《John Gill’s Exposition of the Bible – Genesis (Ch.33~50)》(John Gill)
33 Chapter 33 

INTRODUCTION TO GENESIS 33 

In this chapter we find Esau meeting Jacob in a friendly manner, contrary to his fears and expectation, having set his family in order in case of the worst, Genesis 33:1; putting questions to Jacob concerning the women and children with him, who make their obeisance to him as Jacob had done before, Genesis 33:5; and concerning the drove he met, which was a present to him, and which he refused at first to take, but at the urgency of Jacob accepted of it, Genesis 33:8; proposing to travel with him, unto which Jacob desired to be excused, he, with the women, children, and flocks, not being able to keep pace with him, Genesis 33:12, and to leave some of his men with him to guard him, which Jacob judged unnecessary, upon which they parted friendly, Genesis 33:15; and the chapter is concluded with an account of Jacob's journey, first to Succoth, then to Shalem, where he pitched his tent, bought a field and built an altar, Genesis 33:17. 

Verse 1
And Jacob lifted up his eyes, and looked,.... After he had passed over the brook, and was come to his wives and children; which was done either accidentally or on purpose, to see if he could espy his brother coming: some think this denotes his cheerfulness and courage, and that he was now not distressed and dejected, as he had been before: 

and, behold, Esau came, and with him four hundred men; see Genesis 32:6, 

and he divided the children unto Leah, and unto Rachel, and unto the two handmaids; some think he made four divisions of them; Leah and her children, Rachel and her son, Bilhah and hers, and Zilpah and hers: but others are of opinion there were but three: the two handmaids and their children in one division, Leah and her children in another, and Rachel and her son in the third; which seems to be confirmed in Genesis 33:2, though the word for "divide" signifies to halve or divide into two parts; according to which, the division then must be of the two wives and their children in one company, and of the two handmaids and theirs in the other: and this Jacob did partly for decency and partly for safety. 

Verse 2
And he put the handmaids and their children foremost,.... In the first division, as being less honourable and less beloved by him: 

and Leah and her children after; still according to the degree of honour and affection due unto them; Leah being a wife that was imposed and forced upon him: 

and Rachel and Joseph hindermost; being most beloved by him, and therefore most careful of them; Rachel being his principal and lawful wife, and who had the greatest share in his affection, and Joseph his only child by her. 

Verse 3
And he passed over before them,.... At the head of them, as the master of the family, exposing himself to the greatest danger for them, and in order to protect and defend them in the best manner he could, or to endeavour to soften the mind of his brother by an address, should there be any occasion for it: 

and bowed himself to the ground seven times; in a civil way, as was the manner in the eastern countries towards great personages; and this he did to Esau as being his elder brother, and as superior to him in grandeur and wealth, being lord of a considerable country; and at the same time religious adoration might be made to God; while he thus bowed to the ground, his heart might be going up to God in prayer, that he would appear for him at this instant, and deliver him and his family from perishing by his brother; and so the Targum of Jonathan introduces this clause,"praying, and asking mercies of the Lord, and bowed, &c.'seven times, perhaps, may not design an exact number, but that he bowed many times as he came along: 

until he came near to his brother; he kept bowing all the way he came until they were within a small space of one another. 

Verse 4
And Esau ran to meet him,.... If he rode on any creature, which is likely, he alighted from it on sight of his brother Jacob, and to express his joy on that occasion, and affection for him, made all the haste he could to meet him, as did the father of the prodigal, Luke 15:20, 

and embraced him; in his arms, with the greatest respect and tenderness: 

and fell on his neck; laid his head on his neck, where it remained for a while, not being able to lift it up, and speak unto him; the word is in the dual number, and signifies, as Ben Melech thinks, the two sides of the neck, the right and the left; and he might lay his head first on one side, and then on the other, to show the greatness of his affection: 

and kissed him; in token of the same: there are three pricks over this word in the original more than ordinary, directing the attention of the reader to it, as something wonderful and worthy of observation: the Jewish writersF14Zohar in Gen. fol. 99. 1. Bereshit Rabba, sect. 78. fol. 68. 3. Jarchi in loc. are divided about it; some think that this points at the insincerity of Esau in kissing his brother when he hated him; others, on the contrary, to his sincerity and heartiness in it, and which was matter of admiration, that he who laid up hatred in his heart against his brother, and had bore him a grudge for so many years, and it may be came out now, with an intention to destroy him, should have his heart so turned toward him, as to behave in this affectionate manner, which must be owing to the power of God working upon his heart, changing his mind, and making him thus soft, flexible, and compassionate; and to Jacob's humble submission to him, subservient to divine Providence as a means; and thus as he before had power with God in prayer on this same account, the effect of which he now perceived, so he had power with men, with his brother, as it was intimated to him he should: 

and they wept; they "both" wept, as the Septuagint version adds, both Jacob and Esau, for joy at the sight of each other, and both seriously; and especially there can be no doubt of Jacob, who must be glad of this reconciliation, if it was only outward, since hereby his life, and the lives of his wives and children, would be spared. 

Verse 5
And he lift up his eyes, and saw the women and children,.... After the salutation had passed between him and his brother Jacob, he looked, and saw behind him women and children, Jacob's two wives and his two handmaids, and twelve children he had by them: 

and said, who are those with thee? who do those women and children belong to that follow thee? for Jacob had made no mention of his wives and children, when he sent his messengers to him, Genesis 32:5; and therefore Esau might very well ask this question, which Jacob replied to: 

and he said, the children which God hath graciously given thy servant; he speaks of his children as gifts of God, and as instances and pledges of his favour and good will to him, which he thankfully acknowledges; and at the same time speaks very respectfully to his brother, and in great condescension and humility owns himself his servant, but says nothing of his wives; not that he was ashamed, as Abarbinel suggests, that he should have four wives, when his brother, who had less regard for religion, had but three; but he mentions his children as being near kin to Esau, and by whom he might conclude who the women were, and of whom also he might give a particular account, though the Scripture is silent about it; since Leah and Rachel were his own first cousins, Genesis 29:10; and who they were no doubt he told him, as they came to pay their respects to him, as follows. 

Verse 6
Then the handmaids came near, they and their children,.... Being foremost, and next to, Jacob, as Bilhah and her two sons, Dan and Naphtali, and Zilpah and her two sons, Gad and Asher: 

and they bowed themselves; in token of respect to Esau, as Jacob had done before them, and set them an example, and no doubt instructed them to do it. 

Verse 7
And Leah also with her children came near, and bowed themselves,.... Who were in the next division or company; their children were seven, Reuben, Simeon, Levi, Judah, Issachar, Zebulun, and Dinah, six sons and one daughter: 

and after came Joseph near and Rachel, and they bowed themselves; it is observed that Joseph is mentioned before his mother; it may be, because they might put him before her in the procession, for greater safety; or she might present him to Esau, being a child of little more than six years of age, and teach him how to make his obeisance to him, which she also did herself. 

Verse 8
And he said, what meanest thou by all this drove which I met?.... Not as being ignorant of the design of it; for no doubt the several drovers, according to their instructions from Jacob, had acquainted him with it; but he chose not to take the present on what they said, but was willing to have it from Jacob's own mouth, and that he might have the opportunity of refusing it: 

and he said, these are to find grace in the sight of my lord; to gain his favour and good will; and which, as it was a token of Jacob's good will to him, so, by his acceptance of it, he would know that he bore the same to him also. It was usual in the eastern countries to carry presents to friends, and especially to great men, whenever visits were paid, as all travellers in general testify to be still the usage in those parts, to this day. 

Verse 9
And Esau said, I have enough, my brother,.... Or "I have much"F15יש לי רב "est mihi multum", Pagninus, Montanus, Drusius; "plurima", V. L. "quamplurima", Vatablus. , and stand in no need of this present, or have much more than thou hast: 

keep that thou hast unto thyself; for the use of himself and family, which is large; in this Esau showed himself not only not a covetous man, but that he was truly reconciled to his brother, and needed not anything from him, to make up the difference between them. 

Verse 10
And Jacob said, nay, I pray thee,.... Do not say so, as the Targum of Jonathan supplies it, or do not refuse my present: 

if now I have found grace in thy sight, then receive my present at my hand; signifying, that the acceptance of his present would be a token to him, and give him full satisfaction that he bore a good will to him, and did not retain anger and resentment against him: 

for therefore I have seen thy face, as though I had seen the face of God; or of princes, as Onkelos, as the face of some great personage, as he was; or as the face of an angel, very pleasant and lovely; or as the face of God himself, he observing the love and favour of God to him, in working upon the heart of Esau, and causing him to carry it so lovingly to him; wherefore for this reason receive it, because I have had such an agreeable sight of thee: 

and thou wast pleased with me; accepted of me, and kindly received me: 

Verse 11
Take, I pray thee, my blessing that is brought to thee,.... The present he had sent him, now carrying home to his house, which was a part of what God had blessed Jacob with; and which he from a beneficent generous spirit gave his brother, wishing the blessing of God to go along with it; it was an insinuation, and so he would have it taken, that he wished him all happiness and prosperity: 

because God hath dealt graciously with me; in giving him so much substance, and now in giving him so much favour in the sight of Esau, whom he dreaded: 

and because I have enough; a sufficiency of all good things, being thoroughly contented with his state and circumstance; or "I have all things"F16יש לי כל "sunt mihi omnia", Pagninus, Montanus, Munster, Vatablus, Drusius, Cartwright. , all kind of good things, everything that was necessary for him; the expression is stronger than Esau's; and indeed Jacob had besides a large share of temporal mercies, all spiritual ones; God was his covenant God and Father, Christ was his Redeemer, the Spirit his sanctifier; he had all grace bestowed on him, and was an heir of glory: 

and he urged him, and he took it: being pressing on him, or importunate with him, he accepted of his present. 

Verse 12
And he said, let us take our journey, and let us go,.... To Seir, where Esau lived, and whither he invited Jacob to stop a while, and refresh himself and his family: 

and I will go before thee; to show him the way to his palace, and to protect him on the road from all dangers; or "besides thee"F17לנגדך "e regione tui", Montanus, Fagius, Drusius; "a latere tuo", Vatablus; "juxta te", Cartwright. , alongside of him, keeping equal pace with him, thereby showing great honour and respect, as well as in order to converse with him as they, travelled. 

Verse 13
And he said unto him, my lord knoweth the children are tender,.... The eldest being but thirteen years of age, and the youngest about six; and Esau might easily perceive by their stature that they were young and tender, and not able to bear either riding or walking very fast: 

and the flocks and herds with young are with me; or "upon me"F18עלי "super me", Montanus, Vatablus, "incumbere mihi", Junius & Tremellius, so Aben Ezra. ; the charge of them was upon him, it was incumbent on him to take care of them, and especially in the circumstances in which they were, being big with young, both sheep and kine; or "suckling", giving milk to their young, as the Targums of Onkelos and Jonathan, and so having lambs and calves, some of them perhaps just yeaned and calved, they required more attendance and greater care in driving them, not being able to travel far in a day: 

and if men should overdrive them one day, all the flock will die; if he, and the servants under him, should push them on too fast, beyond their strength, even but one day, all in the above circumstances would be in danger of being lost through overmuch fatigue and weariness. 

Verse 14
Let my lord, I pray thee, pass over before his servant,.... He desired in a very respectable manner that he would not keep his pace in complaisance to him, but proceed on in his journey, and go on with his men, and he with his family and flocks would follow after as fast as he could, and their circumstances would admit of: 

and I will lead on softly; slowly, gently, easily, step by step: 

according as the cattle that goeth before me, and the children be able to endure; or "according to the foot"F19לרגל "ad pedem", Pagninus, Montanus, Vatablus, Drusius, Cartwright. of them; of the cattle, whom he calls the "work"F20המלאכה "operis", Montanus, Munster, Fagius, Drusius, Cartwright, Schmidt. , because his business lay in the care of them, and these were the chief of his substance; and of the children, as the feet of each of them were able to travel; or because of them, for the sake of them, as Aben Ezra, consulting their strength, he proposed to move on gently, like both a wise, careful, and tender father of his family, and shepherd of his flock: 

until I come unto my lord unto Seir; whither, no doubt, he intended to come when he parted with Esau; but for reasons which after appeared to him he declined it: or more probably he did go thither then, or quickly after; though the Scripture makes no mention of it, he might go with some of his servants directly, and send his family, flocks, and herds, under the care of other servants, forward on their journey, and quickly come up to them again; for that he should tell a lie is not likely, nor does he seem to be under any temptation to it: and besides, it would have been dangerous to have disobliged his brother when on his borders, who could easily have come upon him again with four hundred men, and picked a quarrel with him for breach of promise, and destroyed him and his at once. 

Verse 15
And Esau said, let me now leave with thee some of the folk that are with me,.... To show him the way, and guard him on the road, and he appear the more honourable when he entered into Seir: 

and he said, what needeth it? Jacob saw not the necessity of it; he knew the direct way very probably; he thought himself in no danger, since he was at peace with Esau, and he did not affect the grandeur of an equipage: 

let me find grace in the sight of my lord; having his favour and good will, that was enough for him; and among the rest of the favours he received from him, he begged this might be added, that he might be excused retaining any of his retinue with him. 

Verse 16
So Esau returned that day on his way unto Seir. Took his leave of Jacob the same day he met him, and proceeded on in his journey towards Seir; whether he arrived there the same day is not certain, probably it was more than a day's journey. 

Verse 17
And Jacob journeyed to Succoth,.... Perhaps after he had been at Seir, and stayed there some little time. Succoth was on the other side of Jordan, so called by anticipation, for it had its name from what follows; as yet there was no city built here, or at least of this name; afterwards there was, it lay in a valley, and belonged to Sihon king of Heshbon, and was given to the tribe of Gad, Joshua 13:27; it is mentioned along with Penuel, and was not far from it, Judges 8:8. It is said to be but two miles distant from itF21Bunting's Travels, p. 72. , but one would think it should be more: 

and built him an house, and made booths for his cattle; an house for himself and family, and booths or tents for his servants or shepherds, and for the cattle they had the care of, some for one, and some for the other. This he did with an intention to stay some time here, as it should seem; and the Targum of Jonathan says he continued here a whole year, and Jarchi eighteen months, a winter and two summers; but this is all uncertain: 

therefore the name of the place is called Succoth; from the booths or tents built here, which this word signifies. 

Verse 18
And Jacob came to Shalem, a city of Shechem,.... Not Salem, of which Melchizedek was king, much less Jerusalem, for it was forty miles from itF23Bunting's Travels, p. 75. ; more likely Salim near Aenon, where John was baptizing, John 3:23; though it perhaps is the same with Shechem; for the words may be read, he "came to Shalem, the city Shechem", a city which Hamor had built, and called by the name of his son Shechem, the same with Sychar, John 4:5; this was on this side Jordan, and therefore Jacob must have passed over that river, though no mention is made of it; it is said to be about eight miles from SuccothF24Ib. p. 72. : though some think Shalem is not the name of a place, but an appellative, and to be rendered "safe and sound", or "whole"; and so the JewishF25Targum Jon. Jarchi, Aben Ezra & Ben Gersom in loc. writers generally understand it of his coming in peace, health, and safety: 

which is in the land of Canaan; it belonged to that tribe of the Canaanites called Hivites; for Hamor, the father of Shechem, from whom it had its name, was an Hivite, Genesis 34:2, so that Jacob was now got into the land of Canaan, his own country, and where his kindred dwelt: 

when he came from Padanaram; from Mesopotamia, from Haran there; Shechem was the first place in the land of Canaan he came to, when he came from thence, and whither he came in the greatest safety, he himself, wives, children, and servants, in good health, without any loss of any of his cattle and substance; and without any ill thing befalling: him all the way thither, being delivered from Laban and Esau, and from every danger, and from every enemy: and to signify this is this clause added, which may seem otherwise superfluous: 

and pitched his tent before the city; the city of Shechem, not in it, but near it. 

Verse 19
And he bought a parcel of a field,.... Not the whole, but a part of it; this he did, though he was heir of the whole country, because, as yet, the time was not come for him or his to take possession of it: 

where he had spread his tent; the ground that it stood upon, and what was adjoining to it, for the use of his cattle: this he bought 

at the hand of the children of Hamor; of some one of them, in whose possession it was, and perhaps with the consent of the rest, and before them, as witnesses: 

for an hundred pieces of money; Onkelos, the Septuagint, Vulgate Latin, Samaritan, Syriac, and Arabic versions render it a hundred lambs or sheep, cattle being used to be given in exchange for things in trade and commerce; but as money was in use before the times of Jacob, and Stephen expresses it as a "sum of money", Acts 7:16; and this best agrees with the use of the word in Job 42:11, the only place besides this, excepting Joshua 24:32, in which it is used, it seems best so to interpret it here; and the pieces of money might be such as were of the value of a lamb or sheep, or rather had the figure of one impressed upon them. Laban, from whom Jacob might have them, or his neighbours, and also Jacob himself, being shepherds, might choose thus to impress their money; but the exact value of these pieces cannot be ascertained: the Jewish writers generally interpret them of a "meah", which was the value of one penny of our money, and twenty of them went to a shekel; so that a hundred of these must make a very small and contemptible sum to purchase a piece of ground with. 

Verse 20
And he erected there an altar,.... To offer sacrifice upon to God, by way of thanksgiving, for the many mercies he had received since he went out of the land of Canaan, whither he was now returned; and especially for his safety in journeying hither from Padanaram, and for deliverance from Laban and Esau, and for all other favours that he and his had been partakers of. And this he also erected for the sake of religious worship, to be continued in his family; he intending to reside here for some time, as appears by the purchase he had made, and as it is certain he did: 

and called it Elelohe-Israel: God, the God of Israel; that is, he called the altar the altar of God, who is the God of Israel, who had been his God, his preserver and protector; and had lately given him the name of Israel, and had made good what answered to it, and was designed by it, that as he had had power with God, and prevailed, so he should with man; and as a memorial of all these favours and mercies, he erected this altar, and devoted it to God and his service, and called it by this name: or "he called upon God, the God of Israel", as the Septuagint and Vulgate Latin versions; he prayed unto him at the time he offered sacrifice on the altar, and gave him praise for all the great and good things he had done for him. Jacob must have stayed at Succoth, and at this place, many years, especially at the latter; since, when he came into those parts, Dinah was a child of little more than six years of age, and Simeon and Levi were very young, not above eleven or twelve years of age; and yet, before he left Shechem, Dinah was marriageable, and Simeon and Levi were grown strong and able bodied men, and did a most strange exploit in slaying all the males in Shechem, as recorded in the next chapter. 

34 Chapter 34 

INTRODUCTION TO GENESIS 34 

This chapter gives an account of the ravishment of Dinah by Shechem, Genesis 34:1; of his father Hamor and him treating with Jacob and his sons about the marriage of her, Genesis 34:6; of the condition proposed by Jacob's sons, circumcision of all the males in Shechem, which was agreed to by Shechem and his father, Genesis 34:13; of the men of Shechem being persuaded to yield to it, Genesis 34:20; and of the destruction of them on the third day by Simeon and Levi, and of the plunder of their city and field, and of the captivity of their wives and children by Jacob's sons, which gave Jacob great offence, and in which they justified themselves, Genesis 34:25. 

Verse 1
And Dinah the daughter of Leah, which she bare unto Jacob,.... 

Who is supposed to be at this time about fourteen or fifteen years of age: for that she was but about nine or ten years old is not to be credited, as some compute itF26R. Ganz. Tzemach David, par. l. fol. 6. 2. : she is observed to be the daughter of Leah, partly that the following miscarriage might bring to mind her forwardness to intrude herself into Jacob's bed, and be a rebuke unto her; and partly to account for Simeon and Levi being so active in revenging her abuse, they being Leah's sons: of Dinah it is said, that she 

went out to see the daughters of the land; of the land of Canaan, to visit them, and contract an acquaintance with them; and she having no sisters to converse with at home, it might be a temptation to her to go abroad. According to the Targum of Jonathan, she went to see the manners, customs, and fashions of the women of that country, to learn them, as the Septuagint version renders the word; or to see their habit and dress, and how they ornamented themselves, as JosephusF1Antiqu. l. 1. c. 21. sect. 1. observes; and who also says it was a festival day at Shechem, and therefore very probably many of the young women of the country round about might come thither on that occasion; and who being dressed in their best clothes would give Dinah a good opportunity of seeing and observing their fashions; and which, with the diversions of the season, and shows to be seen, allured Dinah to go out of her mother's tent into the city, to gratify her curiosity. Aben Ezra's note is, that she went of herself, that is, without the leave of either of her parents: according to other Jewish writersF2Pirke Eliezer, c. 38. fol. 42. 2. there was a snare laid for her by Shechem, who observing that Jacob's daughter dwelt in tents, and did not go abroad, he brought damsels out of the city dancing and playing on timbrels; and Dinah went forth to see them playing, and he took her, and lay with her, as follows. 

Verse 2
And when Shechem the son of Hamor,.... From whom the city had its name, near which Jacob and his family now were: 

the Hivite, prince of the country; Hamor was an Hivite, which was one of the nations of the land of Canaan, and this man was the prince or a principal man of that nation, as well as of Shechem. JosephusF3Ut supra. (Antiqu. l. 1. c. 21. sect. 1.) calls him a king: when the son of this man 

saw her; that is, Dinah, what a beautiful person she was, and was enamoured with her: 

he took her: by force, as the Targum of Jonathan: 

and lay with her, and defiled her; or "humbled" or "afflicted her"F4ויענה, και εταπεινωσεν αυτην, Sept. & afflixit eam, Pagninus, Montanus. ; and it is a rule with the Jews, that every such act, which is done by force, is called an humiliation and afflictionF5Gerundensis apud Munster, & Drusium in loc. : the child begotten in this act of fornication is saidF6Pirke Eliezer, ut supra. (c. 33. fol. 42. 2.) by them to be Asenath, who was had into Egypt, and brought up by Potipherah's wife as her daughter, and afterwards married to Joseph, Genesis 41:45. 

Verse 3
And his soul clave unto Dinah the daughter of Jacob,.... His inclination was to her, she was always in his thoughts; it was not a mere lustful desire that was suddenly raised, and soon over, but a constant and continued affection he bore to her, as follows: 

and he loved the damsel; sincerely and heartily: 

and spake kindly unto the damsel; or "to the heart"F7על לב "ad cor", Pagninus, Vatablus, Drusius, Schmidt; super cor, Montanus, Munster; "cordi", Junius & Tremellius, Piscator. of her, such things as tended to comfort her, she being sad and sorrowful; or to soften her mind towards him, and take off the resentment of it to him, because of the injury he had done her, and to gain her good will and affection, and her consent to marry him; professing great love to her, promising her great things, what worldly grandeur and honour she would be advanced to, and how kindly he would behave towards her; which might take with her, and incline her to yield to his motion, which having obtained, he took the following method. 

Verse 4
And Shechem spake unto his father Hamor,.... And told him the whole affair, at least what a strong affection he had for Dinah: 

saying, get me this damsel to wife; by which he meant not only that he would give his consent that he might marry her, but that he would get her parents' consent unto it, and settle the matter with them; by which it appears how early, and that even among Heathen nations, consent of parents on both sides was judged necessary to marriage. It seems by this as if Dinah was now detained in the house of Hamor or Shechem, and was upon the spot, or near at hand, when Shechem addressed his father about her, see Genesis 34:26. 

Verse 5
And Jacob heard that he had defiled Dinah his daughter,.... That is, that Shechem had defiled her; the report of this was brought him very probably by one of the maids which attended her to the city; for it was hardly to be thought that she should go thither alone, and which must be very distressing to Jacob to hear of: this was his first affliction in his own family, but it was not the only one, nor the last, others quickly followed: 

now his sons were with his cattle in the field; he had bought, or in some other hired by him for his cattle, feeding and keeping them, being arrived to an age fit for such service; here they were when the above report was brought to Jacob: 

and Jacob held his peace until they were come; neither murmuring at the providence, but patiently bearing the chastisement; nor reflecting upon Leah for letting Dinah go out, or not keeping a proper watch over her; nor saying anything of it to any in the family; nor expressing his displeasure at Shechem, nor vowing revenge on him for it, nor taking any step towards it until his sons were come home from the field; with whom he chose to advise, and whose assistance he would want, if it was judged necessary to use force to get Dinah out of the hands of Shechem, or to avenge the injury done her. 

Verse 6
And Hamor, the father of Shechem, went out unto Jacob,.... Unto the tent of Jacob without the city: 

to commune with him; to talk with him about the affair of Dinah, to pacify him, and endeavour to gain his consent, that his son might marry her, and to settle the, terms and conditions of the marriage. 

Verse 7
And the sons of Jacob came out of the field, when they heard it,..... Either by a messenger Jacob sent to them, to acquaint them with it, or by some other hand: however, be it as it will, as soon as they heard of the abuse of their sister, they immediately left their flocks to the care of their servants, and came to their father's tent: 

and the men were grieved and were very wroth; they were grieved for the sin committed against God, very probably, as well as for the injury done to their sister, and they were wroth against Shechem the author of it: 

because he had wrought folly in Israel, in lying with Jacob's daughter; all sin is folly, being a transgression of the law of God founded in the highest wisdom, and particularly uncleanness, and that branch of it, deflowering a virgin; and this action being committed on Jacob's daughter, whose name was Israel, is said to be "in", or rather "against" IsraelF8בישראל "contra Israelem", Junius & Tremellius, Piscator, Calovius; so Ainsworth. , to his grief, and to the reproach of him and his family: though these words may be rather the words of Moses, than of the sons of Jacob; or however are expressed not in the language used by them, but in what was in use in the times of Moses, when Israel was the name of a nation and church, whereas it was now but a personal name, and at most but the name of a family; and though this was done to one of the family, yet not in it, but in the house of Hamor or Shechem: 

which thing ought not to be done; being against the law and light of nature to do such an action by force and violence, and against the law of nations to suffer it to go with impunity. 

Verse 8
And Hamor communed with them,.... With Jacob and his sons, who came in just at that time: 

saying, the soul of my son Shechem longeth for your daughter: the daughter of the family, and the only daughter in it; for her Shechem had a vehement affection, a strong desire to marry her, and could not be satisfied without her: 

I pray you, give her him to wife; he not only requests the consent of the parents of the damsel, but of her brothers also, which in those times and countries seems to have been usual to ask and have, see Genesis 24:50. 

Verse 9
And make ye marriages with us,.... There was no objection on their side, it lay on the other; Abraham's servant was charged by him not to take a wife of the Canaanites to his son Isaac; and the same charge was given Jacob by Isaac, Genesis 24:3; and therefore Jacob would never agree that his children should marry any of that nation; and marriages with them were afterwards forbidden by the law of Moses, Deuteronomy 7:3, 

and give your daughters unto us, and take our daughters unto you; for though at present there were no other daughters in Jacob's family, yet there might be hereafter; and the request is, that for the future there might be intermarriages between them, as would be practicable in a course of time. 

Verse 10
And ye shall dwell with us,..... Peaceably and quietly, not as sojourners only, but as inhabitants: 

and the land shall be before you; to choose what part of it they pleased to dwell in, and which they should have in their own power and possession: 

dwell and trade you therein; in any sort of traffic and commerce the land would admit of, and they should best choose: 

and get you possessions therein; buy houses and land, and enjoy them, they and their posterity; these are the arguments used by Hamor to gain the consent of Jacob and his family that his son might marry Dinah; and the proposals are honourable and generous. 

Verse 11
And Shechem said unto her father and unto her brethren,.... To the father and brethren of Dinah; he addressed them after his father Hamor had done speaking: 

let me find grace in your eyes; forgive the offence committed, the injury done to Dinah, and grant the request of her marriage, and it will be considered as a great favour: 

and what ye shall say unto me, I will give; to her, to her parents, to her brethren and relations; let what will be fixed, shall be given; which showed great affection for her, and that he was willing to do any thing to make amends for the injury done; he cared not what it was that might be demanded of him, so be it that she became his wife. 

Verse 12
Ask me never so much dowry and gift,.... Or "multiply them exceedingly"F9הרבז־מאד "multiplicate super me admodum", Drusius, Schmidt. , fix them at as high a rate as may be thought fit; the "dowry" was what a man gave to a woman at her marriage; for in those times and countries, instead of a man having a portion with his wife, as with us in our times, he gave one to his wife, or to her parents for her; and especially in after times this was used, and became a law in Israel, in the case of a vitiated virgin, see Exodus 22:16; and "the gift" was either of jewels and clothes to the women, or of such like precious things to her brethren and friends, see Genesis 24:53, 

and I will give according as ye shall say unto me; determine among yourselves whatever shall be the dowry and gift, and it shall be punctually observed: 

but give me the damsel to wife; only agree to that, and I care not what is required of me. 

Verse 13
And the sons of Jacob answered Shechem and Hamor deceitfully,.... Proposing the marriage of their sister on terms after mentioned, when they never intended it should ever be: Onkelos, Jonathan, and Jarchi interpret it, "with wisdom", as if they answered wisely and prudently, but the word is never used in a good sense; and if it was wisdom, it was carnal wisdom and wicked cunning, and was disapproved of by plain hearted Jacob: 

and said: or spoke in this deceitful manner: 

because he had defiled Dinah their sister; and therefore were filled with indignation at him, and fired with resentment against him, and vowed within themselves revenge upon him. 

Verse 14
And they said unto them,.... Levi and Simeon, to Hamor and Shechem: 

we cannot do this thing, to give our sister to one that is uncircumcised; not that there was any law against it at that time; and there were, on the other hand, precedents for it both in Isaac and Jacob, who had married the daughters of uncircumcised persons; nor indeed do they plead any law, only that it was not becoming their character, nor agreeably to their religion, nor honourable in their esteem: 

for that were a reproach unto us; and they should be reflected upon for slighting the institution of circumcision, which was of God: so they pretend it might be interpreted, should they enter into affinity with uncircumcised persons. 

Verse 15
But in this will we consent unto you,.... Upon the following condition, that Dinah should be given in marriage: 

if ye will be as we be, that every male of you be circumcised; as the sons of Jacob were, according to the command given to Abraham their great grandfather, Genesis 17:10. 

Verse 16
Then will we give our daughters unto you,.... Meaning Dinah, whom they call their daughter, Genesis 34:17; because she was the daughter of their family, and because they were entreating in the name of their father, and in conformity to the language used by those they were treating with, Genesis 34:9, 

and we will take your daughters to us; in marriage for wives: 

and we will dwell with you; not as sojourners but as fellow citizens: 

and we will become one people; being so nearly related by marriage, and professing one religion, alike submitting to circumcision, which was the distinguished badge of Abraham's seed. 

Verse 17
But if ye will not hearken to us to be circumcised,.... Will not agree to this condition, circumcision: 

then will we take our daughter; by force, as the Targum of Jonathan adds: 

and we will be gone: depart from this part of the country, and go elsewhere. 

Verse 18
And their words pleased Hamor, and Shechem Hamor's son. The condition proposed was acceptable to them both, and they agreed to comply with it; Hamor, because of the great love he had for his son; Shechem, because of the great love he had for Dinah. 

Verse 19
And the young man deferred not to do the thing,.... To be circumcised himself, and to get all the males of the city circumcised; he delayed not a moment, but made all the haste he could to get it accomplished: 

because he had delight in Jacob's daughter; he really loved her, and delighted in her person and company: it was not the effect of a brutish lust, but a true affection he bore to her, that he desired her in marriage: 

and he was more honourable than all the house of his father; for though he had done a base thing in defiling Jacob's daughter, yet in this he was honourable, that he sought to marry her, and to do any thing that was in his power to recompence the injury; and he was honourable in keeping covenant and compact with men; and was honest, upright, and sincere, to fulfil the condition imposed on him, and he had agreed to, as well as he was in greater esteem among the citizens than any of his father's house, which made it the more easy to him to get their consent to be circumcised; they having a very high and honourable opinion of him, and ready to oblige him in anything they could. 

Verse 20
And Hamor and Shechem his son went unto the gate of their city,.... Where courts of judicature were held, and all public affairs respecting the common interest of the city were transacted: here, no doubt, Hamor their prince summoned them to come, by the usual method in which the citizens were convened on certain occasions: 

and communed with the men of their city; upon the subject of entering into an alliance with Jacob's family, of admitting them to be fellow citizens with them, and of their being incorporated among them, and becoming one people with them, taking no notice of the true reason of this motion: 

saying, as follows. 

Verse 21
These men are peaceable with us,.... Meaning Jacob and his sons, pointing to their tents which were near their city; and no doubt more was said than is here expressed, and that these words were introduced with a preface, in which notice was taken of Jacob and his family, and their names mentioned, as here their character is given; that they were men of peaceable dispositions, harmless and inoffensive, as appeared they had been ever since they came into these parts; and there was a great deal of reason to believe they still would be, and which was an argument in their favour, to admit them to a residence among them: 

therefore let them dwell in the land, and trade therein; give them leave to dwell where they please, and carry on what trade and traffic in the land they think fit; since they are not likely to be quarrelsome and troublesome, but will deal honestly and honourably, and pay duly for what they agree for or merchandise in: 

for the land, behold, it is large enough for them; there is room enough for them to dwell in, and pasturage enough for their cattle, and land enough to manure and till, without in the least incommoding the inhabitants: yea, it is likely to be to their advantage, since they would pay for what they should purchase or hire, and would improve the land which lay uncultivated: 

let us take their daughters to us for wives, and let us give them our daughters; this was the thing principally aimed at; and the rest, both what goes before, and what follows after, were in order to this. 

Verse 22
Only herein will the men consent unto us,.... The only term or condition insisted upon, to come into an alliance and affinity with us, and 

for to dwell with us, to be one people, to become one body politic, is the following one: 

if every male among us be circumcised, as they are circumcised; submitting to this rite, they agree to take up their residence with us, and be incorporated among us, and become one people. 

Verse 23
Shall not their cattle, and their substance, and every beast of theirs, be ours?.... Which would in course come into their families in process of time, by intermarrying with them, or, being more numerous and powerful than they, could seize upon them when they pleased, and take all they had: thus they argue from the profit and advantage that would accrue to them by admitting them among them, upon their terms; and this argument, taken from worldly interest, they knew would have great influence upon them: 

only let us consent unto them; in the affair of circumcision: 

and they will dwell with us; and what by trading with them, and marrying among them, all their wealth and riches will come into our hands. 

Verse 24
And unto Hamor and unto Shechem his son hearkened all that went out of the gate of his city,.... That is, all the inhabitants of the city who came to the gate of it, upon the summons given them, and departed from thence to their habitations, having a great opinion of their prince and his son; and moved either with awe of them or love to them, and influenced both by their arguments and example, they agreed to what was proposed to them: 

and every male was circumcised, all that went out of the gate of his city; all the men citizens; and not only the adult, and who now went out by the gate of the city, but all their male children likewise were circumcised. 

Verse 25
And it came to pass on the third day, when they were sore,.... Or in "pain"F11כאבים "dolore affecti", Pagninus, Schmidt, "essent in dolore", Junius & Tremellius, Piscator, Drusius. , when their pains were strong upon them, as the Targum of Onkelos; or when they were weak through the pain of circumcision, as the Targum of Jonathan; for it seems that the pain of circumcision was more intense on the third dayF12Pirke Eliezer, c. 29. , and the part the more inflamed, and the person more feverish, and which is observed by physicians of other wounds; and therefore HippocratesF13De fracturis, sect. 33. apud Scheuchzer. Physica Sacra, vol. 1. p. 93. advised not to meddle with wounds on the third or fourth days, or do anything that might irritate them, for on those days they were apt to rankle or be inflamed, and bring on fevers; and in this case, not only the wound was sore in itself and distressing, but being in such a part of the body, motion must give great uneasiness: nor could persons in such circumstances easily arise and walk, and go forth to defend themselves; and of this Jacob's sons availed themselves: so 

that two of the sons of Jacob, Simeon and Levi, Dinah's brethren; by the mother's side as well as the father's, being Leah's children, and so most provoked at this indignity and abuse of their sister: 

took each man his sword, and came upon the city boldly; not fearing the inhabitants of it, and their rising up against them to defend themselves, knowing in what circumstances they were: or "upon the city that dwelt securely"; as the Targums of Onkelos and Jonathan; for the men of the city had no suspicion of any such attempt that would be made upon them, and therefore were quite easy and secure, not expecting nor fearing anything of this kind: 

and slew all the males; the males that were grown up, for the little ones are after said to be carried captive, Genesis 34:29; JosephusF14Antiqu. l. 1. c. 21. sect. 1. takes no notice of this circumstance of their being circumcised, but represents them as surprised in the night of their festival, overcharged with feasting, and their watch asleep, who were first killed. Though only two of Jacob's sons were mentioned, they might be assisted by the rest; at least, no doubt, they were attended with servants, who were aiding: in accomplishing this cruel and bloody attempt. 

Verse 26
And they slew Hamor and Shechem his son with the edge of the sword,.... Whom they had been just treating with in a seeming friendly manner: Shechem was the chief aggressor, and his crime was very heinous; but considering that he did all he could, after the fact was committed, to make recompence for the injury done, he deserved other treatment, at least mercy should have been shown him. Hamor, perhaps, was too indulgent to his son, connived at his sin, and did not punish him for it; and, it may be, approved of it, and now dies for it: 

and took Dinah out of Shechem's house, and went out; where she was kept from the time of her being ravished by Shechem, with an intention to marry her, could the consent of her parents and relations be obtained; for it does not appear that he kept her to carry on a criminal conversation with her, but a courtship in order to marriage. 

Verse 27
The sons of Jacob came upon the slain,.... That is, the rest of them, as the Targum of Jonathan paraphrases it; understanding what their two brothers had done, they came and joined them, and partook of stripping the slain of their clothes, or from them what they found of any worth about them: 

and spoiled the city; plundered it of all its goods and substance, spoiled all the inhabitants of it of their wealth: 

because they had defiled their sister; one of them had done it, which is imputed to them all, they not restraining him from it, when it was in their power; and perhaps approving of it, and made a laugh of and jest at it; or however did not punish him for it. 

Verse 28
They took their sheep, their oxen, and their asses,.... The Shechemites hoped to have the cattle and substance of Jacob's family, and in a hypocritical manner submitted to circumcision, for the sake of worldly advantage; for that, and pleasing their prince, seem to be the only views they had in it; wherefore, in this there is a just retaliation of them in Providence: 

and that which was in the city, and that which was in the field; the cattle that were kept at home, and those that were brought up in the field, all became a prey. 

Verse 29
And all their wealth,.... Or "power"F15חילם "siquidem" חיל "proprie potentia, robur", Drusius; so Ainsworth. or "strength"; every thing that made them mighty and powerful; their gold and silver, their jewels, and rich furniture of their houses, their arms and weapons of war, their goods and substance, in which they trafficked: 

and all their little ones and their wives took they captive: they spared the women and children, as was usual war, and in the plunder of towns and cities: 

and spoiled even all that was in the house; of Shechem or Hamor, or in any of the houses of the inhabitants; they rifled and plundered everyone, and took away whatsoever they found in them; but as Jacob disapproved of this unjust, cruel, bloody, and perfidious action, so no doubt, as he set the captives at liberty, he restored to them their cattle and substance. 

Verse 30
And Jacob said to Simeon and Levi,.... who were the principals concerned in this affair: 

ye have troubled me; because of the sin they had committed, because of the dishonour brought upon religion, and because of the danger he and his family were hereby exposed unto; it greatly disquieted him, made him very uneasy, he was at his wit's end almost, knew not what to do, what course to take to wipe off the scandal, and to defend himself and family; since it served, he says: 

to make me to stink among the inhabitants of the land; to make him odious and abominable, to be hated and abhorred by all the people round about, and to be looked upon and treated as a deceitful, treacherous, and perfidious man, that had no regard to his word, to covenants and agreements made by him; as a cruel and bloodthirsty man that spared none, made no difference between the innocent and the guilty; and as a robber and plunderer, that stopped at nothing, committing the greatest outrages to get possession of the substance of others: 

amongst the Canaanites and the Perizzites: who were the principal inhabitants of the land, the most numerous, and the most rustic and barbarous, and perhaps nearest, and from whom Jacob had most to fear: 

and I being few in number; or men of numberF16מתי מספר "viri numeri", Montanus, Schmidt. ; he and his sons and servants, in all, making but a small number in comparison of the nations about him: 

they shall gather themselves together against me, and slay me; and I shall be destroyed, I and my house; not that Jacob was afraid that this would be really the case, for he knew and believed the promises of God to him, of the multiplication of his seed, and of their inheriting the land of Canaan, and of the Messiah springing from him; but this he said to aggravate the sin and folly of his sons, in exposing him and themselves to so much danger, which not only on the face of things appeared probable, but even certain and inevitable, without the interposition of divine power and Providence. 

Verse 31
And they said,.... Simeon and Levi, in a very pert and unseemly manner: 

should he deal with our sister as with an harlot? make a whore of her, and then keep her in his house as such? is this to be borne with? or should we take no more notice of his behaviour to our sister, or show no more regard to her than if she was a common prostitute, whom no man will defend or protect? so say the Targums of Jonathan and Jerusalem,"nor let Shechem the son of Hamor mock at us, or boast and say, as an harlot whom no man seeks after, or no man seeks to avenge her; so it is done by Dinah the daughter of Jacob:'they tacitly insinuate as if Jacob had not that regard for the honour of his daughter and family, and showed his resentment at the wicked behaviour of Shechem, as he ought to have done. It is observed that there is a letter in the word for "harlot" greater than usual, which may either denote the greatness of the sin of Shechem in dealing with Dinah as an harlot, or the great impudence and boldness of Jacob's sons, in their answer to him, and their audaciousness in justifying such baseness and cruelty they had been guilty of. The whole of this history, as related in this chapter, is given by Polyhistor out of Theodotus the poetF17Apud Euseb. Evangel. Praepar. l. 9. c. 22. p. 427, &c. . 

35 Chapter 35 

INTRODUCTION TO GENESIS 35 

This chapter gives an account of Jacob's going to Bethel, and building an altar there by the order and direction of God, Genesis 35:1, where Deborah, Rebekah's nurse, died and was buried, Genesis 35:8, and where God appeared to Jacob, confirmed the new name of Israel he had given him, and renewed to him the promises of the multiplication of his seed, and of their inheriting the land of Canaan, Genesis 35:9; all which is gratefully acknowledged by Jacob, who erected a pillar in the place, and called it Bethel, in memory of God's gracious appearance to him there, Genesis 35:14; from hence he journeyed towards his father's house, and on the way Rachel his wife fell in travail, and bore him a son, and died, and was buried near Ephrath, Genesis 35:16; near this place Reuben committed incest with Bilhah, Genesis 35:22, and the names of the twelve sons of Jacob are given, Genesis 35:23; and the chapter is closed with an account of Jacob's arrival at his father's house, of the death of Isaac, and of his burial at the direction of his two sons, Genesis 35:27. 

Verse 1
And God said unto Jacob,.... When he was in great distress, on account of the slaughter of the Shechemites by his sons, not knowing what step to take, or course to steer for the safety of him and his family; then God, for his comfort and direction, appeared and spoke to him, either in a dream or vision, or by an impulse on his mind, or by an articulate voice: perhaps this was the Son of God, the second Person, who might appear in an human form, as he often did; since he afterwards speaks of God as of another divine Person, distinct from him, even his divine Father: 

arise, go up to Bethel, and dwell there; which is said to be twenty eight miles from ShechemF18Bunting's Travels, p. 72. ; hither he is bid to go in haste, and where, it is suggested, he would be safe, and where it would be right and proper for him to dwell awhile: 

and make there an altar to God; and offer sacrifice to him, praise him for salvation and deliverance wrought, pray to him for present and future mercies that were needful, and pay the vows he had there made, even to that God: 

that appeared unto thee when thou fleddest from the face of Esau thy brother; who, resenting his getting the birthright and blessing from him, threatened to kill him; which obliged him to flee from his father's house, and go into Mesopotamia, and in his way thither God appeared to him, at the place called by him from thence Bethel, and gave him many precious promises; and Jacob there made a solemn vow, that if God would be with him, and keep him, and give him food and raiment, and return him to his father's house, the pillar that was then and there set up should be God's house, as well as he should be his God. Jacob had now been nine or ten years in the land of Canaan, and had all done for him he desired, and much more abundantly, and yet had not been at Bethel to make good his vow, either through forgetfulness or neglect; and therefore, as Jarchi thinks, was chastised for it in the affair of Dinah; or rather, for one can hardly think so good a man could forget, or would wilfully neglect such a vow as this, that he wanted opportunity of going thither, or waited for a divine order, and now he had both, which he readily embraced. 

Verse 2
Then Jacob said unto his household,.... His wives and children: 

and to all that were with him; his menservants and maidservants, and such as remained with him of the captives of Shechem, who might choose to continue with him: 

put away the strange gods that are among you; meaning not the teraphim or images of Laban's, which Rachel had stolen from him; for it can hardly be thought that these should be retained so many years in Jacob's family, and used in an idolatrous manner; but rather such as might be among the Canaanitish servants that had been lately taken into Jacob's service, or that were among the captives of Shechem, or taken along with the spoil of that city; and so the Targum of Jonathan calls them the idols of the people, which they brought from the idols' temple at Shechem; and the words may be rendered, "the gods of the strangers"F19את אלהי הנכר "deos alenigenarum", Pagninus; "alienigenae", Montanus, Schmidt; "alieni populi", Junius & Tremellius, Piscator. , that is, of the Shechemites, who were Heathens and aliens, strangers to the true God, the knowledge and worship of him: 

and be clean; either by abstaining from their wives, as some interpret it, from Exodus 19:10; or rather by washing their bodies, as Aben Ezra gives the sense of it; their hands were full of the blood of the Shechemites, and needed to be washed and purified, as the Targum of Jonathan has it, from the pollutions of the slain, before they went to Bethel, the house of God; and these outward ablutions and purifications were significative of inward cleansing by the grace of God, and of outward reformation of life and manners; see Isaiah 1:15, 

and change your garments: which might be stained with blood, and therefore not fit to appear in before God, or were old and worn out, or sordid apparel: changing and washing of garments were also emblems of renewing of the mind, and cleansing of the soul, and of the change of heart and life, as well as of pleasure, delight, and cheerfulness in appearing before God. 

Verse 3
And let us arise and go up to Bethel,.... Thus prepared and purged, their tents clear of idols, their bodies washed with pure water, and their garments new, neat, and clean; all symbolical of inward purity, and of freedom from idolatry and evil works, as became those who go to the house of God, and are his worshippers, see Hebrews 10:22. 

I will make there an altar unto God; as he has directed, and sacrifice to him, and worship him, and give the tenth unto him, and so make it a Bethel, an house of God indeed, as he had vowed, Genesis 28:22, 

who answered me in the day of my distress; on account of his brother Esau, from whose wrath he fled: 

and was with me in the way which I went; from his father's house to Padanaram; in which journey he was alone and destitute, and exposed to many difficulties and dangers, but God was with him, and preserved him, and directed and brought him to Laban's house in safety. 

Verse 4
They gave unto Jacob all the strange gods which were in their hands,.... Whether in the hands of his servants or of the captives taken at Shechem, or in the hands of his sons, who had them along with the spoil they took there; so the Targum of Jonathan,"they delivered, into the hand of Jacob all the idols of the people which were in their hands, which they had took of the idols of Shechem:" 

and all their earrings which were in their ears; not the earrings that women wore in common, such as Abraham's servant gave to Rebekah, and which Jacob's wives might wear, for such were not unlawful; but either which were worn in the ears of the strange gods or idols; for such used, it seems, according to some writers, to be decorated and ornamented after that manner; or rather in the ears of the idolaters themselves, worn by them in a superstitious way, having the images of these idols on them: so the Targum of Jonathan,"and the earrings which were in the ears of the inhabitants of the city of Shechem, in which were formed the likeness of their idols:" 

and Jacob hid them under the oak which was by Shechem; that is, the idols, which, after he had broke to pieces, perhaps, he dug a hole under an oak, and there buried them, that they might be no more made use of in an idolatrous way; and he chose to put them under an oak, because it is a tree which often stands many years before it is cut down, and besides was used for religious purposes, and had in great veneration, and therefore seldom felled. Those idols seem not to be made of anything valuable, perhaps of wood or stone, for had they been of gold or silver, Jacob would doubtless have melted them, and converted them to other uses, and not have buried them under ground. The JewsF20Shalshalet Hakabala, fol. 3. 2. say, that the idol Jacob hid under the oak was in the form of a dove, which the Samaritans after some time found, and set it on the top of Mount Gerizim. Some take this oak to be the same with that mentioned in Joshua 24:26; but of that there can be no certainty, since Jacob, as it is highly probable, laid these images alone, and never intended any should know anything of them where they were. 

Verse 5
And they journeyed,.... Jacob and his family, with all that were with them, from Shechem to Bethel: 

and the terror of God was upon the cities that were round about them; an exceeding great panic seized the inhabitants of the cities of the land of Canaan, all about Shechem, which was from God himself impressing it on their minds, through what the sons of Jacob had done to that city: 

and they did not pursue after the sons of Jacob; as it might have been thought they would, and take revenge on them for their ill usage of the inhabitants of a neighbouring city; but instead of this, they were afraid they should be used in the same manner; wherefore Jacob and his family journeyed in safety, and came to Bethel in peace. 

Verse 6
So Jacob came to Luz, which is in the land of Canaan, that is Bethel,.... The place Jacob had called Bethel, when he was there before, was formerly called Luz, Genesis 28:19; and is here said to be in the land of Canaan, that is, in that part of the land which was inhabited by those who were properly called Canaanites, to distinguish it from another Luz, which was in the land of the Hittites; Judges 1:26, 

he and all the people that were with him; wives, children, servants, or whoever else came from Shechem, these all came safe to Luz without any molestation or loss. 

Verse 7
And he built there an altar,.... As he was bid to do, and as he promised he would, Genesis 35:1, 

and called the place Elbethel; the God of Bethel; a title which God takes to himself, Genesis 31:13; or rather the sense is, that he called the place with respect God, or because of his appearance to him there, Bethel, confirming the name he had before given it, Genesis 36:19; see Genesis 35:15; as the following reason shows: 

because there God appeared; or the divine Persons, for both words are plural that are used; the Targum of Jonathan has it, the angels of God, and so Aben Ezra interprets it; but here, no doubt, the divine Being is meant, who appeared 

unto him; to Jacob in this place, as he went to Mesopotamia, and comforted and encouraged him with many promises: 

when he fled from the face of his brother; his brother Esau, who was wroth with him, and sought to take away his life, and therefore was forced to flee for it. 

Verse 8
But Deborah, Rebekah's nurse, died,.... That is, when, and quickly after they were come to Bethel; a nurse of Rebekah's came with her to Canaan, when she married Isaac, and is generally thought to be this Deborah, which is not improbable, Genesis 24:59, though she might have more nurses than one, as great personages sometimes have, and then it will not be so difficult to answer the objection made here; that Rebekah's nurse, whom Jacob is supposed to leave in Canaan when he went to Padanaram, should now be in his family when he returned from hence; since the reply would be, that that nurse and this Deborah were not the same; but supposing them to be the same, which is most likely, this is accounted for several ways: according to Jarchi, who had it from an ancient writer of theirsF21R. Moses Hadarsan. , Rebekah sent her to fetch Jacob home, according to her promise, Genesis 27:45; but it is not very probable that she should send a woman, and one so ancient, on such an errand: rather, this nurse of hers, after she had accompanied her to Canaan, and stayed awhile with her there, returned to Haran again, and being very useful in Jacob's large family, and having a great respect for them, returned again with them, and which she might choose in hopes of seeing Rebekah once more, whom she had a strong affection for; or, when Jacob was come into the land of Canaan to Shechem, he might send for her from Hebron to be assisting in his family; or going to visit his parents, which he might do before he went with his whole family to them, might bring her with him to Shechem, who travelling with him to Bethel died there: her name signifies a bee, as JosephusF23Antiqu. l. 5. c. 5. sect. 2. observes: 

and she was buried beneath Bethel; at the bottom of the hill or mountain on which Bethel stood: 

under an oak; of which there were many about Bethel, 1 Kings 13:14 2 Kings 2:23; and it was not unusual to bury the dead under trees, see 1 Samuel 31:13, 

and the name of it was called Allonbachuth; the oak of weeping, because of the weeping and mourning of Jacob's family at her death, she being a good woman, an ancient servant, and in great esteem with them. The Jews have a tradition that the occasion of this weeping, or at least of the increase of it, was, that Jacob at this time had the news of the death of Rebekah his mother; so the Targum of Jonathan,"there tidings were brought to Jacob of the death of Rebekah his mother, and he called the name of it another weeping;'and so Jarchi. 

Verse 9
And God appeared unto Jacob again,.... At Bethel, as he had at Shechem, when he bid him go thither, Genesis 35:1; or rather as he had at the brook Jabbok, where he said to him the same things as here, Genesis 32:24, though Jarchi interprets it of his appearing again to him at the same place at Bethel, where he had appeared to him the first time, at his going to Haran, and now a second time: 

when he came out of Padanaram; or returned from thence: 

and blessed him; with the same blessings as before, renewing and confirming them. Jarchi says, with the blessing of mourners, because of the death of his mother, and her nurse. 

Verse 10
And God said unto him, thy name is Jacob,.... Which his parents gave him at his birth, and by, which he had been always called: 

thy name shall not be called any more Jacob, but Israel shall be thy name; not Jacob only, as Aben Ezra and Ben Melech interpret it, but Israel also, and that more commonly and frequently, and not only he himself personally, but his posterity also: 

and he called his name Israel; confirmed the name he had before given him, Genesis 32:28; and by this confirmation of it signifying, that as he had prevailed over his brother Esau, and escaped his hands, so he should prevail over all that rose up against him, and opposed him, even as he had power with God, and prevailed: though some think this name was only promised him before, but now actually given him; but then they take the angel that appeared wrestling with him in the likeness of a man to be a created angel, and that what he promised in the name of God was now made, good by God himself; there is great reason to believe that that angel was the increased one, the Son of God, as here also. 

Verse 11
And God said unto him, I am God Almighty,.... And so able to protect and defend him, and to fulfil all promises made to him, and to supply him with everything he wanted; being, as some choose to render the word, "God all sufficient", having a sufficiency of all good things in him to communicate to his people: 

be fruitful and multiply; which carries in it a promise or prophecy that he should increase and multiply, though not he himself personally, he having but one son born after this, yet in his posterity: 

a nation, and a company of nations, shall be of thee; the nation of Israel, called so after his name, and the twelve tribes, which were as so many nations, of which the above nation consisted: 

and kings shall come out of thy loins; as Saul, David, Solomon, and, many others, who were kings of Israel and of Judah, and especially the King Messiah; yea, all his posterity were kings and priests, or a kingdom of priests, Exodus 19:6. 

Verse 12
And the land which I gave Abraham and Isaac, to thee will I give it,.... Meaning the land of Canaan, which, as he had by promise given it to his grandfather, and father, so he would give it to him; thus renewing the grant of it for his comfort, and the encouragement of his faith, when he had been in danger of being destroyed by the inhabitants of it, and was obliged to remove from one part of it to another: 

and to thy seed after thee will I give the land; and not only make a grant of it to them, but put them into the possession of it, as in process of time he did. 

Verse 13
And God went up from him,.... Or "from above" himF24מעליו "desuper eum", Montanus. ; by this it seems that there was a visible appearance of the glory of the Lord, as Onkelos, or of the Shechinah, as Jonathan; even of the Son of God in an human form, who either appeared just above him, or on the same spot with him, conversing with him as above related; and when he had done, ascended in a visible manner from him, till he disappeared: 

in the place where he talked with him; whether it was over him, or by him; thence he removed from him, and ceased talking with him; for communion with a divine Person is not constant and uninterrupted in the present state. 

Verse 14
And Jacob set up a pillar in the place where he talked with him,.... He had set up a pillar in this place before he went to Padanaram, Genesis 28:18; and some, think this pillar is here referred to, and render the words, "had set up a pillar"F25ויצב "erexerat", Vatablus; "et statuerat", Piscator; so Aben Ezra. ; but as that was done thirty years ago, it is very likely it was demolished by the Heathens before this time, or was fallen to ruin, wherefore this must be at least a renewal or reparation of it: though it rather seems to be another pillar, and quite a new one, being set up in that very spot of ground, over or on which God had been talking with him: and the following account of it seems to confirm the same: 

even a pillar of stone; made of several stones hewed and polished, and well put together; whereas the former was but a single stone, rude and unpolished, though it is probable it was one of these: 

and he poured a drink offering thereon; of wine, of which drink offerings under the law were, thereby consecrating it to the worship and service of God. Aben Ezra says it was either of water or of wine, with which he washed it, and after that poured oil on it; and the Targum of Jonathan says, he poured a drink offering of wine, and a drink offering of water: 

and he poured oil thereon; as he did before; See Gill on Genesis 28:18. 

Verse 15
And Jacob called the name of the place where God spake with him, Bethel. He confirmed the name he had before given it, when he went to Mesopotamia, and now upon his return renews and establishes it; or he gave this name more especially to that particular spot where God conversed with him, and on which he erected a pillar, and consecrated it to religious worship, and so made it God's house, as he promised he would, Genesis 28:22, both building an altar for sacrifice, and setting up a pillar, which was beginning an house for God. 

Verse 16
And they journeyed from Bethel,.... Jacob and his family; how long they stayed there is not certain, some say four monthsF26Shalshalet Hakabala, fol. 5. 1. ; hence they removed towards Bethlehem, which was twelve miles from BethelF1Bunting's Travels, p. 72. , in their way to Hebron: 

and there was but a little way to come to Ephrath; or Bethlehem, as it was also called, Genesis 35:19; a mile off of it, according to the Targums of Onkelos and Jerusalem; or about a mile, as Saadiah Gaon; for it was not a precise exact mile, but something less than a mile, as Ben Melech observes; and so Benjamin of Tudela, who was on the spot, saysF2Itinerar. p. 47. , that Rachel's grave is about half a mile from Bethlehem. Ben Gersom thinks the word here used signifies cultivated land, and that the sense is, that there were only fields, vineyards, and gardens to go through to the city, see Genesis 48:7, 

and Rachel travailed, and she had hard labour; the time of childbirth was come, and which came suddenly upon her, as travail does, even while journeying, which obliged them to stop; and her pains came upon her, and these very sharp and severe, so that she had a difficult time of it: pains and sorrow in childbearing are the fruit of sin, and more or less attend all in such a circumstance; but, in some, labour is more painful than in others, and more at one time than at another, and is the most painful in women than in other creatures. 

Verse 17
And it came to pass, when she was in hard labour,.... In the midst of it, and at the worst: 

that the midwife said unto her, fear not; for Rachel big with child, it was necessary to take a midwife with them in the journey; and perhaps this might be one that was always kept in the family, and had been assisting to all Jacob's wives and concubines at their labours; and this seems probable from what follows, since she not only bids her be of good courage, and not fear, comforting her under her pains, giving her hopes they would soon be over, and that she would have a safe delivery, and do well: but this she assures her of: 

thou shalt have this son also; as she had one before, at whose birth she said, "the Lord shall add to me another son"; and therefore called his name Joseph, Genesis 30:24; this the midwife remembered, and endeavours to comfort her with the accomplishment of it. 

Verse 18
And it came to pass, as her soul was in departing, for she died,.... In childbirth; she had most passionately desired children, without which she could not live with ease and peace of mind, and now she dies by having one; see Genesis 30:1; and by this account of her death it appears, that death is the separation and disunion of soul and body; that at death the soul departs from the body; that the soul does not die with it, but goes elsewhere, and lives in a separate state, and never dies; it goes into another world, a world of spirits, even unto God that gave it, Ecclesiastes 12:7, 

that she called his name Benoni; which signifies "the son of my sorrow", having borne and brought him forth in sorrow, and now about to leave him as soon as born, which might increase her sorrow; or "the son, of my mourning"; as Aben Ezra and Ben Gersom interpret it; or "the son of my strength", all her strength being exhausted in bringing him forth: 

but his father called him Benjamin; that is, "the son of the right hand", being as dear to him, and as beloved by him as his right hand; or who would be as the right hand to him, his staff and support in his old age; or else as being the son of her who was as his right hand, dear and assisting to him. Some render it, "the son of days", or years, that is, the son of his old age, as he is called, Genesis 44:20; Jarchi and Ben Gerson interpret it, "the son of the south"; the right hand being put for the south; and they think this son was so called, because he only was born in the land of Canaan, which lay, they say, to the south with respect to Mesopotamia, where the rest were born; but be the etymology of the word as it will, the change of the name seems to be made by Jacob, because that which Rachel gave her son would have perpetually put Jacob in mind of the sorrow of his beloved Rachel, and therefore gave him a name more pleasant and agreeable. The Jews sayF3Shalshalet Hakabala, fol. 4. 1. he was born the eleventh of October, and lived one hundred and eleven years. 

Verse 19
And Rachel died, and was buried in the way to Ephrath, which is Bethlehem. Hence called Bethlehem Ephratah, Micah 5:2; with great pertinency is Rachel represented as if risen from her grave, and weeping for her children, when the children of Bethlehem, and thereabout, were slain by Herod, she being buried so near that place, Matthew 2:16; at what age she died is not said. Polyhistor, out of DemetriusF4Apnd Euseb. Praepar. Evangel. l. 9. c. 21. p. 424. , reports, that she died after Jacob had lived with her twenty three years. 

Verse 20
And Jacob set a pillar upon her grave,.... A sepulchral monument erected in memory of her; this according to Benjamin of TudelaF5ltinerar. p. 47. was made of twelve stones, according to the number of the sons of Jacob, and over it was a vault or roof, supported by four pillars: 

that is the pillar of Rachel's grave unto this day; it continued to the times of Moses, the writer of this history, and to the times of Samuel, as appears from 1 Samuel 10:2; and even travellers of late times affirm it to be seen still, to the north of Bethlehem, on the right hand of the way as you go from Bethlehem to Jerusalem; but the present sepulchral monument, as Mr. Maundrel saysF6Journey from Aleppo, &c. p. 87. , can be none of that which Jacob erected, for it appears plainly to be a modern Turkish structure. Near the grave are found some little black stones, which strangers pick up, and are fancied to be helpful to women, to give them an easier birth, the same the above traveller says resemble peas. The Jews that pass by it were used to engrave their names on the stones, of the pillarsF7Benjamin. Itinerar. ib. Adrichom. Theatrum Terrae Sanct. p. 19. Bunting's Travels, p. 75. . 

Verse 21
And Israel journeyed,.... Having stayed near Bethlehem, as it is said, about two monthsF8Shalshalet Hakabala, fol. 5. 2. ; this is the first time Jacob is by Moses called Israel, after this name, was given him; the reason of which the Jews say is, because he bore the death of Rachel with so much patience: 

and spread his tent beyond the tower of Eder; which was a place of pasturage, and fit for his flocks, see Micah 4:8; it was about a mile from Bethlehem to the southF9Bunting's Travels, p. 76. , and is supposed to be the place where the shepherds were watching their flocks, when the angel reported to them the birth of Christ, Luke 2:8; pretty remarkable are the words added here in the Targum of Jonathan,"the place from whence the King Messiah will be revealed in the end of days.' 

Verse 22
And it came to pass, when Israel dwelt in that land,.... In that part of it near Bethlehem: 

that Reuben went and lay with Bilhah his father's concubine; his concubine wife; she was the maid that Rachel gave him, and this added to his affliction, and made it double, to lose Rachel by death, and to have her favourite maid, his concubine, defiled by his own son, and whom it is highly probable he abstained from hereafter. This, though a very heinous sin of his son's, yet might be suffered as a chastisement to Jacob, for making use of concubines: 

and Israel heard it; though the crime was committed secretly, and was thought it would have been concealed, but by some means or other Jacob heard of it, and no doubt severely reproved his son for it; and though nothing is here related, as said by him on this occasion, it is certain it gave him great offence, grief and trouble, and he remembered it to his dying day, and took away the birthright from Reuben on account of it, Genesis 49:3; an empty space here follows in the original text, and a pause in it, denoting perhaps the amazement Jacob was filled with when he heard it; and the great grief of his heart, which was such, that he was not able to speak a word; the Septuagint version fills up the space by adding, "and it appeared evil in his sight": 

now the sons of Jacob were twelve; who were the heads of twelve tribes, Benjamin the last being born, and Jacob having afterwards no more children, they were all reckoned up under their respective mothers, excepting Dinah, a daughter, from whom there was no tribe, in the following verses. 

Verse 23
The sons of Leah,.... Jacob's first wife, which are six, and are reckoned in order, according to their birth, Reuben, Simeon, Levi, Judah, Issachar, Zebulun. 

Verse 24
The sons of Rachel,.... Then Rachel's, Jacob's next wife, though in right his first and only one, who had two children, Joseph and Benjamin. 

Verse 25
And the sons of Bilhah,.... Then Bilhah's sons, who was Rachel's handmaid, and these were two, Dan and Naphtali. 

Verse 26
And the sons of Zilpah,.... And lastly, the sons of Zilpah, Leah's handmaid, which were two also, Gad and Asher; it is added: 

these are the sons of Jacob, which were born to him in Padanaram, all excepting Benjamin; and because they were by far the greater part, even all but one, that were born there, this is said in general; and there having been given in the context such a particular account of the birth of Benjamin, and of the place of it, them was no need for the historian particularly to except him, since the reader would be in no danger of being led into a mistake. 

Verse 27
And Jacob came unto Isaac his father,.... No mention being made of his mother, it is very probable she was dead; and Isaac being alone, and very old, and the time of his death drawing nigh, he might send for Jacob to come with his family, and be with him; for it can hardly be thought that this was the first time of Jacob's visiting his father since he came into the land, of Canaan, which must be about ten years; but as yet he had not come with his family to him, and in order to abide with him: 

unto Mamre, unto the city of Arbah, which is Hebron; Mamre was a plain, so called from the name of a man, a friend and confederate of Abraham, Genesis 13:18; where, or near to which, stood a city, called Kirjath Arbah, or the city of the four, Arbah and his three sons; so that it might be called Tetrapolls, and was later called Hebron: 

where Abraham and Isaac sojourned; lived good part of their days, see Genesis 13:18; it was about twenty miles from Bethlehem, and the tower of EderF11Bunting's Travels, p. 72. , where Jacob was last. 

Verse 28
And the days of Isaac were an hundred and fourscore years. He lived, forty years after he had made his will, and blessed his two sons. Jacob was now one hundred and twenty years of age, being born when his father was sixty; and Joseph was now twenty nine years of age, so that Isaac lived twelve years after the selling of Joseph into Egypt; he was five years older than his father Abraham was when he died. 

Verse 29
And Isaac gave up the ghost, and died,.... According to an Arabic writerF12Elmacin. p. 26. apud Hottinger. Smegma Orient. p. 341. , he died at the end of the year 3,668, in the month Jiar, when Jacob was one hundred and twenty years old, and his children buried him in the cave in which Abraham was buried, in the city Chabil: According to Ussher this at about 1,716 B.C. 

and was gathered unto his people; his soul was gathered to the righteous, his body was laid where Abraham and Sarah were buried: 

being old, and full of days; the number of which is observed in Genesis 35:28, 

and his sons Esau and Jacob buried him; in the cave of Machpelah near Mamre, where he lived and died, and where his parents had been buried, and Rebekah his wife. Esau very probably was sent for upon his father's death, or a little before it. This shows that there was a reconciliation between Jacob and Esau, and that it continued; and that Jacob did not decline the visit of him at Seir, nor in a clandestine manner took his journey another way, and avoided going thither on his invitation. 

36 Chapter 36 

INTRODUCTION TO GENESIS 36 

This chapter gives us a genealogical account of Esau's family, of his wives and sons, with whom he removed from Seir, Genesis 36:1; of his sons' sons, or grandsons, who were dukes in the land of Edom, Genesis 36:11; after which is inserted a genealogy of Seir the Horite, into whose family Esau married, and of his children, and the dukes among them, Genesis 36:20; then follows a list of the kings of Edom, before there were any in Israel, Genesis 36:31; and the chapter is closed with a brief narration of the dukes of Esau, according to their families, Genesis 36:40. 

Verse 1
Now these are the generations of Esau, who is Edom. Who was surnamed Edom, from the red pottage he sold his birthright for to his brother Jacob, Genesis 25:30; an account is given of him, and his posterity, not only because he was a son of Isaac, lately made mention of as concerned in his burial; but because his posterity would be often taken notice of in the sacred Scriptures, and so their genealogy would serve to illustrate such passages; and MaimonidesF13Moreh Nevochim, par. 3. c. 50. p. 510. thinks the principal reason is, that whereas Amalek, a branch of Esau's family, were to be destroyed by an express command of God, it was necessary that all the rest should be particularly described, lest they should all perish together; but other ends are answered hereby, as partly to show the fulfilment of the promise to Abraham, concerning the multiplication of his seed, and the accomplishment of the oracle to Rebekah, signifying that two nations were in her womb, one of which were those Edomites; as also to observe how the blessing of Isaac his father came upon him with effect, Genesis 22:17. 

Verse 2
And Esau took his wives of the daughters of Canaan,.... Of the Canaanites, the posterity of cursed Canaan, most of them were of them, though not all, the two following were, and so those, if different from them in Genesis 26:34, one of his wives was of the family of Ishmael, as after related: 

Adah the daughter of Elon the Hittite; according to Jarchi and Aben Ezra, this is the same with Bashemath, Genesis 26:34; and that she had two names: 

and Aholibamah the daughter of Anah, the daughter of Zibeon the Hivite; the daughter of the one, and the granddaughter of the other, it being usual in Scripture to call grandchildren children, for Zibeon and Anah were father and son, Genesis 36:24; and the Samaritan, Septuagint, and Syriac versions read here, "the daughter of Anah the son of Zibeon": there are an Anah and a Zibeon who were brethren, Genesis 36:20; wherefore Aben Ezra supposes that these two brothers, or the father and son, lay with the same woman, and it could not be known whose child it was that was born of her, and therefore this was called the daughter of them both. Jarchi supposes this wife of Esau to be the same with Judith, Genesis 26:34; but not only the names differ, but also the names of their fathers, and of the tribe or nation they were of. 

Verse 3
And Bashemath, Ishmael's daughter, sister of Nebaioth,.... The eldest son of Ishmael, see Genesis 28:9; called there Mahalath. 

Verse 4
And Adah bare to Esau Eliphaz,.... This son of Esau, according to JeromF14Trad. Heb. in Gen. fol. 71. L. tom. 3. , is the same with him mentioned in the book of Job, as one of his friends that came to visit him, Job 2:11; and so says the Targum of Jonathan on Genesis 36:10; but he rather was the grandson of this man, since he is called the Temanite: 

and Bashemath bare Reuel; the name is the same with Reuel or Raguel, the name of Jethro; but cannot be the same person as is said by some, for he was a Midianite and not an Edomite, Exodus 2:18. 

Verse 5
And Aholibamah bare Jeush, and Jaalam, and Korah,.... In this genealogy mention is made of another Korah among the sons of Eliphaz, Genesis 36:16; which Jarchi thinks is the same with this, and takes him to be a bastard, and begotten in incest by Eliphaz, on his father's wife Aholibamah; but Aben Ezra observes, that some are of opinion that there were two Korahs, one the son of Aholibamah, and the other the son of Adah; but he thinks there were but one, which was the son of Aholibamah, and is reckoned among the sons of Eliphaz, because he dwelt among them; or perhaps his mother died when he was little, and Adah brought him up with her sons, and so was reckoned her son; such were the children of Michal, Saul's daughter: 

these are the sons of Esau, which were born to him in the land of Canaan; and we do not read of any born to him elsewhere; so that of all his wives, which some think were four, others five, he had but five sons; what daughters he had is not related, though from Genesis 36:6, it appears he had some. 

Verse 6
And Esau took his wives, and his sons, and his daughters,.... The names of his wives and sons are before given; but what were the names of his daughters, or their number, is not said: 

and all the persons of his house: his menservants and maidservants that were born in his house, or bought with his money; the word for "persons" signifies "souls"F15נפשות "animus", Pagninus, Montanus, &c. , and is sometimes used for slaves that are bought and sold, see Ezekiel 27:13, 

and his cattle, and all his beasts; his sheep and oxen, camels and asses: 

and all his substance which he had got in the land of Canaan: before he went to Seir the first time, part of which he might leave behind in Canaan, with servants to improve it; and also that part of his father's personal estate which fell to him at his death, as well as what he might further acquire after his death, during his stay in Canaan: 

and went into the country from the face of his brother Jacob; not into another part of the same country; but into another country, as the Targums of Onkelos and Jonathan supply it, and so the Arabic version, even unto Seir, as appears by what follows; and whither he had been before, and had obtained large possessions, and now having got all he could at his father's death, and collecting together all his other substance, thought fit to retire from thence to Seir, which he liked better, and for a reason afterwards given; God thus disposing his mind, and making the circumstances of things necessary, that he should remove in order to make way for Jacob, and his posterity, to dwell in a land which was designed for them: and so the Samaritan and Septuagint versions read it, "and he went out of the land of Canaan": and the Syriac version is, "and he went to the land of Seir". Some render the words to this sense, that he went thither "before the coming of Jacob"F16מפני יעקב "ante adventum", Jahakobi, Junius & Tremellius. ; and it is true that he did go thither before his brother came again into Canaan; but of this the text speaks not, for what follows will not agree with it; others better, "because of Jacob"F17"Propter Jacobum", Piscarat. ; not for fear of him, as the Targum of Jonathan, which paraphrases the words,"for the terror of his brother Jacob was cast upon him;'but because he knew, by the blessing of his father, and the oracle of God, and his concurring providence in all things, that the land of Canaan belonged to him, and also for a reason that follows. 

Verse 7
For their riches were more than that they might dwell together,.... And therefore it was proper to part, as Abraham and Lot had done before, Genesis 13:6, 

and the land wherein they were strangers could not bear them, because of their cattle; their cattle were so numerous that they could not get pasturage for them, there not being enough left them by the inhabitants of it for them to occupy; nor could they hire land of them sufficient for them both; they being not possessors but sojourners in it, and therefore could have no more of it than the inhabitants thought fit to let unto them. 

Verse 8
Thus dwelt Esau in Mount Seir,.... Before he is said to be in the land of Seir, Genesis 32:3; now to dwell in a mount of that name; from which driving the Horites, he seized upon and dwelt in it; it had not its name from his own rough, shaggy hair, as Josephus saysF18Antiqu. l. 1. c. 20. sect. 3. , much less from the satyrs, and hairy demons that frequented it, as R. Abraham SebaF19Tzeror Hammor, fol. 47. 1. , but rather from Seir the Horite who inhabited the land, Genesis 36:20; unless he had his name from the mountain which might be so called, from its being rough and rugged like shaggy hair, and being covered with bushes and brambles which carried such a resemblance; and so it stands opposed to Mount Halak near it, Joshua 11:17, which signifies the bald or smooth mountain, being destitute of shrubs, &c. The Targum of Jonathan calls this mountain Mount Gabla, and one part of the land of Edom, or Idumea, was called Gobolites, as JosephusF20Antiqu. l. 2. c. 1. sect. 2. relates, perhaps the same with Gebal, Psalm 83:7; hither Esau went and took up his residence, after things were amicably adjusted between him and his brother Jacob; the Jews sayF21Pirke Eliezer, c. 38. fol. 43. 1. , that Isaac left, all he had to his two sons, and that after they had buried him, Esau said to Jacob, let us divide what our father has left us into two parts, and I will choose because I am the firstborn; so Jacob divided it into two parts; all that his father had left he made one part, and the land of Israel the other part, and Esau took what his father left, see Genesis 36:6; and the land of Israel and the cave of Machpelah he delivered to Jacob, and they drew up everlasting writings between them. Now this or something like it being the case, and those the circumstances of fixings, thus, and by that means, so it came to pass, that Esau dwelt in Seir; and Jacob remained secure and quiet in the land of Canaan: 

Esau is Edom, so called from the red pottage he had of Jacob, which is repeated to fix the odium of that transaction upon him, as well as for the sake of what follows, showing the reason why his posterity were called Edomites. 

Verse 9
And these are the generations of Esau,.... Or the posterity of Esau, his children and grandchildren, as before and hereafter related: 

the father of the Edomites in Mount Seir; from whom they of that mountain and in the adjacent country had the name of Edomites or Idumeans. 

Verse 10
These are the names of Esau's sons,.... In this and some following verses, an account is given of the sons of Esau, which agrees with what is before observed, and of his sons' sons: 

Eliphaz the son of Adah the wife of Esau: who seems to be his first wife, and this his first son: 

Reuel the son of Bashemath and wife of Esau; his second son by another wife, a daughter of Ishmael, Genesis 36:3. 

Verse 11
And the sons of Eliphaz were Teman,.... This was his firstborn, and from him the city of Teman in Edom or Idumea had its name, see Jeremiah 49:7; and Eliphaz is called the Temanite from hence, Job 2:11; four more sons are mentioned: 

Omar, Zepho, and Gatam, and Kenaz; but I do not find that any towns or cities, or any part of the land of Edom, were denominated from any of them; only it may be observed that Zepho is called Zephi in 1 Chronicles 1:36; the account seems fabulous and not to be depended on, which Josephus Ben GorionF23Hist. Heb. l. 1. c. 2. vid. Chizzuk Emunab, par. l. c. 6. p. 66. & Nachman apud Buxtorf. Lex. Talmud. col. 31, 32. gives of him, of opposing the burial of Jacob, being taken by Joseph and carried into Egypt, and at his death fleeing to Carthage, and from thence to the Romans, and was king of themF24Vid. Huls. Theolog. Jud. par. 1. p. 132, &c. . 

Verse 12
And Timna was concubine to Eliphaz, Esau's son,.... She is said to be the sister of Lotan, the eldest son of Seir the Horite, Genesis 36:22; in 1 Chronicles 1:36 mention is made of Timna among the sons of Eliphaz, and of Duke Timnah here, Genesis 36:40; and GerundinsisF25Apud Menasseh ben Israel, conciliator in Gen. Quaest. 57. p. 81. is of opinion, that Timnah the concubine of Eliphaz, after she had bore Amalek, conceived and bore another son, and she dying in childbirth, he called it by her name to perpetuate her memory: but Jarchi says, that Eliphaz lay with Lotan's mother, the wife of Seir the Horite, of whom was born Timna, and when she grew up she became his concubine, and so was both his daughter and his concubine: 

and she bare to Eliphaz Amalek; from whence the Amalekites sprung, often mentioned in Scripture, whom the Israelites were commanded utterly to destroy, 1 Samuel 15:18, 

these were the sons of Adah, Esau's wife; that is, her grandsons. 

Verse 13
And these are the sons of Reuel,.... Another son of Esau's; this man had four sons, as follow: 

Nahath, and Zerah, Shammah and Mizzah: of whom we know no more than their names, unless Maps or Massa, which PtolemyF26Geograph. l. 5. c. 16. places in Idumea, should have its name from Mizzah: 

these were the sons of Bashemath, Esau's wife; her grandsons, as before. 

Verse 14
And these were the sons of Aholibamah, the daughter of Anah, 

the daughter of Zibeon, Esau's wife,.... See Gill on Genesis 36:2; here also the Samaritan and Septuagint versions read, "the daughter of Anah, the son of Zibeon": 

and she bare to Esau, Jeush, and Jaalam, and Korah; this is repeated from Genesis 36:5; no mention is made of her grandchildren, as of his other wives. 

Verse 15
These were dukes of the sons of Esau,.... Ben Melech says, the difference between a duke and a king was, that a king is crowned and a duke is not crowned; but Jarchi interprets the word of heads of families, which seems probable; so that as Esau's sons and grandsons are before related, here it is suggested that they had large and numerous families, of which they were the heads and governors; and in this and the following verses, Genesis 36:16; the sons and grandsons of Esau by his several wives are rehearsed as in the preceding verses, with the title of "duke" given to each of them. 

Verse 16
Duke Korah,.... Only among the sons of Eliphaz is reckoned Duke Korah, not before mentioned among his sons, and is left out in the Samaritan version; See Gill on Genesis 36:7; to which it may be added, that according to GerundinsisF1Apud Menaasseh ut supra. (conciliator in Gen. Quaest. 57. p. 81.) , this is the same with Timna, related among the sons of Eliphaz, 1 Chronicles 1:36; who was called by his father Korah: or this might be a grandson of Eliphaz. 

Verse 17
And these are the sons of Reuel.... See Gill on Genesis 36:15. 

Verse 18
And these are the sons of Aholibamah Esua's wife;.... See Gill on Genesis 36:15. 

Verse 19
These are the sons of Esua,.... See Gill on Genesis 36:15. 

Verse 20
These are the sons of Seir the Horite, who inhabited the land,.... "Before", as the Targum of Jonathan adds, that is, before it was inhabited by Esau and his posterity, and called Edom, and had from him the name of Seir; but the Horites dwelt here before him, even in Abraham's time, Genesis 14:6; and who were so called from their dwelling under ground in holes and caves, with which the further part of the land of Edom abounded, and are the same the Greeks call Trogloditae: Jarchi says, from their Rabbins, these were very expert in the nature of the land, and knew what was fit for olives and what for vines. Now the genealogy of this man is here given, partly to show who were the ancient inhabitants of this land before they were drove out, and succeeded by Esau and his sons, Deuteronomy 1:12; and partly because of the intermarriages of Esau and his posterity with them, whereby they more easily came into the possession of the country; for Esau married the daughter of Anah, the son of Zibeon, a son of Seir, Genesis 36:11; and Eliphaz took Timna, a sister of Lotan the son of Seir, to be his concubine, Genesis 36:12; the names of the sons of Seir follow: 

Lotan, and Shobal, and Zibeon, and Anah: the first of these is saidF2Shalshalet Hakabala, fol. 79. 1. to be the same with Latinus, a king that reigned in Italy, which seems to be taken from the fancied resemblance of names. Zibeon and Anah are here spoken of as brethren, the sons of Seir; whereas in Genesis 36:24; they are made mention of as father and son; see Gill on Genesis 36:2; Zibeon, according to the Jewish writersF3T. Bab. Pesachim, fol. 54. 1. & Bava Bathra, fol. 115. 2. Bereshit Rabba, sect. 82. fol. 72. 1. , committed incest with his mother, whence came Anah, and is called his brother, because of the same mother, and his son, as being begotten by him. They seem to seek for such kind of copulations to reproach the Edomites. 

Verse 21
And Dishon, and Ezer, and Dishan,.... These were three others of the sons of Seir, which with the other four before mentioned made seven: 

these are the dukes of the Horites, the children of Seir in the land of Edom; these were in the land of Edom before it was so called and possessed by the Edomites, and whose posterity afterwards became tributary to them. 

Verse 22
And the children of Lotan were Hori and Heman,.... The first of these seems to have his name from the general name of the tribe or nation, and the other is called Homam, 1 Chronicles 1:39, 

and Lotan's sister was Timna: whom Eliphaz the firstborn of Esau took for his concubine, Genesis 36:12; for the sake of which her relation to Lotan is here mentioned; and she is said to be the sister of this man particularly, though there were seven brethren of them, because she might be his sister both by father and mother's side, when she was not of the other only by the father's side. 

Verse 23
And the children of Shobal were these,.... Who was the second son of Seir, and whose sons were the five following: 

Alvan, and Manahath, and Ebal, Shepho, and Onam; in 1 Chronicles 1:40 Alvan is called Alian, and Shepho is Shephi. 

Verse 24
And these are the children of Zibeon,.... The third son of Self, and who had two sons: 

both Ajah and Anah; of the latter it is observed: 

this was that Anah that found the mules in the wilderness, as he fed the asses of Zibeon his father; who observed, while he was feeding his father's asses in the wilderness, that the he asses coupled with mares, or horses with the she asses, and produced another sort of creatures called mules; and by this means found out the way how such creatures might be produced, and practised it: so Aelianus saysF4De Animal. l. 12. c. 16. , that mules are not the produce of nature, but you may call it an adulterous invention of human contrivance and boldness, and a theft: this is the common interpretation, and to which our version leads: but against it it may be observed, that the word for "mules" is different from this here used, nor is this word ever used of mules, nor does it appear that there were any creatures of this sort before the days of David; nor is the word translated "found" ever used of that which before was not in being, but of what already existed; nor is there any mention of horses or mares in this account also; had it referred to a mixture of these creatures with asses, it would not have been omitted. Some think therefore the words are to be rendered, "he found waters in the wilderness"; sources and collections of waters which were not usual in a wilderness, and of great worth and use in desert lands, as Edom was, and in those hot countries, and the Vulgate Latin version renders it, "hot waters"; but then to the fixing of either of these versions, the word must be altered either in its points or letters, for which there is no authority. The Targum of Onkelos renders it mighty ones or giants, and may signify the "Emim", the "aleph" being changed for "yod", as Aben Ezra observes; and then the sense is, that these gigantic people, who were so called from the terror they taught upon their neighbours, and, who dwelt near the Horim in Seir, Deuteronomy 2:10, as they used to steal from their flocks, Anah lighted on them in the wilderness, and fell upon them, and took them; and with this agrees the Samaritan version, "he found giants, in the wilderness"; and so Abendana interprets the words: Aben Ezra observes that many interpret the word of plants or herbs; and a very learnedF5Wagenseil, in Sota, p. 217, 218. man is of opinion that the word used is the name of an useful herb or plant, first discovered by Anah. This Anah, though a keeper of his father's asses, is afterwards called Duke Anah; it being the custom of the sons of great personages to be the keepers of flocks and herds; See Gill on Genesis 29:9. 

Verse 25
And the children of Anah were these,.... 

Dishon, the name of one of his uncles. Genesis 36:21, 

and Aholibamah the daughter of Anah; Aben Ezra thinks this is not the same Anah that was mentioned in the beginning of this verse; since, if he was the same, there was no need to mention him again, but that he is the same that is mentioned in Genesis 36:2; but if he is not the same that is spoken of in this verse and Genesis 36:24, it is difficult to account for the mention of him at all in this place: that he is the same as in Genesis 36:2 seems to be right, though it is attended with this difficulty, that the Anah and Aholibamah there are represented as of the Hivites, whereas here they are reckoned among the Horites; but it may be, as Ainsworth observes on Genesis 36:20, that the Horites were of the race of the Hivites originally; and indeed this Aholibamah being the wife of Esau seems to be the reason of this particular notice taken of her here. She is omitted in 1 Chronicles 1:41. 

Verse 26
And these are the sons of Dishon,.... Not of Dishon the son of Anah, but of Dishon the son of Seir, Genesis 36:21; and they are the four following: 

Hemdan, and Eshban, and Ithran, and Cheran; the first of these is called Amram, or rather Chamram, 1 Chronicles 1:41. 

Verse 27
The children of Ezer are these,.... Another son of Seir, who had the following sons: 

Bilhan, and Zaavan, and Achan; the two last are called Zavan and Jakan, in 1 Chronicles 1:42. 

Verse 28
The children of Dishon are these,.... The last of the seven sons of Seir, and who had two sons: 

Uz and Aran; from the former of these the land of Uz, inhabited by the Edomites, had its name, Lamentations 4:21; some have taken this to be the country of Job, Job 1:1. 

Verse 29
These are the dukes that came of the Horites,.... Not that succeeded one after another, as the kings next mentioned did, but were together, at the same time, heads of respective families, and governors of them; and then the seven sons of Seir are rehearsed in this verse and Genesis 36:30 in their order, with the title of "duke" annexed to each of them, "Duke Lotan", &c. 

Verse 30
These are the dukes that came of Hori,.... The ancestor of Seir, whence he is called the Horite, unless the singular is put for the plural, used in Genesis 36:29, 

among their dukes in the land of Seir; not that there were other dukes besides them in the land of Seir until Esau got among them, but these were they whose habitations were before in the land of Gabla (or Seir); as the Targum of Jonathan paraphrases it; or "in", or "according to their dukedoms", as the Septuagint version; in their respective families where they had the government, and which became very numerous. 

Verse 31
And these are the kings that reigned in the land of Edom,.... In the land that was afterwards called the land of Edom; for this laud was not so called when these kings began to reign: for, according to Bishop CumberlandF6Orig. Gent. Antiq. p. 1-24. , and those that follow himF7Bedford in his Scripture Chronology, and the Authors of the Universal History. , these were Horite kings, who, after their defeat by Chedorlaomer, Genesis 14:5; in order to secure themselves the better from such a calamity for the future, set up a kingdom, and which appears, by the following account, to be elective; and so MaimonidesF8Morch Nevochim, par. 3. c. 50. p. 510. observes, that not one of these kings were of Edom: and these were: 

before there reigned any king over the children of Israel; and there being no kings over Israel until many years after the times of Moses, hence some have thought these words are inserted by some other writer after him; but there is no need to suppose that; for Moses knew, from foregoing prophecies and promises, that kings would arise out of them and reign over them, Genesis 17:6; and this he was so certain of, that he himself, by divine direction, gave laws and rules to the children of Israel respecting their future kings, Deuteronomy 17:14; besides Moses himself was king in Jeshurun or Israel, Deuteronomy 33:5, so that it is the same as if he had said, these are the kings that reigned in Edom, before this time. 

Verse 32
And Bela the son of Beor reigned in Edom,.... His name was not Balac, as the Septuagint version, which may lead to think of Balak king of Moab; nor is this the same with Balaam, the son of Beor, who lived ages after, as some in Aben Ezra: who he was we know no more of than what is here said; he was the first Horite king, and is placed by Mr. BedfordF9Scripture Chronology, p. 316. in A. M. 2002: 

and the name of his city was Dinhabah, the place either where he was born, or where he had been governor before, but of it we read nowhere else. 

Verse 33
And Bela died,.... How long he reigned is not known with any certainty, nor whether he left any sons behind him; if he did, they did not succeed him in the throne; for 

Jobab the son of Zerah of Bozrah reigned in his stead: this king some have thought to be the same with Job, and from whom one of the books of Scripture has its name; but neither their names, nor age, nor country agree: who this Jobab and his father Zerah were cannot be said: they seem to be of the same country in which Jobab reigned, since he is said to be of Bozrah, a famous city of Idumea, after spoken of in the prophets Isaiah and Jeremiah and others, Isaiah 34:6; Jarchi takes it to be a city of Moab, and indeed it is sometimes placed in Moab, and sometimes in Edom, it being on the borders of both, and sometimes belonged to the one and sometimes to the other. According to Mr. BedfordF11Scripture Chronology, p. 327. , this king began his reign, A. M. 2135, so that the former king must have reigned about forty two years; which is a space of time he allows to each successor, taking them one with another, the particular and exact time of each reign he not being able to fix. 

Verse 34
And Jobab died,.... According to Mr. Bedford, A. M. 2177: 

and Husham of the land of Temani reigned in his stead; or of the land of the south, as the Targum of Jonathan, of the southern part of the land of Idumea, as it was afterwards called; the metropolis of which was the city of Teman, after spoken of in Scripture, which had its name from Teman the son of Eliphaz; See Gill on Genesis 36:11. 

Verse 35
And Husham died,.... As is thought, about A. M. 2219, above forty years after the death of Abraham, as computed by the above writer: 

and Hadad the son of Bedad (who smote Midian in the field of Moab) reigned in his stead: who he or his father were we have no other account, nor of this warlike action of his; probably the Midianites came out to invade him, hearing of which, he went out against them, and met with him in the fields of Moab, which were near to Midian, and fought them and conquered them: Jarchi says, the Midianites came out to make war against the Moabites, and the king of Edom went out to help the Moabites, and hence, he says, we learn, that Midian and Moab were near each other; and in the days of Balaam they made peace, that they might combine against Israel: this battle is supposed to be fought in the twelfth year of his reign; and it is thought to be in his reign that Esau came with his family and dwelt in SeirF12Bedford's Scripture Chronology, p. 343,349. ; though some place it later, either in the following reign, or in that of his successorsF13Universal History, vol. 2. p. 170. : 

and the name of his city was Avith: where it was is not certain. 

Verse 36
And Hadad died,.... As is supposed, about A. M. 2241. 

and Samlah of Masrekah reigned in his stead; but who he was, or the place he was of, cannot be said. 

Verse 37
And Samlah died,.... As is supposed, about A. M. 2283. 

and Saul of Rehoboth by the river reigned in his stead; Rehoboth was one of the cities built by Ashur, Genesis 10:11; and was situated near the river Euphrates; and so the Targum of Jonathan calls it Rehoboth which is by Euphrates; but JeromF14De loc. Heb. fol. 93. M. & 94. A. , from Eusebius, takes it to be another city by a river in Edom, and says, that there was in his days a garrison in the country of Gabalena (a part of Idumea), a large village called by that name. 

Verse 38
And Saul died,.... About A. M. 2325: 

and Baalhanan the son of Achbor reigned in his stead: whose name, inverted, is observed by Grotius to be the same with Hannibal; it signifies a gracious lord or king. 

Verse 39
And Baalhanan the son of Achbor died,.... About A. M. 2367. 

and Hadar reigned in his stead; the last of the Horite kings, when an end was put to this monarchy by the united families of Seir and Esau, and changed into dukedoms; of which there were seven of the race of Seir, and fourteen of the race of Esau, of whom an account is given in the preceding part of this chapter: as for this last king it is further said of him: 

and the name of his city was Pau; but where it was cannot be said: 

and his wife's name was Mehetabel, the daughter of Matred, the daughter of Mezahab; this woman seems to be a person of note, by the particular mention made of her; but whether the names of her ancestors are the names of men or women it is not certain: some take Matred to be the name of her father, and Mezahab the name of her grandfather; but according to Aben Ezra, Marred was the name of her mother, who was the daughter of Mezahab her grandfather; whom the Targum of Jonathan interprets melter of gold, as does Saadiah Gaon. 

Verse 40
And these are the names of the dukes that came of Esau,.... After the regal monarchy ceased, the government in Edom was by dukes, and of these there were two sons, one of which an account has been given of already, who were partly of the race of Seir, and partly of the race of Esau; and who were dukes not by succession, but together, in and over their respective families: and it may be observed, that neither Esau, nor his sons by his two first wives, Eliphaz and Reuel, are called dukes, only his three sons by his last wife; all the rest are his grandsons and sons of the two former, which seems to give some light as to the time when those dukedoms took place; and very probably it was by the joint influence of Seir and Esau, whose families had intermarried, that an end was put to the regal power, and who, for a course of years, governed in the above manner: and they of Esau's race in those times are said to be "dukes in the land of Edom", as a learned manF15Shuckford's Connection, p. 192. has observed; whereas those that follow, which are a second race of them, are called "dukes of Edom", Genesis 36:43; who took possession of the country and ruled in it, driving out the Horites and succeeding in their stead: these are described 

according to their families; they were the heads of: 

after their places, by their names; the places where they lived, which were called after their names, and are as follow: 

Duke Timnah, Duke Alvah, Duke Jetheth; these were both the names of the dukes, and of the places where they governed, called after their names; so Timnah or Themna, as Jerom calls it, is by him said to be a city of the princes of Edom, the same he says of JethethF16De loc. Heb. fol. 92. F. 95. C. , so the like may be concluded of Alvah. 

Verse 41
Duke Aholibamah, Duke Elah, Duke Pinon. The former is the name of a woman, Genesis 36:2; here the name of a man, and also of the place of which he was duke; for Jerom observesF17De Loc. Heb. fol. 93. K. , that Oolibama is a city of the princes of Edom, and who also makes mention of Elath, a country of the princes of Edom, and a city of Esau, ten miles from Petra to the eastF18Ib. fol. 91. E. , and the seat of Duke Pinon was very probably Phinon, which lay between Petra and ZoarF19Eusebius apud Reland. Palestin. illustrat. p. 71. . 

Verse 42
Duke Kenaz, Duke Teman, Duke Mibzar. There was a Kenaz the son of Eliphaz, and so a Teman a son of his, who were both dukes; but these seem to be different from them, though the latter might be duke of the place called Teman from him: which, in Jerom's timeF20De loc. Hebrews 3. fol. 95. B. , was a village five miles distant from Petra, and where was a Roman garrison, and so Mabsar in his timesF21Ib. , was a large village in the country of Gabalena (a part of Idumea), and called Mabsara, and belonged to the city Petra. 

Verse 43
Duke Magdiel, Duke Iram,.... Magdiel also, JeromF23De loc. Hebrews 3. fol. 93. B. says, was in the country of Gabalena, formerly possessed by the dukes of Edom; and the Targum of Jonathan says, this duke was called Magdiel from the name of his city, which was a strong "migdal" or tower: and Jarchi's note upon this word is, this is Rome; so the Jewish writers elsewhere sayF24Pirke Eliezer, c. 38. , that Esau had an hundred provinces from Seir to Magdiel; as it is said, "Duke Magdiel, Duke Iram", this is Rome: 

these be the dukes of Edom, according to their habitations, in the land of their possession; the former race of dukes, as has been observed, were dukes in the land of Edom, were sojourners in the land, at least had not sovereign dominion, or were not the only dukes in it; there were dukes of the race of Seir at the same time; but now these having driven out the Horites, were sole possessors and sovereign lords; and thus while Israel and his posterity were sojourners in a strange land, Esau and his family were possessors and lords of a country they could call their own: 

he is Esau the father of the Edomites; that is, Edom, the dukes of whose race are before reckoned up; the same is Esau, who had the name of Edom from selling his birthright for a mess of red pottage: and this is the man from whom the Edomites or Idumeans sprung, often hereafter spoken of in the Scripture, though no more in this history. He is saidF25Shalshalet Hakabala, fol. 5. 1. to be killed by the tribes of Israel, at the funeral of Jacob, he coming forth with a great army to hinder his interment in the cave of Machpelah: it is a tradition of the JewsF26T. Hieros. Gittin, fol. 47. 2. , he was slain by Judah. 

37 Chapter 37 

INTRODUCTION TO GENESIS 37 

In this chapter begins the history of Joseph, with whom the remaining part of this book is chiefly concerned; and here are related the hatred of his brethren to him, because he brought an ill report of them to his father, and because his father loved him, and which was increased by the dream he dreamed, and told them of, Genesis 37:1; a visit of his to his brethren in the fields, whom he found after a long search of them, Genesis 37:12; their conspiracy on sight of him to slay him, but by the advice of Reuben it was agreed to cast him into a pit, which they did, Genesis 37:18; and after that, at the motion of Judah, sold him to the Ishmaelites, who were going to Egypt, Genesis 37:25; this being done, Reuben being absent, and not finding Joseph in the pit, was in great distress, Genesis 37:29; their contrivance to deceive their father, and make him believe that Joseph was destroyed by a wild beast, which on the sight of the coat he credited, and became inconsolable, Genesis 37:31; and the chapter concludes with the sale of Joseph in Egypt to Potiphar, an officer of Pharaoh's, Genesis 37:36. 

Verse 1
And Jacob dwelt in the land wherein his father was a stranger,.... And this stands opposed unto, and is distinguished from the case and circumstances of Esau and his posterity, expressed in the preceding chapter, who dwelt in the land of their possession, not as strangers and sojourners, as Jacob and his seed, but as lords and proprietors; and so these words may be introduced and read in connection with the former history; "but Jacob dwelt", &c.F1וישב "at habitavit", Schmidt. ; and this verse would better conclude the preceding chapter than begin a new one. The Targum of Jonathan paraphrases the words, "and Jacob dwelt quietly"; or peaceably, in tranquillity and safety; his brother Esau being gone from him into another country, he remained where his father lived and died, and in the country that by his blessing belonged to him: 

in the land of Canaan, and particularly in Hebron, where Isaac and Abraham before him had dwelt. 

Verse 2
These are the generations of Jacob,.... But no genealogy following, some interpret this of events or of things which befell Jacob, and his family, particularly with respect to his son Joseph, as Aben Ezra and Ben Melech take the sense of the word to be from Proverbs 27:1; but the words may refer to what goes before in the latter end of chapter 35, where an account is given of Jacob's sons, with regard to which it is here said, "these are the generations of Jacob"; the whole of chapter 36, which contains the genealogy of Esau, being a parenthesis, or at least an interruption of the above account, the history of Jacob and his posterity is here reassumed and carried on: 

Joseph being seventeen years old, was feeding his flock with his brethren; or "in the flock"F2בצאן "in pecudibus", Montanus; "in grege", Vatablus. ; he was with them in the pastures, where the flocks were fed, not so much to assist them in it, as to be taught by them how to feed, they being older than he: 

and the lad was with the sons of Bilhah, and with the sons of Zilpah, his father's wives: his secondary wives or concubines, called his wives, because their children shared in the inheritance. These sons of theirs were Dan and Naphtali, the sons of Bilhah; and Gad and Asher, the sons of Zilpah; with these Jacob rather chose Joseph should be, than with the sons of Leah; and especially that he should be with the sons of Bilhah, who was the handmaid of Rachel, Joseph's mother, and she being dead, it might be thought that Bilhah and her sons would have the most respect for Joseph: 

and Joseph brought unto his father their evil report; for not being able to bear with their evil deeds, and yet not having authority enough, being a junior, to reprove, correct, and check them, he reported them to his father: what the things were reported is not said, perhaps their quarrels among themselves, their contempt of Joseph, their neglect of their flocks, &c. Some of the Jewish writers make them to be abominable acts of uncleannessF4Bereshit Rabba, sect. 84. fol. 73. 1. Jarchi in loc. , others eating of the member of a creature alive, particularly the flesh of the tails of lambs while livingF5Targum Jon. in loc. Pirke Eliezer, c. 38. . 

Verse 3
Now Israel loved Joseph more than all his children,.... He being the firstborn of his beloved Rachel, and a lovely youth, of a beautiful aspect, very promising, prudent and pious: the reason given in the text follows: 

because he was the son of his old age; being ninety one years of age when he was born; and the youngest children are generally most beloved, and especially such as are born to their parents when in years. Benjamin indeed was younger than Joseph, and is described in like manner, Genesis 44:20; and for this reason one would think had the greatest claim to his father's affections; wherefore some give a different sense of this phrase, and render it, the "son" or disciple of "elders", "senators", i.e. a wise and prudent man: and indeed, if being the son of his old age was the reason of his affection, Benjamin had the best claim to it, being the youngest, and born to him when he was still older; and this sense is countenanced by Onkelos, who renders it,"because he was a wise son to him:'and so the reason why he loved him more than the rest was, because of his senile wisdom; though a child in years, he was old in wisdom and knowledge. Abendana observes, that it was a custom with old men to take one of their little children to be with them continually, and attend upon them, and minister to them, and lean upon their arm; and such an one was called the son of their old age, because he ministered to them in their old age: 

and he made him a coat of many colours; that is, had one made for him, which was interwoven with threads of divers colours, or painted, or embroidered with divers figures, or made with different pieces of various colours: according to JeromF6Trad. Heb. in Gen. fol. 72. A. , it was a garment which reached down to the ankles, and was distinguished with great variety by the hands of the artificer, or which had long sleeves reaching to the hands; and so the Jewish writersF7Bereshit Rabba, ut supra. (sect. 84. fol 73.1.) say it was called "passim", because it reached to the palms of the hands: this might be an emblem of the various virtues which early appeared in him; or rather of the several graces of the Spirit of God implanted in him, and of the raiment of needlework, the righteousness of Christ, with which he was clothed, Psalm 45:14; and of the various providences which Jacob, under a spirit of prophecy, foresaw he would be attended with. 

Verse 4
And when his brethren saw that their father loved him more than all his brethren,.... Which they perceived by various things in his behaviour to him, by his words, his looks, his gestures, and particularly by the coat he had made him, which distinguished him from the rest: 

they hated him, and could not speak peaceably unto him; they not only inwardly hated him, but they could not conceal their hatred, but betrayed it by their speech unto him; they could not speak to him on any occasion, but in a cross, surly, ill natured manner; they could not salute him, or give him the common salutation, Peace be to thee, as Aben Ezra suggests. 

Verse 5
And Joseph dreamed a dream, and he told it his brethren,.... As a dream, in the simplicity of his heart; not understanding it, or imagining there was any meaning in it; he told it not with any design to affront them, but as an amusement, and for their diversion, there being something in it odd and ridiculous, as he himself might think: 

and they hated him yet the more; not only because he had carried an ill report of them to his father, and because he loved him more than they, but still more because of this dream; the meaning of which they at once understood, though he did not, which yet they supposed he did, and that he told them it in a boasting manner, and to irritate them. 

Verse 6
And he said unto them, hear, I pray you, this dream which I have dreamed. Hear now, so the Targums of Onkelos and Jonathan, immediately, directly, lest he should forget it, having perhaps dreamt it the night before; though our version expresses more modesty and submission. The dream follows: 

Verse 7
For, behold, we were binding sheaves in the field,.... So it was represented in his mind in a dream, as if it was harvest time, and he and his brethren were at work together in the field binding up sheaves of corn that were reaped, in order to be carried home: 

and, lo, my sheaf arose, and stood upright; it seemed to him, that after he had bound and laid it on the ground, that it rose up of itself, and stood erect: 

and, behold, your sheaves stood round about, and made obeisance to my sheaf; the sheaves which his brethren bound up, they also stood upright, and all around his sheaf, and bowed unto it; so it appeared to him in his dream. This was a fit emblem of their coming to him into Egypt for corn, and bowing to him, when their sheaves were empty, and his was full. In an ancient book of the JewsF8Raya Mehimna in Zohar in Gen. fol. 87. 2. Joseph's sheaf is interpreted of the Messiah, whom they call the son of Ephraim. Joseph no doubt was a type of the true Messiah, and in this of his exaltation and glory, and of that honour given him by all his saints who come to him, and receive from him all the supplies of grace. 

Verse 8
And his brethren said unto him,.... After he had told his dream, being highly offended with him, understanding the dream, and the meaning of it, better than he did: 

shalt thou indeed reign over us? or shall thou indeed have dominion over us? denying that he ever should, and reproving him for his vanity, in concluding from hence that he would have the dominion over them. So the Targums of Onkelos and Jonathan, dost thou think, suppose, or imagine that thou shall rule over us? it looks as if by telling us this dream that such a whim and fancy has got into thine head: 

and they hated him yet the more for his dreams and for his words; for it seems by this that he had dreamt, and told them more dreams besides this, and they hated him both for them, and for his telling them to them; though Jarchi thinks the phrase, "for his words", refers to the ill report he gave of them to his father, Genesis 37:2. 

Verse 9
And he dreamed yet another dream,.... Relating to the name subject as the former, and, for the confirmation of it, only the emblems are different, and more comprehensive: 

and told it his brethren, and said, behold, I have dreamed a dream more; another dream, and which he told, either as not knowing fully the resentment of his brethren at his former dream, or in order to clear himself from any charge of feigning the dream, or having any ill intention in telling it; seeing he had another to the same purpose, and therefore thought fit to acquaint them with it, that they might more seriously consider of it, whether there was not something divine in it, which he himself began to think there was: 

and, behold, the sun, and the moon, and the eleven stars, made their obeisance to me: in his dream it seemed to him, either that he was taken up into the starry heaven, and these luminaries bowed unto him, or else that they descended to him on earth, and paid their respects unto him. 

Verse 10
And he told it to his father, and to his brethren,.... After he had told it to his brethren, he told it to his father a second time in their hearing, that he might pass his judgment on it, and give his sense of it before them: 

and his father rebuked him; not as being ignorant of the meaning of the dream, for by what follows he had a clear understanding of it, or as if he thought it was an idle dream, and would never have any accomplishment: but he thought fit, in his great wisdom and prudence, to put on such an air, partly to check young Joseph, lest he should grow proud, and haughty, and insolent upon it, and behave in a disagreeable manner to himself and to his brethren; and partly to conciliate the minds of his brethren to him, which he perceived were exasperated by his dreams: 

and said unto him, what is this dream that thou hast dreamed? what dost thou take to be the meaning of it? canst thou imagine that it is of God? is it not a mere whim and imagination of thine own wandering brain in thy sleep? why dost thou tell such an idle dream as this, as if there were something divine in it, when it appears the most absurd and irrational? 

shall I, thy mother, and thy brethren, indeed come to bow down ourselves to thee to the earth? whereby it plainly shows he understood the meaning of the dream, though he would not seem to countenance it. By the "sun" he understood himself, the principal and head of the family, the active instrument of the generation of it, the light, life, and support of it; and by the "moon" his wife, the passive instrument of generation, who had the lesser share of rule in the family, yet contributed much to its good and welfare; by whom is meant not Rachel, the real mother of Joseph, who was dead, unless this is observed to show the seeming absurdity of it, from whence the whole might appear ridiculous; but rather Leah, who was now Jacob's only true wife, and the stepmother of Joseph; or else Bilhah, Rachel's handmaid, who since her death was a mother to Joseph; and by the eleven "stars" he understood the eleven brethren of Joseph, who were as stars that receive their light from the sun; and in allusion to the twelve constellations in the Zodiac, to which Joseph and his eleven brethren answered. This had its fulfilment, in some measure, when Jacob sent presents to Joseph when governor of Egypt, though unknown to him, and when he and his family went thither, when, no doubt, Jacob showed a civil respect according to his dignity, and in regard to the office he bore: and so his wife, if he then had any, that went with him, and if not personally, yet in her posterity paid a deference to him, as it is certain all his brethren did. Grotius observes from the Oneirocritics or interpreters of dreams, particularly Achmes, that according to the doctrine of the Persians and Egyptians, that if anyone should dream that he rules over the stars, he shall rule over all people. 

Verse 11
And his brethren envied him,.... Notwithstanding all the precaution Jacob took to prevent it; they suspecting and fearing that these dreams portended the pre-eminence of Joseph over them, or however served to fill his mind with the hopes and expectation of it: 

but his father observed the saying; what Joseph had said in relating his dream; he laid it up in his mind and kept it there, often thought of it, and waited to see its accomplishment. 

Verse 12
And his brethren went to feed their father's flock in Shechem. Very probably some considerable time after the telling of the above dreams; it was usual to remove flocks from place to place for the sake of pasturage; and sometimes at a great distance, as Shechem was from Hebron, where Jacob now dwelt, saidF9Bunting's Travels, p. 79. Ainsworth in loc. to be about sixty miles; but this is not so much to be marvelled at as the place itself, whither they went, for though Jacob had bought a parcel of a field in this place, Genesis 33:19; which might be a reason for their going thither to feed their father's flocks in his own field; yet it was the place where they had committed a most outrageous action in destroying all, the males there, and therefore might fear the inhabitants of the neighbouring cities would rise upon them and cut them off. 

Verse 13
And Israel said unto Joseph,.... After his brethren had been gone some time to Shechem: 

do not thy brethren feed the flock in Shechem? this question is put, not as ignorant of it, or doubting about it, but to put Joseph in mind of it, and in order to what follows: 

come, and I will send thee unto them; which is pretty much he should, considering the length of the way, sixty miles, the dangerous place in which they were feeding their flocks, and especially seeing his brethren envied and hated him; but Jacob might think that by this time things had wore off of their minds; and it is certain he had no suspicion of their hatred rising so high as to attempt his life; and it is plain he had none concerning them, when his coat was brought to him, but believed it was wild beasts that had devoured him: 

and he said unto him, here am I; showing his readiness to obey his father, and go on this errand, though it was a long journey, and he to go it alone, and his brethren also bore no good will to him. 

Verse 14
And he said to him, go, I pray thee,.... Or "now"F11נא "nunc", Pagninus, Montanus, Junius & Tremellius, Piscator, Drusius. , directly, immediately, which is more agreeable to the authority of a father: 

see whether it be well with thy brethren, and well with the flocks; it having been many days, and perhaps months, since he had heard anything of them; and the rather Jacob might be under a concern for them, because of the danger they were exposed to from the neighbouring tribes and nations of the Canaanites, on account of their having some time ago destroyed the Shechemites; so the Targum of Jonathan, paraphrasing on the preceding part, makes Jacob to say,"I am afraid, lest the Horites should come and smite them, because of their smiting Hamor and Shechem, and the inhabitants of that city; come, and I will send thee, &c." 

and bring me word again; of their welfare, and of the state of their flocks: 

so he sent him out of the vale of Hebron: the same with the plains of Mamre near the city of Hebron, which was built on a hill: 

and he came to Shechem: after he had travelled sixty miles. 

Verse 15
And a certain man found him,.... Many of the Jewish writersF12Pirke Eliezer, c. 38. Targum Jon. & Jarchi in loc. say, this was an angel, the angel Gabriel, in the likeness of a man; but according to Aben Ezra, it was a traveller he met on the road; but it is more probable, as Schimidt observes, that it was some man at work in the field that came upon him and took notice of him: 

and, behold, he was wandering in the field; in some field near Shechem, perhaps the same his father Jacob had purchased, and where he expected to have found his brethren, and was looking out for them, going to and fro in search of them; which the labouring man in the field observed: 

and the man asked him, saying, what seekest thou? seeing him walking about, and first looking one way, and then another, concluded he was in search of something, either of some man or of some creature, a sheep or an ox that was lost; and therefore put this question to him, with a view to give him what direction and assistance he could. 

Verse 16
And he said, I seek my brethren,.... Whom, no doubt, he described to the man, and told him who they were, and to whom they belonged; or otherwise the man would have been at a loss to know who he meant, and what further to say to him, and without which Joseph would never have made the following request to him: 

tell me, I pray thee, where they feed their flocks; in what part of the country they are, what field they are in, how far to it, and which the way. 

Verse 17
And the man said, they are departed hence,.... They had been there, in the field where he and Joseph were, and which was probably the field before mentioned; but for good reasons, perhaps for want of pasture, or in order to find better feeding for their cattle, they were gone from thence, from the fields about Shechem: 

for I heard them say, let us go to Dothan; this was, as some say, four miles from Shechem, others eightF13Bunting's Travels, p. 79. Ainsworth in loc. ; according to BrochardusF14Apud Drusium in loc. , it was a plain country between fruitful hills, contiguous to fountains, was pasture ground, and very fit for feeding cattle; and its very name, as HillerusF15Onomastic. Sacra, p. 526. notes, signifies grassy, or a place of tender grass: here, afterwards, was a city built, not far from Samaria, 2 Kings 6:13; about twelve miles to the north of it, as says JeromF16Loc. Heb. fol. 90. H. ; it was in the tribe of Manasseh, about forty four miles from Jerusalem to the north, and six miles from Tiberias to the westF17: 

and Joseph went after his brethren, and found them in Dothan; which shows that he had a real desire to see them, and know their state and condition, that he might report it to his father; since he might have returned on not finding them at Shechem, that being the place he was sent to, and would have been sufficient to have shown obedience to his father's commands, though perhaps it might not have come up to his full sense and meaning. 

Verse 18
And when they saw him afar off,.... They knew him as soon as they saw him, by his stature, his gesture or manner of walking, and especially by his coat of various colours he now had on, Genesis 37:23, 

even before he came near unto them; the distance he was from them when they first spied him is particularly remarked and repeated, not to show the quickness of their sight, but for the sake of what follows; to observe how soon their passions were raised, how intense and prepense their malice, and which put them upon devising ways and means to destroy him, for it follows: 

they conspired against him, to slay him; they entered into a consultation, and devised the most crafty methods they could think of to take away his life, and yet conceal the murder. 

Verse 19
And they said one to another,.... According to the Targum of Jonathan, Simeon and Levi said what follows: nor is it unlikely, since they were hot, passionate, cruel, and bloody minded men, as appears by the affair of Shechem; and perhaps this may be the reason why Joseph afterwards, when governor of Egypt, took Simeon and bound him, Genesis 42:24; which was but a just retaliation for his advice to cast him into a pit when slain: 

behold, this dreamer cometh; or "master of dreams"F18בעל החלמות "magister somniorum", Tigurine version, Montanus; "dominus somniorum", Vatablus, Junius & Tremellius. ; not of the interpretation of them, but of dreaming them; that had them at his command when he pleased, as they jeeringly flouted him; as if he was a framer and contriver of them, and only pretended to them when he had none, or else that he was frequently dreaming and telling his dreams; this they said in a sarcastic way, and, perhaps, as pleased, and rejoicing that such an opportunity offered to take their revenge on him: this shows that it was on the account of his dreams chiefly that they bore such a grudge against him, that this was uppermost on their minds, and was revived at first sight of him, and from whence their malice sprung. 

Verse 20
Come now therefore, and let us slay him,.... Agree to do it, and actually do it: 

and cast him into some pit; or, "one of the pits"F19באחד הברות "in unam cisternarum", Pagninus, Montanus, Drusius; "in unam ex cisternis istis", Junius & Tremellius, Piscator; "in unam fovearum", Schmidt. , which were near, and were dug for the collection of rainwater, as was usual in those countries where water was scarce: 

and we will say, some evil beast hath devoured him; which would seem plausible, since wild beasts were frequent in those parts, as lions and bears, see 1 Kings 13:24, 

and we shall see what will become of his dreams; who will be the lord then, and reign, and have the dominion, he or we. 

Verse 21
And Reuben heard it,.... Overheard what they said, not being in the consultation; perhaps knowing his temper and disposition to be more mild and gentle, and being the elder brother, might fear he would overrule matters against them, and therefore Simeon and Levi did not choose to have him in the debate; or he might be at some distance and entirely absent when the consultation was held, and their intention was reported to him by some of them: 

and he delivered him out of their hands; from slaying him; that is, he endeavoured to do it by proposing another scheme: 

and said, let us not kill him; or let us not smite the soulF20לא נכנו נפש "ne percutiamus vel occidamus animam", Sam. Ar. Syr. ; the dear soul, or take away life. 

Verse 22
And Reuben said unto them, shed no blood,.... Innocent blood, as the Targum of Jonathan; the blood of a man, a brother's blood, one that had not done anything wherefore it should be shed, and which would involve in guilt, and bring vengeance on them: he seems to put them in mind of the original law in Genesis 9:6, 

but cast him into this pit that is in the wilderness, and lay no hand upon him: which might seem to answer the same purpose, namely, by depriving him of his life in another way, by starving him; but this was not Reuben's intention, as appears by the next clause, and by his going to the pit afterwards, as it should seem, with a view to take him out of it privately; this advice he gave: 

that he might rid him out of their hands, to deliver him to his father again; safe and sound, in order, as it is thought by many interpreters, to reconcile his father to him, whose bed he had abused. 

Verse 23
And it came to pass, when Joseph was come unto his brethren,.... To the very place where they were, and had, in a kind and obliging manner, asked of their welfare, and related their father's concern for them, who had sent him on this errand: 

that they stripped, Joseph out of his coat; his coat of many colours, that was on him; according to Jarchi and Aben Ezra, this was not one and the same coat, but divers, and that the sense is, that with his coat of many colours, and besides that, they stripped him of his lower garment, which was next to his skin, his shirt; so that he was quite naked when they cast him into the pit, and this they did as soon as he came up to them, so cruel and hardhearted were they. 

Verse 24
And they took him, and cast him into a pit,.... Into the same that Reuben pointed to them, whose counsel they gladly took and readily executed, supposing he meant the same thing they did, starving him to death: 

and the pit was empty, there was no water in it; only serpents and scorpions, as the Targum of Jonathan; and Jarchi adds, this remark, that there was no water in it, seems to be made either to furnish out a reason why Reuben directed to it, that he might be the more easily got out of it, and not be in danger of losing his life at once, or of being drowned in it; or else to show the uncomfortable situation he was in, having not so much as a drop of water to refresh him; see Zechariah 9:11. Dothan is said to remain to this day, and the inhabitants of it show the ancient ditch into which Joseph was castF21Bunting's Travels, p. 80. . 

Verse 25
And they sat down to eat bread,.... Not at all concerned at what they had done, nor in the least grieved for the affliction of Joseph, and without any pity and compassion for him in his distress, but joyful and glad they had got him into their hands, and like to get rid of him for ever: 

and they lifted up their eyes, and looked, after they had eaten their food, or while they were eating it: 

and, behold, a company of Ishmaelites came from Gilead; a place of merchandise for spices and balm, and such like things after mentioned. The Targums of Onkelos and Jonathan call them Arabians; and the Targum of Jerusalem, Saracens; these were the posterity of Ishmael, who came out of Arabia to Gilead, where they took up their merchandise, at least part of it, and were travelling to Egypt with it, and their way thither lay by Dothan; these travelled in companies, now called "caravans", partly on the account of robbers, and partly by reason of wild beasts, with both which they were sometimes beset in the deserts through which they travelled: 

with their camels bearing spicery, and balm, and myrrh; the first word is general according to our version, and others, and signifies various spices, a collection of them; and so Jarchi takes it; but Aquila translates it "storax"; and BochartF23Hierozoic. par. 2. l. 4. c. 12. Colossians 532. , by various arguments, seems to have proved, that this is particularly intended; though the Targum of Jonathan renders it "wax"F24So in Bereshit Rabba & Targum Jerusalem in R. Sol. Urbin. Ohel Moed, fol. 20. 2. ; and so other versions: and "balm" is by some taken to be "rosin", since there was no balm or balsam in Gilead, on the other side Jordan, nor indeed any in Judea, until it was brought thither from Arabia Felix, in the times of Solomon; and what we render "myrrh", is in the Hebrew called "lot", and is by some thought to be the same with "laudanum": this their merchandise was carried on camels, very fit for their purpose every way, as they were strong creatures made to carry burdens, and could travel many days without water, which they were sometimes obliged to do in the deserts: 

going to carry it down to Egypt; where these things grew not, and were much in use, at least some of them, both in medicines, and in embalming dead bodies, much practised in Egypt; an Arabic writerF25Patricides, p. 21. apud Hottinger. Smegma Orient. p. 367,368. makes this merchandise to consist of, nuts, turpentine, and oil. 

Verse 26
And Judah said unto his brethren,.... In sight of the Ishmaelites, a thought came into his mind to get Joseph sold to them: 

what profit is it if we slay our brother, and conceal his blood? it could be no advantage to them even if they could have concealed his blood from men; and if it was discovered, as it would, in all likelihood, by come means or another, then they must be answerable for it; and if not, God would take vengeance on them, from whom they could never conceal it; and therefore it would be most profitable and advantageous to them to sell him, and not destroy him, or take away his life; and to suffer him to lie in the pit and die was the same thing. 

Verse 27
Come, and let us sell him to the Ishmaelites,.... For a slave, and that will defeat his dream; and as these were going down to Egypt, where they would sell him, he would be far enough from them, and there would be no probability of his ever being lord over them: 

and let not our hand be upon him; to take away his life, either by stabbing or starving him: 

for he is our brother, and our flesh; they had all one father, though different mothers, and therefore, as the relation was so near, some sympathy and compassion should be shown; some degree of tenderness at least, and not savageness and cruelty: 

and his brethren were content; they agreed to the motion, inasmuch as they supposed it would answer their end as well, which was to prevent his dominion over them. 

Verse 28
Then there passed by Midianites, merchantmen,.... The same with the Ishmaelites before mentioned, as appears from the latter part of this verse; for as these were near neighbours, so they might join together in merchandise, and travel in company for greater safety, and are sometimes called the one, and sometimes the other, as well as they might mix together in their habitations and marriages; and are hence called Arabians by the Targums, as before observed, and so by Josephus, which signifies a mixed people: 

and they drew and lifted up Joseph out of the pit: not the Midianites, but his brethren: 

and sold Joseph to the Ishmaelites for twenty pieces of silver; for twenty shekels, which amounted to twenty five shillings of our money. The JewsF26Pirke Eliezer, c. 38. say, they each took two shekels apiece, and bought with them a pair of shoes, according to Amos 8:6; but there were but nine of them, Reuben was absent: 

and they brought Joseph into Egypt; some think these Midianites were different from the Ishmaelites, and that Joseph was sold many times, first to the Midianites, and then by them to the Ishmaelites, and by the latter to Potiphar. JustinF1E. Trogo, l. 36. c. 2. , an Heathen writer, gives an account of this affair in some agreement with this history;"Joseph (he says) was the youngest of his brethren, whose excellent genius they feared, and took him secretly, and sold him to "foreign merchants", by whom he was carried into Egypt.' 

Verse 29
And Reuben returned unto the pit,.... It is very probable he had pretended to go somewhere on business, with an intention to take a circuit, and come to the pit and deliver his brother, and go home with him to his father. The Jews sayF2Pirke Eliezer, ut supra. (c. 38.) he departed from his brethren, and sat down on a certain mountain, that he might descend in the night and take Joseph out of the pit, and accordingly he came down in the night, and found him not. So JosephusF3Antiqu. l. 2. c. 3. sect. 3. says, it was in the night when Reuben came to the pit, who calling to Joseph, and he not answering, suspected he was killed: 

and, behold, Joseph was not in the pit; for neither by looking down into it could he see him, nor by calling be answered by him, which made it a clear case to him he was not there: 

and he rent his clothes; as a token of distress and anguish of mind, of sorrow and mourning, as was usual in such cases; Jacob afterwards did the same, Genesis 37:34. 

Verse 30
And he returned unto his brethren,.... From the pit, and whom he suspected had took him and killed him, as was their first design, not being with them when they proposed to sell him, and did: 

and said, the child is not; not in the pit, nor in the land of the living, but is dead, which is sometimes the meaning of the phrase, Jeremiah 31:15; he calls him a child, though seventeen years of age, because the youngest brother but one, and he himself was the eldest, and also because of his tender concern for him: 

and I, whither shall I go? to find the child or flee from his father's face, which he could not think of seeing any more; whom he had highly offended already in the case of Bilhah, and now he would be yet more incensed against him for his neglect of Joseph, who, he might have expected, would have taken particular care of him, being the eldest son: he speaks like one in the utmost perplexity, not knowing what to do, what course to steer, being almost distracted and at his wits' end. 

Verse 31
And they took Joseph's coat,.... After they had told Reuben what they had done with him, who being willing to make the best of things as it was, joined with them in the following scheme: by this it appears, that when they took Joseph out of the pit they did not put his coat on him, but sold him naked, or almost so, to the merchants: 

and killed a kid of the goats, and dipped the coat in the blood; that being, as the Targum of Jonathan and Jarchi observe, most like to human blood. 

Verse 32
And they sent the coat of many colours,.... Which was what they dipped in the blood of the kid; this they sent to Jacob in such a condition, by the hand of some messenger; the Targum of Jonathan says, the sons of Zilpah and Bilhah; but more probably some of their servants, whom they instructed what to say to their father when they presented it to him; not caring to appear in person at first, lest they be thrown into such commotion and confusion at their father's distress, as might tend to lead on to a discovery of the whole affair: 

and they brought it to their father, and said, this we have found; that is, the messengers carried to the father of Joseph's brethren, who were sent with it, and taught to say, that they found it in some field in this condition, but found no man near it, only that by itself, and suspected it might be the coat of his son Joseph, if he had sent him out in it: 

know now whether it be thy son's coat or no; look upon it, see if any marks can be observed in it, by which it may with any certainty be known whether it his or not. 

Verse 33
And he knew it, and said, it is my son's coat,.... He took it, and examined it, and was soon convinced, and well assured it was his son's coat; read the words without the supplement "it is", and the pathos will appear the more, "my son's coat!" and think with what a beating heart, with what trembling limbs, with what wringing of hands, with what flowing eyes, and faultering speech, he spoke these words, and what follow: 

an evil beast hath devoured him; this was natural to conclude from the condition the coat was in, and from the country he was sent into, which abounded with wild beasts, and was the very thing Joseph's brethren contrived to say themselves; and in this view they wished and hoped the affair would be considered, and so their wickedness concealed: 

Joseph is without doubt rent in pieces; or "in rending is rent"F4טרף טרף "discerpendo discerptus est"; Drusius, Schmidt. ; he is most certainly rent in pieces, there is no question to be made of it; it is plain, and it must be the case. 

Verse 34
And Jacob rent his clothes,.... As expressive of his grief and mourning for the death of his son, as he supposed: 

and put sackcloth upon his loins; put off his usual apparel, and put on a coarse garment on his loins next to his flesh, as another token of his great trouble and affliction for the loss of his son; which though afterwards was frequently done in times of public or private mourning, yet this is the first time we read of it; whether Jacob was the first that used it, whom his posterity and others imitated, is not certain; however it appears that this usage, as well as that of rending clothes on sorrowful occasions, were very ancient: 

and mourned for his son many days: or years, as days sometimes signify; twenty two years, according to Jarchi, even until the time he went down to Egypt and saw him alive. 

Verse 35
And all his sons and all his daughters rose up to comfort him,.... His sons must act a most hypocritical part in this affair; and as for his daughters, it is not easy to say who they were, since he had but one daughter that we read of, whose name was Dinah: the Targum of Jonathan calls them his sons wives; but it is a question whether any of his sons were as yet married, since the eldest of them was not more than twenty four years of age; and much less can their daughters be supposed to be meant, as they are by some. It is the opinion of the Jews, that Jacob had a twin daughter born to him with each of his sons; these his sons and daughters came together, or singly, to condole his loss, to sympathize with him, and speak a word of comfort to him, and entreat him not to give way to excessive grief and sorrow: 

but he refused to be comforted; to attend to anything that might serve to alleviate his mind, and to abstain from outward mourning, and the tokens of it; he chose not to be interrupted in it: 

and he said, for I will go down into the grave unto my son, mourning; the meaning is, not that he would by any means hasten his own death, or go down to his son in the grave, strictly and literally taken; since, according to his apprehension of his son's death he could have no grave, being torn to pieces by a wild beast; but either that he should go into the state of the dead, where his son was, mourning all along till he carne thither; or rather that he would go mourning all his days "for his son"F5אל בני "propter filium suum", Grotius, Quistorpius; so Jarchi and Abendana. , as some render it, till he came to the grave; nor would he, nor should he receive any comfort more in this world: 

thus his father wept for him; in this manner, with such circumstances as before related, and he only; for as for his brethren they hated him, and were glad they had got rid of him; or, "and his father", &c.F6ויבך "et flevit", Pagninus, Montanus, &c. ; his father Isaac, as the Targum of Jonathan, he wept for his son Jacob on account of his trouble and distress; as well as for his grandson Joseph; and so many Jewish writersF7Jarchi, Aben Ezra, and Abendana, in loc. interpret it; and indeed Isaac was alive at this time, and lived twelve years after; but the former sense seems best. 

Verse 36
And the Midianites sold him into Egypt,.... Or Medanites, who sprung from Medan, a brother of Midian, and son of Keturah, Genesis 24:2; and were distinct from the Midianites, though they dwelt near them, and were now in company with them, and with the Ishmaelites, and were all concerned in the buying and selling of Joseph, and therefore this is sometimes ascribed to the one, and sometimes to the other: 

unto Potiphar, an officer of Pharaoh; the word is sometimes used for an eunuch, but cannot design one here, since Potiphar had a wife, and some say a child; but he either was a chamberlain, or however some officer at court, besides what follows: 

and captain of the guard; of Pharoah's guard, his bodyguard; some render it, "of the slaughterers"F8שר חטבחים αρχιμαγειρω Sept. "principi coquorum", Cartwright; so Josephus, "principi lanionum", Pagninus, Montanus, "capitalium rerum praefecto", Tigurine version. ; meaning either cooks or butchers, of whom he was the chief; or rather executioners, he having the charge of prisoners, and the care of executing them, like our sheriffs. Joseph was a most eminent type of Christ, and there are so many things in this chapter which show an agreement between them that cannot be passed over. Joseph was the son of his father's old age, Christ the son of the Ancient of days; Joseph was in a peculiar manner beloved by his father, Christ is the dear son of his Father's love; Jacob made for Joseph a coat of many colours, God prepared a body in human nature for Christ, filled and adorned with the various gifts and graces of the Spirit without measure. Joseph was hated by his brethren, and they could not endure to think he should have the dominion over them. The Jews, of whom Christ was according to the flesh, hated him, and would not have him to reign over them; Joseph was sent by his father a long journey to visit his brethren, and know the welfare of them and their flocks, Christ was sent from heaven to earth to seek and save the lost sheep of the house of Israel; Joseph's brethren, when they saw him come to them, conspired to take away his life, the Jews, who were Christ's own, when he came to them, received him not, but said, this is the heir, let us kill him, and they consulted to take away his life; Joseph was stripped of his clothes, and sold for twenty pieces of silver at the motion of Judah, and Christ, by one of the same name, was sold for thirty pieces of silver, and was stripped of his clothes by the Roman soldiers; Joseph was delivered into the hands of foreigners, and Christ into the hands of the Gentiles; Joseph being reckoned as dead by his father, and yet alive, may be herein an emblem of Christ's death, and his resurrection from the dead. 

38 Chapter 38 

INTRODUCTION TO GENESIS 38 

This chapter is wholly taken up with matters relating to Judah, the fourth son of Jacob, from whom the Jews have their name, and from whom Christ sprung: it treats of his marriage with a Canaanitess, his children by her, their character and end, Genesis 38:1; of his incest with his daughter-in-law, though unknown by him, Genesis 38:12; of his resentment against her, when he heard she was with child, and his confusion when he found it was by himself, Genesis 38:24; and of the birth of twins by her, named Pharez and Zarah, Genesis 38:27. 

Verse 1

And it came to pass at that time,.... This some refer to the time of Jacob's coming from Padanaram into Canaan, soon after he came to Shechem, and before the affair of Dinah; but to this may be objected the marriage of Judah at an age that may seem too early for him, his separation from his brethren, and having a flock of his own to keep, which seems not consistent with the above history: wherefore it is better to connect this with the history of Joseph's being sold into Egypt; for though there were but twenty three years from hence to Jacob's going down into Egypt, Joseph being now seventeen, and was thirty years when he stood before Pharaoh, after which were seven years of plenty, and two of famine, at which time Jacob went thither with two of Judah's grandsons, Hezron and Hamul, Genesis 46:12, which make the number mentioned; yet all this may be accounted for; at seventeen, Er, Judah's firstborn, might marry, being the eighteenth from the selling of Joseph, and the marriage of his father; and Onan at the same age, which was the nineteenth; and allowing two or three years for Tamar's staying for Shelah, there was time for her intrigue with Judah, and bearing him two sons at a birth, before the descent of Jacob into Egypt; as for his two grandsons, they may be said to go into Egypt; as Benjamin's sons did in their father's loins, being begotten there during Jacob's abode in it: 

that Judah went down from his brethren: not from Dothan to Adullam, as Ben Melech observes, as if this separation was at the time and place of the selling of Joseph; but rather from Hebron thither, after he and his brethren were come home to their father, and had reported and condoled the death of Joseph; and Judah is said to go down, because he went from the north to the south, as Aben Ezra notes; whether this departure from his brethren was owing to a misunderstanding or quarrel between them on account of the affair of Joseph, or on any account, is not certain: 

and turned in to a certain Adullamite; an inhabitant of Adullam, a city which afterwards fell to the tribe of Judah, and where was a famous cave, that had its name from thence in David's time; it was ten miles from Eleutheropolis to the eastF9Jerom de loc. Heb. fol. 88. F. , and eight from Jerusalem to the southwestF11Bunting's Travels, p. 78. ; hither he turned, or stretched outF12ויט "et tentorium fixerat", Schmidt. ; that is, his tent, with his flock, which he extended to Adullam, as Ben Melech interprets it, and joined to this man: 

whose name was Hirah; whom the JewsF13Shalshalet Hakabala, fol. 8. 2. fabulously report to be the same with Hiram king of Tyre, in the days of David and Solomon, and that he was the husband of Nebuchadnezzar's mother, and lived twelve hundred years. 

Verse 2

And Judah saw there a daughter of a certain Canaanite,.... Onkelos and Jonathan, and so Jarchi and Ben Gersom, interpret it a "merchant", to take off the disgrace of his falling in love with, and marrying a Canaanitish woman, which was forbidden by his ancestors Abraham and Isaac, and which his father avoided: 

whose name was Shuah; not the name of the woman he married, but the name of her father, as appears from Genesis 38:12; and who very probably was a man of note in the country: 

and he took her; to be his wife, with her and her father's consent, not by force: 

and went in unto her; cohabited with her as his wife. 

Verse 3

And she conceived, and bare a son, and he called his name Er. Which signifies a "watchman": but the reason of the name given by the Targum of Jonathan is,"because he should die without children;'as if it was the same with Ariri, "childless". 

Verse 4

And she conceived again, and bare a son,.... As soon as she well could: 

and she called his name Onan; the first son Judah gave the name to, but his wife named this, so called from grief or sorrow; the reason of it, according to the above Targum, was,"because his father would mourn for him;'he was a Benoni, see Genesis 35:18, whose sin and immature death caused sorrow. 

Verse 5

And she conceived, and bare a son,.... A third son: 

and called his name Shelah; which signifies tranquil, quiet, peaceable and prosperous, and is a word that comes from the same root as Shiloh, that famous son of Judah that should spring from him, Genesis 49:10 the reason of the name, as given by the Targum, is,"because her husband forgot her:" 

and she was at Chezib when she bare him; Chezib is the name of a place, by some taken to be the same with Achzib or Ecdippe, now Zib, see Micah 1:14; it seems to be a city in the tribe of Judah; and JeromF14De loc. Heb. fol. 90. E. says, in his time there was a desert place of this name near Adullam, on the borders of Eleutheropolis; the reason of her being here at the time of her delivery, and of this circumstance being related, is not certain. 

Verse 6

And Judah took a wife for Er his firstborn,.... Chose one for him, and presented her to him for his liking, whom he approving of married: 

whose name was Tamar; which signifies a "palm tree": the Targum of Jonathan says, she was the daughter of Shem; but it is altogether improbable that a daughter of his should be living at this time, and young enough to bear children: it is much more probable that she was daughter of Levi, Judah's brother, as an Arabic writerF15Abulpharag. Hist. Dynast. p. 16. asserts; but it is more likely still that she was the daughter of a Canaanite, who was living in the same place, though his name is not mentioned, Genesis 38:11. 

Verse 7

And Er, Judah's firstborn, was wicked in the sight of the Lord,.... That is, exceedingly wicked, as this phrase signifies, Genesis 13:13, was guilty of some very heinous sin, but what is not mentioned; according to the Targum of Jonathan and Jarchi, it was the same with his brother Onan's, Genesis 38:9, which it is suggested he committed, lest his wife should prove with child, and lose her beauty; but if it had been the same with his, it would have been expressed as well as his. An Arabic writerF16Abulpharag. Hist. Dynast. p. 16. says, that he cohabited with his wife not according to the course of nature, but in the "sodomitical" way: 

and the Lord slew him; by his immediate hand, striking him dead at once, as Ananias and Sapphira were stricken, Acts 5:5; or by sending some distemper, which quickly carried him off, as a token of his displeasure at his sin. 

Verse 8

And Judah said unto Onan,.... Some time after his brother's death: 

go in unto thy brother's wife, and marry her; Moses here uses a word not common for marriage, but which was peculiar to the marrying of a brother's wife according to a law given in his time: it appears to have been a custom before, and which the patriarch might be directed to by the Lord, in such a case when a brother died, and left no issue, for the sake of multiplication of seed, according to the divine promise, and which in the time of Moses passed into a law, see Deuteronomy 25:5, 

and raise up seed unto thy brother; that might bear his name, and enjoy his inheritance. For this law or custom was partly political, to continue the paternal inheritance in the family, and partly typical, to direct to Christ the firstborn among many brethren, Romans 8:29, who in all things was to have the preeminence, Colossians 1:18; and this was not taken from the Canaanites, among whom Judah now was, but from the ancient patriarchs, which they had no doubt from divine revelation, and was taught in the school of Shem, and handed down from father to son; for as to this being a law among the Egyptians in later times, and which continued to the days of Zeno AugustusF17Justinian. Cod l. 5. tit. 6. leg. 8. , it is most likely they took it from the Jews. 

Verse 9

And Onan knew that the seed should not be his,.... Should not be called a son of his, but a son of his brother Er; this is to be understood only of the firstborn; all the rest of the children born afterwards were reckoned the children of the real parent of them; this shows this was a custom in use in those times, and well known, and was not a peculiar case: 

and it came to pass, when he went in unto his brother's wife; to cohabit with her, as man and wife, he having married her according to his father's direction: 

that he spilled it on the ground, lest he should give his seed to his brother: lest his brother's wife he had married should conceive by him, and bear a son that should be called his brother's, and inherit his estate; and this is the sin, which from him is called Onania, a sin condemned by the light of nature, as well as by the word of God, and very prejudicial to mankind, as well as displeasing to God, as follows: 

Verse 10

And the thing which he did displeased the Lord,.... Being done out of envy to his brother, and through want of affection to the memory of his name; and it may be out of covetousness to get his estate into his own hands, and especially as it frustrated the end of such an usage of marrying a brother's wife; which appears to be according to the will of God, since it afterwards became a known law of his; and it was the more displeasing, as it was not only a check upon the multiplication of Abraham's seed as promised, but since the Messiah was to come from Judah. This was doing all to hinder it that lay in his power: 

wherefore he slew him also; in like manner as he had slain his brother, Genesis 38:7. 

Verse 11

Then said Judah to Tamar his daughter in law,.... After the death of his two sons, who had successively married her: 

remain a widow at thy father's house till Shelah my son be grown: who was his third and youngest son, though perhaps not more than a year younger than Onan; but he might not choose he should marry so soon as his brethren had done, for a reason following: according to the custom and law of marrying a brother's wife, who died without issue, she in course was to be the wife of Shelah; since if there were ever so many brothers, they all married such an one in turn, until there was issue by one of them, see Matthew 22:25; as Judah knew this, he pretended at least to give her to his son for wife, only would have it put off till he was at age of maturity, or was more grown; and therefore desires her to keep herself unmarried to any other person until that time; and advises her to go to her father's house, and continue there, which he did to prevent any intrigues between them, lest his son should be tempted to marry her sooner than it was his will, and she should solicit him to it: 

for he said; not to Tamar, but within himself: 

lest peradventure he die also as his brethren did; by which it seems, that he was ignorant of the true cause of their death, but thought it was either owing to their marrying too young, or to something in the woman unfortunate and unhappy; and he might not really intend he should marry her at all, only made use of an excuse for the present: 

and Tamar went and dwelt in her father's house; she had dwelt in Judah's house in the time of her two husbands, but now by his advice she removed to her own father's house; which very probably was in the same place, and her father yet living, who received her, and with whom she continued, see Leviticus 22:13. 

Verse 12

And in process of time the daughter of Shuah, Judah's wife, 

died,.... Shuah was his wife's father, who was a Canaanite, Genesis 38:2; what her name was is not certain, nor the exact time of her death; it was some time after Tamar was sent home to her father's house; and some take the death of Judah's wife to be a correction and reproof to him for his ill usage of his daughter-in-law, in neglecting to give her to his son, or not designing to do it at all: 

and Judah was comforted: he mourned awhile for the death of his wife, according to the custom of the country, and of those times, and then he laid aside the tokens of it, and his sorrow wore off, and he appeared in company and conversed with his friends: 

and went up unto his sheepshearers to Timnath; a city in the tribe of Judah, Joshua 15:57, saidF19Bunting's Travels, p. 78. to be six miles from Adullam, where Judah lived; here he had his flocks of sheep, at least this was judged a proper place for the shearing and washing of them, and this time of the year a proper time for it, at which it was usual to have a feast; and Judah went up to his shearers, not only to see how they went on with their work, but with this view to make an entertainment for them, see 1 Samuel 25:3, 

he and his friend Hirah the Adullamite; he took him along with him for a companion, and to partake of the entertainment. 

Verse 13

And it was told Tamar,.... By some of her neighbours, or by some of Judah's family: 

saying, behold, thy father in law goeth up to Timnath to shear his sheep; which might be told her as an indifferent thing, without any design in it; but she took notice of it, and it gave her an opportunity she wanted. 

Verse 14

And she put her widow's garments off from her,.... By which it appears that in those times and countries it was usual for widows to have a different apparel from others, especially in the time of their mourning, as it has been since in other nations, and with us at this day, and which is commonly called "the widow's weed": 

and covered herself with a veil, and wrapped herself; in it, or in a cloak, or some such like garment, which the Arabs now call "hykes"; this she did that she might not be known, and not that she might appear as an harlot; for it was common to all women in those countries to go abroad with their veils: and on the contrary, whatever might be the custom here in those early times, which cannot be said what it was; in other countries, and in later times, harlots have been used to appear unveiledF20Alex. ab Alexand. Genial. Dier. l. 5. c. 18. and open to the view of all; though JuvenalF21Satyr. 6. represents the Empress Messalina as covering herself with a night hood, and hiding her black hair under a yellow bonnet or peruke, that she might appear as an harlot going to the stews: and so the Arabs now, their whores as well as other women, veil themselves in the streets, but in Egypt they are used to sit at the door, or walk in the streets unveiledF23Pitts's Account of the Mahometans, p. 56, 67. and Norden's Travels in Egypt, vol. 2. p. 47. : 

and sat in an open place, which is in the way to Timnath; the Septuagint version renders it, "at the gates of Aenan"; some take it to be the name of a place, and suppose it had its name, as Aben Ezra observes, from two fountains of water that were in the way, like a door, through which Judah passed when he returned home: so Philo the JewF24De profugis, p. 471. reads, Genesis 38:21; "where is the harlot which was in Ainan by the way?" and JeromF25De loc. Heb. fol. 87. F. G. speaks of Aenan as you go to Timnath, now a desert place, and near to the great village Timnath, which is between Aelia and Diospolis (i.e. Jerusalem and Lydia), and there is a fountain in the above place, from whence it has its name: the Targum of Jonathan paraphrases it,"in the division of the ways where all eyes look;'for the word has the signification of eyes as well as of fountains; and seems to design a place where two ways or more met, which were not only open and obvious to every eye, but required persons to make use of their eyes, and look about them, and consider which way they should go; and where perhaps a way mark was set up for them to look to, to direct them; and here Tamar placed herself as harlots used to do: hence CatullusF26Epigram, 35. 16. calls common prostitutes "semitariae moechae", pathway whores; and on the contrary, such an one as was a secret whore, and less exposed, HoraceF1Carmin. l. 2. Ode 11. calls "devium scortum", an whore that was at some distance from the public road, not so common as others: so in the Apocryph,"The women also with cords about them, sitting in the ways, burn bran for perfume: but if any of them, drawn by some that passeth by, lie with him, she reproacheth her fellow, that she was not thought as worthy as herself, nor her cord broken.' (Baruch 6:43)whorish women are represented as sitting in the ways and by the roadside, girt with cords (of bulrushes, and so easily broken), to be picked up by men as they passed by; referring to what HerodotusF2Clio sive, l. 1. c. 199. reports of the women in the temple of Venus at Babylon. This method Tamar took: 

for she saw that Shelah was grown: was at least at the age of her former husbands when, married, if not older: this might be two or three years after his brother's death: for it was in process of time, or when there had been a multiplication of days after this, that Judah's wife died, and now his mourning for her was over, Genesis 38:12, 

and she was not given unto him for wife: as he had given her reason to expect, Genesis 38:11, and as was usually done. 

Verse 15

When Judah saw her, he thought her to be an harlot,.... By her posture and the place she was in: 

because she had covered her face; with her veil, that he did not know her; for this is not given as a reason why he took her to be an harlot; the reason of this was, because she sat in the public road; but having covered her face he could not discern who she was, and therefore, from the other circumstance, concluded that she was an harlot, and sat there to prostitute herself to any that passed by. 

Verse 16

And he turned unto her by the way,.... Which led to her; he turned out of the way in which he was to that where she sat; and very probably it was at some little distance from the way, and therefore he turned aside to it, his lust towards her being excited at the sight of her; perhaps he left his friend Hirah the Adullamite, and sent him on his way, while he committed the following crime: 

and said, go to, I pray thee, let me come in unto thee; that is, lie with her: 

for he knew not that she was his daughter in law; or otherwise, it is suggested by the historian, he would not have offered such a thing to her; but though this may excuse him from wilful incest, yet not from fornication; for he took her to be an harlot, and however knew she was not his wife, and whom he ought not to have had any concern with in such a manner: 

and she said, what wilt thou give me, that thou mayest come in unto me? perhaps she said this with a very low voice, that he might not know her by it; and she behaved like an harlot by requiring an hire, on condition of which she consented: she knew Judah though he did not know her, and therefore cannot be excused from wilful incest: some indeed extenuate her crime, by supposing that she, though a Canaanite, was become a proselyte to the true religion by marrying into Judah's family, and had knowledge of the Messiah being to be born of Jacob's line; and therefore was desirous of being the mother or ancestor at least of that great Person, and so took this method; that since she could not have the son for her husband, was desirous of enjoying the father, not for the gratification of her lust, but in hopes of the promised seed; and accordingly she has a place in the genealogy of the Messiah, Matthew 1:3. 

Verse 17

And he said, I will send thee a kid from the flock,.... Either from Timnath, where his flock was shearing, or rather from Adullam, where he lived; since it is probable he was now returning from Timnath, where he had been feasting and making merry with his shearers, and so in a disposition to commit such an action: 

and she said, wilt thou give me a pledge, till thou send it? she made no objection to the hire or present, only required a pawn, or security for it till she had it; and this was her view indeed in asking an hire that she might have something to produce, should she prove with child by him, to convince him by whom it was. 

Verse 18

And he said, what pledge shall I give thee?.... Being willing to part with anything for the gratification of his lust: 

and she said, thy signet, and thy bracelets, and thy staff that is in thine hand; she asks all these, that if one should be lost, or fail of being sufficient proof, the other might: the first of these the Septuagint version renders, "thy ring"; the ring upon his finger, which had a seal on it, and was the signet of his right hand; so Onkelos and Ben Melech: the second word seems not so well rendered, since "bracelets" were wore by women and not men: Jarchi takes it to be a garment with which he was covered; so Ben Melech and the Targum, a cloak, which is not likely, that she should desire him to strip off his clothes: it seems to be either a covering of his head, a wrap of linen such as the Turks wear, or else a handkerchief he had in his pocket; and the staff in his hand was either his walking staff or a shepherd's crook or staff: 

and he gave it her, all the above things as a pledge: 

and came in unto her; not on the public road, but in some private place at some distance, to which they retired. MaimonidesF3Hilchot lshot, c. 1. sect. 4. says, before the law was given, if a man met a woman in the street, and he and she agreed, he gave her hire, and he lay with her, and went away, and such an one was called "Kedeshah", a harlot, the word used afterwards for Tamar: 

and she conceived by him; she proved with child upon it. 

Verse 19

And she arose and went away,.... To her father's house immediately, as soon as ever she had parted with Judah; and lest she should be found by the person that would be sent with the kid, and be discovered, she made all the haste she could: 

and laid by her veil from her, and put on the garments of her widowhood; that it might not be known or suspected that she had been abroad. 

Verse 20

And Judah sent the kid by the hand of his friend the Adullamite,.... Who went with him to Timnath, and was privy to all this wickedness, and kept the secret; but would have acted the more friendly and faithful part had he dissuaded him from it: him he employed to carry the kid he had promised, and not any of his servants, for the greater secrecy: and 

to receive his pledge from the woman's hand; his signet, bracelets, and staff, or whatever they were: 

but he found her not; she was gone from the place where she sat, or where she retired to with Judah. 

Verse 21

Then he asked the men of that place,.... Or "of her place"F4אנשי מקמה "viros loci ejus, scil mulieris", Piscator, Schimdt. , of the woman's place, supposing that she dwelt somewhere thereabout: 

saying, where is the harlot that was openly by the wayside? that sat there very publicly some little time ago: the word for "harlot"F5הקדשה comes from another, which signifies to sanctify or separate to holy uses; and harlots were so called, either by an antiphrasis, by way of contradiction, being unholy; or because, as Jarchi observes, they were separated and destined to whoredom; or because they were such as were devoted to Venus, and the worshippers of her, and prostitutes in her temple, and in the temples of other Heathen deities; but it is questionable whether such practices as yet were used: 

and they said, there was no harlot in this place; they had not known any harlot to frequent that place lately, and Tamar sat there so small a time as not to have been observed by them. 

Verse 22

And he returned to Judah, and said, I cannot find her,.... That is, the Adullamite returned to him, and informed him that he could not find the harlot to whom he was sent to deliver the kid and receive the pledge, after he had made the strictest inquiry for her he could: 

and also the men of the place said, that there was no harlot in this place; by which it appears, that near the place where Tamar was, there was a town or city, and which was so free from such infamous persons, that there was not one in it that was known to be of such a character, at least, that in such a public manner exposed herself: it would be well if the same could be said of many other places. 

Verse 23

And Judah said, let her take it to her,.... The pledge, and make no further inquiry after her: 

lest we be shamed; Judah for committing fornication, which even among Heathens, at least at that time of day, was reckoned a shameful action; and be laughed at also, for committing such a pledge to an whore, who had tricked him out of it; and his friend Hirah for conniving at the sin, and being employed on such an errand: 

behold, I sent this kid, and thou hast not found her: who could be a witness for him, if there should be any occasion, that he was faithful to his promise. 

Verse 24

And it came to pass about three months after,.... The above affair happened, and when the pregnancy of Tamar began to be somewhat visible, as it does in women with child about that time: 

that it was told Judah, saying, Tamar thy daughter in law hath played the harlot: her being with child being observed by some of the family, or her neighbours, and knowing that she did not cohabit with Shelah, who, according to custom, ought to have been her husband, concluded that she had had a criminal conversation with some other person, which they were officious enough to report to Judah: 

and also, behold, she is with child by whoredom; which was judged to be a plain proof and evidence that she had played the harlot: 

and Judah said, bring her forth, and let her be burnt: not that Judah can be thought to be a civil magistrate in a Canaanitish and Heathen city where he sojourned, and as such pronounced this sentence on her at once, or even had the power of life and death in his own family; and besides Tamar was not in his, but in her own father's house: but the sense seems to be, that as he was a man of credit and esteem in the neighbourhood, and had an influence and interest in it; he moved that she might be brought out of her father's house, and take her trial before the civil magistrates, and be committed to prison until she was delivered, for it would have been barbarous, and contrary to the law and light of nature, to have burnt her when quick with child, and then indeed to be burnt to death, according to the usage of this country; and as we find adultery in later times was punished with this kind of death, even among Heathens, Jeremiah 29:22; as it was in Egypt in the times of Sesostris the secondF6Diodor. Sicul. l. 1. p. 54. ; so Salaethus, prince of Croton in Italy, made a law that adulterers should be burnt alive, as LucianF7"Pro mercede conductis". relates; as did also Macrinus the emperor, that those that were guilty of adultery should be burnt alive together, their bodies joined to each otherF8Alex. ab Alex. Genial. Dier. l. 4. c. 1. : and this criminal action of Tamar was judged adultery, because she was, of right, and according to a custom or law then in use, the wife of Shelah: the Targum of Jonathan intimates, she was judged deserving of this death, because the daughter of a priest; the same law obtaining among the patriarchs as did in the times of Moses, Leviticus 21:9; and some, as Jarchi relates, say she was the daughter of ShemF9Shalshalet Hakabala, fol. 4. 1. , the same with Melchizedek, priest of the most high God: one reason why Judah was in haste to have the sentence pronounced on her, and as soon as could be executed, was not only the disgrace she brought upon his family, but that she might be dispatched, and so his son Shelah freed from being obliged to marry her, which he did not care he should, and was glad of this opportunity to prevent it. 

Verse 25

When she was brought forth,.... From her father's house, not to the place of execution, or in order to be burnt, but to the court of judicature, in order to take tier trial: 

are, 

am I with child; she sent a messenger to him, and by him the signet, bracelets, and staff, be they what they may, she had received from him as a pledge for the kid he promised her; and ordered the messenger to say, at the same time he showed him these things, that she was with child by the person to whom they belonged; which was a very modest way of laying it to his charge, and yet very striking and convincing: 

and she said; by the messenger she sent: 

discern, I pray thee, whose are these, the signet, and bracelets, and staff; which were the things given her as a pledge till she received the kid, the hire she was to have for his lying with her. 

Verse 26

And Judah acknowledged them,.... He knew them, and owned them to be his: 

and said, she hath been more righteous than I; he means, not with respect to the sin of uncleanness committed by them, in which she was the greatest criminal; she sat not only in the way to tempt him to it, but she knew who he was, and wilfully committed incest with him; whereas he thought and knew of nothing else but simple fornication; but with respect to the affairs in connection between them: she had on her part, according to his direction, kept herself a widow, in expectation of being given to his son Shelah for a wife; but he had not made good his part, he had not fulfilled his promise, he had neglected to give her to his son, which he ought to have done, according to the usage of those times, and as he had suggested to her he would; and his neglect of this had been the cause and occasion of this criminal conversation between them; and this is the reason he himself gives of her being more righteous than he: 

because I gave her not to Shelah my son; as he ought to have done, and as he promised he would: 

and he knew her again no more; in a carnal way; he did not repeat the sin, but abstained from it having, no doubt, true repentance for it; though Jarchi observes, that some interpret the words, and Ben Melech says some copies read, "he did not cease to know her"; but took her for his wife and married her, which is supposed to be as justifiable as other things done before the law of Moses; but this is not likely, and it looks as if he never married any wife after, or, if he did, had no more children, since we read of no other but Shelah, and the twins he had by Tamar; and it seems as if Shelah also did not marry Tamar upon this, such an incest being committed with her, since he appears to have had children by another woman, Numbers 26:20. 

Verse 27

And it came to pass in the time of her travail,.... When her time to bring forth was come, and her pains were on her, and her midwife with her: 

that, behold, twins were in her womb; which the midwife could discover before the birth of either. 

Verse 28

And it came to pass when she travailed,.... Her birth throes came strong and quick upon her: 

that the one put out his hand; which showed that she was like to have a difficult and dangerous time of it; that the birth was not like to be according to the usual and natural order, which may be considered as a correction for her sin: 

and the midwife took and bound upon his hand a scarlet thread, saying, 

this came out first; she tied this to his wrist, that she might know whose hand it was, and so which was the firstborn; which, to know was a matter of consequence, since to the firstborn there were some special and peculiar privileges. 

Verse 29

And it came to pass as he drew back his hand,.... Into the "uterus" again: 

that, behold, his brother came out; out of his mother's womb, and so was properly born first: 

and she said; either Tamar, or rather, her midwife: 

how hast thou broken forth? it was astonishing to her how it could be, having never met with the like in her practice before; she could not imagine how it was possible for him to come forth first, when his brother lay in the way of him, and nearest the birth, as appeared by his putting out his hand: 

this breach be upon thee; if any damage comes either to the mother or to the brother, and so carries in it the nature of an imprecation; or rather, that the memory of so strange an event might be preserved, she imposed a name on him that should continue it: 

therefore his name was called Pharez: or "therefore he called", &c.F11ויקרא "vocavit", Pagninus, Montanus; "ideoque vocavit", Junius & Tremellius, Piscator, Schmidt. ; Judah called his name Pharez, agreeably to what the midwife had related. From him, in a line of succession, sprang the Messiah, the Pharez or breaker, Micah 2:13; for the sake of which the whole history of this chapter seems to be recorded, Matthew 1:3. 

Verse 30

And afterward came out his brother that had the scarlet thread upon his hand,.... By which it was known that he so far came out first; which confirms the remarkable birth of his brother, who notwithstanding got the start of him: 

and his name was called Zarah; not from "rising", or his coming forth like the rising sun, as is usually observed; but rather from his return, or drawing back his hand, and as it were returning to his mother's womb; and so, according to HillerusF12Onomastic. Sacr. p. 372. , Zarah, by a transposition of letters, comes from חזר "Chazar", to return: but Jarchi thinks he had his name from the refulgent appearance of the scarlet thread on his wrist. 

39 Chapter 39 

INTRODUCTION TO GENESIS 39 

In this chapter the history returns to Joseph again, who being brought down to Egypt was sold to Potiphar, with whom he found favour, and who set him over his house, the Lord prospering everything in his hands, Genesis 39:1; and being a young man of a comely aspect, his mistress lusted after him, and tempted him to lie with her from time to time, but he as constantly refused it, as being both ingratitude to his master, and a sin against God, Genesis 39:7; at a certain time they being alone in the house, she renewed her solicitations, and laid hold on his garment, which he left in her hand and fled, Genesis 39:11; upon which she called to her servants without, and accused Joseph of an ill design upon her, and reported the same to her husband when he came home, Genesis 39:13; upon which his master put him into prison, but he found favour also with the keeper of it, who committed the prisoners and all things relative to them into his hands, Genesis 39:20. 

Verse 1
And Joseph was brought down to Egypt,.... By the Ishmaelites, Genesis 37:28; as in a following clause: 

and Potiphar an officer of Pharaoh, captain of the guard, an Egyptian; as his name also shows, which signifies the fruit of Pot or Phut, that is, the son or grandson of one of that nameF13Onomastic. Sacr. p. 671, 672. ; which might be common in Egypt, since it was the name of a son of Ham, Genesis 10:6, from whom the land of Egypt is called the land of Ham, Psalm 105:23; of this man and his offices; see Gill on Genesis 37:36, 

he bought him: that is, "Joseph": 

of the hands of the Ishmaelites, who had brought him down thither; what they gave for him we know, but what they sold him for to Potiphar is not said; no doubt they got a good price for him, and his master had a good bargain too, as appears by what follows. 

Verse 2
And the Lord was with Joseph,.... Blessing him with his gracious presence, with discoveries of his love, and communion with himself, though destitute of the means of grace and ordinances of worship he enjoyed in his father's house; favouring him with bodily health, and protecting him from all evils and enemies: 

and he was a prosperous man; in worldly things, and which was owing to the presence of God with him, and his blessing on him: 

and he was in the house of his master the Egyptian; he continued there, and did not attempt to make his escape; or his employment lay chiefly, if not altogether, in the house, and herein he was prosperous, and continued to be so as long as he was in it; the JewsF14Seder Olam Rabba, c. 2. p. 5. say, he remained here twelve months. Near the pyramids built in the neighbourhood of Memphis, as is affirmed unanimously by the ancients, to this day is shown a hill, on which they say the house of Potiphar was built, whose servant the patriarch Joseph was, and some of the rubbish of the bricks are yet to be seenF15Jablonski de Terra Goshen, Dissert. 6. sect. 6. . 

Verse 3
And his master saw that the Lord was with him,.... He knew nothing of the spiritual and gracious presence of God that was with him, he was no judge of that; but he perceived by the ingenuity of his mind, by his ready and speedy learning the Egyptian language, by his dexterity in business, and by the prudence and faithfulness with which he did everything, that he was highly favoured by the divine Being, and had great endowments bestowed upon him, and was an extraordinary person for his age: 

and that the Lord made all that he did to prosper in his hand; and though Potiphar might have no knowledge of the true Jehovah, whose name he uses, yet he might have a notion of a supreme Being, and that all outward prosperity was owing to him; and knowing Joseph to be an Hebrew, as it is plain his wife did, Genesis 39:14; and Jehovah to be the God of the Hebrews, he imputes all the prosperity that attended Joseph and his services unto his God. 

Verse 4
And Joseph found grace in his sight,.... In the sight of his master, as he did in the sight of God, he had favour both with God and man; his master had a high esteem of him, and a great value for him, and showed him much kindness and respect: 

and he served him; readily, willingly, cheerfully, and faithfully; or he served him personally; his master took such a liking to him, that he selected him from the rest of his servants to wait on his person, and to be what we now call a "valet de chambre", whose business was to dress and undress him, to wait upon him at table, &c. 

and he made him overseer over his house, and all that he had he put into his hand; that is, after he had served him some time, in the capacity of a valet, he advanced him, and made him the head servant, or steward of his house, and committed all his business, cash, and accounts to his care, and put all his servants under him. 

Verse 5
And it came to pass from the time that he had made him overseer in his house, and over all that he had,.... How long he was in this office is not certain; there must be some time for the following observation; and during all the time he was in it, it was easily discerned: 

that the Lord blessed the Egyptian's house for Joseph's sake; that is, much more than before; everything under his hands succeeded before, but now much more abundantly; Potiphar's family was blessed with health, his substance increased, he grew rich and wealthy, and abounded with all good things: 

and the blessing of the Lord was upon all that he had in the house, 

and in the field; his domestic affairs prospered, his fields brought forth plentifully, his cattle were fruitful and stood well; every thing belonging to him within doors and without happily succeeded, through the blessing of God upon it, and all for Joseph's sake. 

Verse 6
And he left all he had in Joseph's hand;.... His master took no care of anything, but committed all to him, trusted him with his money and with his accounts, and with the management of all his affairs; such confidence did he put in him: 

and he knew not aught he had, save the bread which he did eat; some understand this of Joseph, that though he had all his master's substance in his hands, yet he made no use of it for himself, enjoyed nothing of it but the bread he ate; and it is the observation of a Jewish writerF16R. Abraham Sepharadi apud Munster. in loc. , that he ate nothing but dry bread, and yet, like Daniel and his companions, was well favoured and of a goodly countenance, as in the next clause: but it is better to interpret it of Joseph's master, who was so satisfied with Joseph's good management and fidelity, that he never concerned himself about his affairs, how they stood or what money he had in his house, or what effects he was possessed of; all that he regarded was his food, and perhaps he knew not what that would be till it came to his table; though some take the expression in this light, that he gave himself unto a luxurious life, regarding nothing but eating and drinking, and taking his pleasure, having so good and faithful a servant: but according to Aben Ezra the sense is, that Joseph had all committed to his care, excepting the bread, or making provision of that for him and his family, which he might not touch being an Hebrew, and had all things common with him but that, see Genesis 43:32; which is a much better sense than what the Targum of Jonathan and Jarchi give, who interpret bread of his wife, whom only he reserved for himself of all things in his house: 

and Joseph was a goodly person, and well favoured; being like his mother, as Aben Ezra observes, see Genesis 29:17; this is remarked for the sake of what follows, and as leading on to that. 

Verse 7
And it came to pass after these things,.... After he was the overseer of his house; in which office, after he had been some time, so it was 

that his master's wife cast her eyes upon Joseph; he being a handsome young man, caught her eye, and that her heart, and led her on to lust after him, and frequently fed her eyes with amorous glances at him: 

and at length being fired with lust, and having an opportunity: 

she said, to him, in a bold and impudent manner, in plain words, having given signs and hints, and dropped expressions tending thereto before, as it is probable: 

lie with me; now directly, there being both opportunity and convenience, perhaps her chamber was near: this was a very great temptation to a young man in single life and living well, from his mistress, who had it greatly in her power to make him should he consent, or ruin him should he deny. 

Verse 8
But he refused, and said unto his master's wife,.... Reasoning with her about the evil nature of the crime she tempted him to, which to commit would be ingratitude, as well as injury to his master, and a sin against God; by which it appears that Joseph was a partaker of the grace of God, and that this was in strong exercise at this time, by which he was preserved from the temptation he was beset with: 

behold, my master wotteth not what is with me in the house; what goods or money are in it: 

and he hath committed all that he hath to my hand: such confidence did he repose in him, wherefore to do such an injury to him as to commit adultery with his wife, would be making a sad return, and acting a most ungrateful part for such favour shown him. 

Verse 9
There is none greater in this house than I,.... Not any of the servants of the house, he was the chief of them, who had all the rest under him; or rather, "he himself is not greaterF17איננו גדול "non ipse magnus", Montanus; "ne ipse quidem est me major", Junius & Tremellius, Munster, Fagius, Drusius, Mercerus, Cartwright. in this house than I"; that is, his master was not greater than he: he had a greater propriety in the house and the things of it, and he had the original power and authority in it, but had not a greater use of it; Joseph had authority over all the servants, and everything in the house at his command, and the free use of everything his master had, excepting what follows: 

neither hath he kept back anything from me but thee, because thou art his wife; and is a reason not only why his master retained her for his own use, but why he should not touch her, and why she should not solicit him to it: 

how then can I do this great wickedness and sin against God? the words are emphatic in the original, "this! this wickedness! this great one!" adultery was reckoned a great sin among all nations, and this, had Joseph committed it, would have been greatly aggravated by the favours his master had conferred upon him; and not only a sin against himself, his soul and body, and against his master, but, above all, a sin against God, contrary to his holy nature, revealed will, and righteous law; all which prevailed upon Joseph to refuse the offer made him, which he could not comply with, in honour or with a good conscience. 

Verse 10
And it came to pass, that as she spake to Joseph day by day,.... Continually, incessantly, hoping in time to prevail upon him to comply with her desires; so that the temptation, as it was strong, and very ensnaring, it was urgent, and frequent, and pressed with great importunity; which required the more grace and spiritual strength to resist: 

that he hearkened not unto her; not only did not yield to her, but would not give her an hearing, at least as little as possible he could, lest he should be overcome by her persuasions: 

to lie by her, or to be with her; she might tempt him to lie by her, if he would not lie with her; or to lie, as Aben Ezra interprets it, in a place near her, in a chamber next to hers, in hopes by degrees to gain her point; but he would not yield to either, nor to be in her company, and have any conversation with her, at least as little as possible, that he might not be in the way of temptation, and be led into it; though these phrases may all signify carnal copulation with her, which was what his mistress solicited, and he would not hearken to her in, and comply with her. 

Verse 11
And it came to pass about this time,.... About a week, or a month, or rather a year, as Aben Ezra thinks, after she first began her solicitations to him. According to JosephusF18Antiqu. l. 2. c. 4. sect. 3. , it was a public festival, at which women used to attend; but she excused herself, pretending illness; and so Jarchi takes it to be some noted day at the idol's temple, to which all used to go; but she pretended she was sick, and could not go, knowing that Joseph would not be there, but at home, and therefore judged this a fit opportunity to attack him once more: and so it was: 

that Joseph went into the house to do his business: to inspect the accounts, as the Targums of Onkelos and Jonathan paraphrase it, and settle them: 

and there was none of the men of the house there within; being all gone to the public festival, or however there were none in that part of the house where Joseph was. 

Verse 12
And she caught him by his garment, saying, lie with me,.... It is very probable that before this time, as soon as ever she began to speak to him, he got away as fast as he could, and would not hear her; wherefore she now laid hold on his garment, in order to detain him, that she might have time to parley with him, and so prevail: 

and he left his garment in her hand, and fled, and got him out; it was his outward loose garment she laid hold on, out of which he slipped himself, and so got clear of her, and ran away, and got out of the house as fast as he could: this he did, because he would not struggle with his mistress for his garment, which no doubt by his strength he could have got from her; and partly lest he should by handling of her have carnal desires excited in him, and so be overcome with her temptation. 

Verse 13
And it came to pass, when she saw that he had left his garment in her hand,.... And so all hopes of succeeding in her addresses to him were over: 

and he was fled forth; into the streets, or into some out house, where business was carried on by servants under him. 

Verse 14
That she called unto the men of her house,.... Of that part of the house which belonged to her; her eunuchs that waited upon her, or that were in another part of the home, at some distance: 

and spake unto them; when they came to her: 

saying, see, he hath brought in an Hebrew unto us to mock us: she means her husband, whom through contempt, and in her passion, she names not, having lost all affection for him, as her addresses to Joseph showed; and so the Targum of Jonathan supplies it,"your master hath brought, &c.'and Joseph she calls an Hebrew by way of reproach, and with a view to set her servants against him; who before this might not have any great regard to him through envy at him, for the favours he enjoyed, and the authority he had; and because he prevented their doing wrong things to serve themselves, and hurt their master: and holding up his garment in her hand, which they knew full well, bid them look at it, and observe, that this was the issue of his Being brought into the house by their master; that though it was not with such an intention, which can hardly be thought to be her sense, yet this was the event of it; an attempt to abuse, vitiate, and corrupt her, and so bring contempt upon the whole family, and expose them to the scorn and mockery of men, for their mistress to be abused by a base foreigner: she explains herself more fully by saying: 

he came in unto me to lie with me, and I cried with a loud voice; both of them lies; for it was she that solicited him to lie with her, and not he; nor did she cry out at all; and if she did, how came it she was not heard by them, as well as when she called unto them; thus her impure love was turned into hatred, which put her upon framing lies and calumnies; and which has been also done in cases similar to thisF19Vid. Juvenal Satyr. 10. Apollodorum de Deorum Origin. l. 2. p. 70. , as Sthenobaea against Bellerophon. 

Verse 15
And it came to pass, when he heard that I lifted up my voice and cried,.... He attempting to ravish her, as she would have it understood, but afraid, lest upon her outcry those that were in the house should come in to her assistance, and seize on him: 

that he left his garment with me, and fled, and got him out: but why should he strip himself of his garment, and leave that behind him? he might have fled with it. 

Verse 16
And she laid up his garment by her,.... As a proof of what she laid to his charge, and as a testimony against him: 

until her lord came home; or until his lord came home, for the pronoun refers to Joseph, and so Jarchi interprets it; who either was gone a journey, or gone to court that day, being an officer of Pharaoh's, or to the public place where the festival was kept that day, if it was such an one. 

Verse 17
And she spake unto him according to these words,.... When her husband came home she related to him the above affair, according to the purport of the above words, and in much the same manner, and to the same import as she had to the men of her house: 

saying, the Hebrew servant which thou hast brought unto us came in unto me to mock me; in an obscene manner, using filthy words and actions, contrary to the rules of chastity as well as good manners; or, in other words, to lie with her, which she pretended he solicited. 

Verse 18
And it came to pass, as I lifted up my voice and cried,.... For help from the servants, and frightened at his insolent attempt: 

that he left his garment with me, and fled out; and then she brought it forth, and showed him it. 

Verse 19
And it came to pass, when his master heard the words of his wife,.... The story she related concerning Joseph, which was her own invention, and a lie: 

which she spake unto him, saying, after this manner did thy servant to me; attempting to violate her chastity, as she pretended: 

that his wrath was kindled; that is, against Joseph, without strictly examining her words, which they would not bear, her story being but ill put together, and without hearing Joseph's defence. 

Verse 20
And Joseph's master took him, and put him into the prison,.... Which was in or adjoining to his house, Genesis 40:3; of himself he had power to do this, as the captain of the guard; and as he was the chief of the executioners, as some take his office to be, it is much he did not in his passion deliver him up into their hands to put him to death at once; but it may be through the great respect he had had for Joseph, which was not wholly extinguished by this impeachment of him; and especially if he heard Joseph's apology for himself before he committed him, his passion might subside a little, though for the credit of his wife he might take this step; or however things were so overruled by the providence of God, who has the hearts of all men in his hands, that he should do what he did. The word for "prison" has the signification of roundness, and may be rendered the "round house"F20בית הסהר "rotundam turrim", Junius & Tremellius; "domum rotundi carceris", Piscator: "round house", Ainsworth; "vox Hebraea significat carcerem rotundum in modum lunae", Vatablus; so Ben Melech. , or "round tower"; and some Jewish writers, as Mercer observes, take it to be in this form, that it was made under ground, and at the top of it was an hole which let in light, and at which they went into it. Aben Ezra is at a loss to say whether it is an Hebrew or Egyptian word, and inclines to the latter, because he thinks it is explained in the next clause: 

a place where the king's prisoners were bound; such as were guilty of high treason, or however of high crimes and misdemeanours against him; and so was a prison in which men were strictly kept and used hardly, as was Joseph at first, as appears from Psalm 105:18, 

and he was there in the prison; he continued there, some of the Jewish writers sayF21Pirke Eliezer, c. 39. ten years, others twelveF23Seder Olam Rabba, c. 2. p. 5. Shalshalet Hakabala, fol. 3. 2. ; and so long he must be, if he was but one year in Potiphar's house; for there were thirteen years between his being sold into Egypt, and his appearance before Pharaoh; he was seventeen when he was sold, and he was thirty when he stood before Pharaoh, being took out of prison, see Genesis 37:2; but it is more likely that he was a longer time in Potiphar's house, and a lesser time in prison. 

Verse 21
And the Lord was with Joseph,.... Comforting him with his presence under his afflictions; supporting him with his right hand; sanctifying all his troubles to him, and so causing him to bear them patiently and cheerfully: 

and showed him mercy, and gave him favour in the sight of the keeper of the prison; who was the underkeeper to Potiphar; God so wrought upon the heart of this man, that he was merciful to him, and took off the iron fetters, which hurt his feet, and gave him liberty to walk about; and many other favours and kindnesses he showed unto him, as follow. 

Verse 22
And the keeper of the prison committed to Joseph's hand all the prisoners that were in the prisons,.... Who, as they were state prisoners, were a considerable charge; and this gave Joseph great honour, credit, and influence in the prison: 

and whatsoever they did there, he was the doer of it; not that he learned and exercised every trade the prisoners were of, to get a living by, which is the sense of some, as Aben Ezra relates; or that he in fact did everything that was done in the prison: but the meaning is, that he gave orders for the doing of everything, and there was nothing done without him; all that was done, as the Targum of Jonathan paraphrases it, he commanded it to be done; or, as Onkelos, all that was done was done by his word, that is, by his authority and command. 

Verse 23
The keeper of the prison looked not to anything that was under his hand,.... Under the hand of Joseph; he did not inquire into and examine his conduct and management of things; he took no account of what was in his hands, nor required any of him; so satisfied was he with what he did, and had such an opinion of his prudence and faithfulness. The Targums of Onkelos and Jonathan paraphrase it,"he saw no crime in him,'either in the management of affairs he committed to him, or for which he was put into prison, and therefore did not use him as he did other prisoners: 

because the Lord was with him; supplying him with his grace, giving him wisdom to do everything in the best manner committed to him, which caused the keeper of the prison to respect him as he did: 

and that which he did the Lord made it to prosper; every method he took to secure the prisoners, every scheme he formed to bring them to confession of their crimes, or to clear those that were innocent; and every other thing relative to prison affairs, all through the good hand of God upon him, guiding, directing, and blessing him, succeeded well, which gained him the favour and good will of the keeper and the prisoners. 

40 Chapter 40 

INTRODUCTION TO GENESIS 40 

The history of this chapter is, the imprisonment of two of Pharaoh's officers, his chief butler and chief baker, who by the captain of the guard were made the charge of Joseph, Genesis 40:1; they both dreamed in prison, which made them sad; Joseph taking notice of their sadness, asked the reason of it, and encouraged them to tell him their dreams, Genesis 40:5; the chief butler told his dream of the vine and three branches, which Joseph interpreted of his restoration to his office within three days, and desired him to remember him unto Pharaoh when he stood before him, telling him his case, Genesis 40:9; then the chief baker told his dream of three white baskets of food on his head, which the birds ate, and this Joseph interpreted of his being hanged within three days, Genesis 40:16; and the events answered to the interpretation, but Joseph was forgot by the chief butler, Genesis 40:20. 

Verse 1
And it came to pass after these things,.... After Joseph had been accused and cast into prison, where he had been for some time: 

that the butler of the king of Egypt and his baker had offended their lord the king of Egypt; committed some fault, at least were accused of one, which raised his displeasure at them. The Targum of Jonathan says, that they consulted to put poison into his drink and food; which, it is not improbable, considering their business and office, they might be charged with; at least it is much more probable than what Jarchi suggests, that the one put a fly into his cup, and the other a little stone or sand into his bread. 

Verse 2
And Pharaoh was wroth against two of his officers,.... The same above mentioned: 

against the chief of the butlers, and against the chief of the bakers; for as there were several butlers and bakers that belonged unto him, who were employed in providing wine and food for him, there was one of each who was over the rest; and as their business was to see that those under them did their work well, when they were faulty the principal officers were answerable for it: wherefore, if in this case they had not been guilty of anything criminal themselves personally, yet they might have neglected to look after those that were under them, and so were culpable, and drew upon them the wrath and resentment of their lord and sovereign. 

Verse 3
And he put them in ward in the house of the captain of the guard,.... Who is generally thought to be Potiphar, since this was the office he was in, Genesis 39:1; unless he was dead, and there was another put into his room, or there were more than one in the same office: 

into the prison, the place where Joseph was bound; that is, where he had been bound, and where he was still a prisoner, though not fettered and in that close confinement he had been in. 

Verse 4
And the captain of the guard charged Joseph with them,.... Committed them to his care and custody, he being very probably recommended to him by the keeper of the prison for his prudence and fidelity; and if it was Potiphar, he knew his character full well, and might be now reconciled unto him, as having had a more full and clear account of the affair between him and his wife from the keeper of the prison; and therefore though he might not think fit for his own and his wife's reputation to remove him from prison as yet, nevertheless might be inclined to do him what service he could, as well as honour, as this was, to have two such state prisoners committed to his care. Some render it, "he committed Joseph with them"F24ויפקד־את יוסף א־תאם "et commisit Josephum cum eis", Junius & Tremellius. ; to be with them, as Jarchi interprets it; they were put together, not merely for the sake of company, but that Joseph might wait upon them, which might be beneficial as well as creditable, as it follows: 

and he served them; he ministered unto them, and brought them every thing they wanted: 

and they continued a season in ward; or "days"F25ימים "per annum", Pagninus, Vatablus, Schmidt. ; some certain days, many days, a year, as Jarchi and Ben Gersom interpret it, and which is sometimes the use of the word. The story of the butler and baker is told, partly to show the divine faculty of interpreting dreams Joseph was possessed of; and partly to observe the remarkable steps in Providence, though secret, towards his advancement in Pharaoh's court. 

Verse 5
And they dreamed a dream both of them,.... Not one and the same dream: 

each man his dream in one night; which made it the more remarkable, and the more impressed their minds, concluding from hence there must be something of importance in their dreams: 

each man according to the interpretation of his dream; they dreamed each what was suitable to his office and character, and which portended what should hereafter befall them, as the interpretation of them by Joseph afterwards, and the event showed; so that it was not a vain idle dream, but divine and certain: 

the butler and the baker of the king of Egypt, which were bound in the prison; this is added for explanation's sake, showing who were the persons spoken of that dreamed the dreams. 

Verse 6
And Joseph came in unto them in the morning,.... For though Joseph and they were in the same prison, yet not in the same ward. Aben Ezra thinks that Joseph lodged in the dungeon in the night, Genesis 40:15; and was let out in the morning to wait on these prisoners; but the great interest he had in the keeper of the prison, and the favour shown him by the captain of the guard, in putting such prisoners under his care, will easily make one conclude, that Joseph now had a better lodging than that; though it had been his case, he was now provided with a better apartment in the prison; and when he arose in the morning, like a careful and faithful servant, he came to the ward where the prisoners under his care were, to see that they were safe, and what they wanted: 

and looked upon them, and, behold, they were sad; they looked sorrowful, dejected, and uneasy. 

Verse 7
And he asked Pharaoh's officers that were with him,.... The chief butler and baker that were committed to his care, and with whom he now was: 

in the ward of the lord's house; this seems to confirm what is before observed, that the captain of the guard that charged Joseph with them was Potiphar his master; though indeed the keeper of the prison that was under Potiphar, the captain of the guard, might be called Joseph's lord or master, but the house could not with so much propriety be called his: 

saying, wherefore look ye so sadly today? as they were officers, who had been in lucrative places, they lived well and merrily, and expected very probably they should be released in a short time, nothing appearing against them; but now there was a strange alteration in them, which was very visible to Joseph, and for which he expresses a concern, being of a kind, tender, and benevolent disposition, as the question he puts to them shows. 

Verse 8
And they said unto him, we have dreamed a dream,.... Each of them: 

and there is no interpreter of it; in that place in which they were, the prison; otherwise there were persons enough in the land that pretended to the interpretation of dreams, Genesis 41:8; but they could not come at them, being in prison: 

and Joseph said unto them, do not interpretations belong to God? that is, of dreams, and to him only, meaning the true God whom he worshipped; for as dreams themselves, which are of importance, and predict things to come, are of God; for none can foretell future events but he, and such to whom he imparts the gift of prophecy; so none can interpret dreams with any certainty but God himself, and those to whom he gives the faculty of interpretation of them; this Joseph said to take off their minds from the magicians and wise men, and interpreters of dreams among the Egyptians, these officers were hankering after, and wished they had them with them to interpret their dreams to them; and to suggest unto them, that though he did not arrogate such a power to himself, as having it of himself, yet intimates that he doubted not, but upon an address to his God, he would favour him with the interpretation of their dreams, and therefore encourages them to relate them to him: 

tell me them, I pray you; or "now"F26נא "nunc", Drusius. , directly, as the Targums of Onkelos and Jonathan; signifying, that he would immediately interpret them to them; no doubt Joseph said this under a divine impulse. 

Verse 9
And the chief butler told his dream to Joseph,.... He listened to what Joseph said, and paid a regard to it, and began to think he might be able to interpret his dream, and therefore was forward, and the first to tell him it at once; whereas the chief baker did not seem disposed to do it, until he observed the good interpretation given of the butler's dream, Genesis 40:16, 

and said unto him, in my dream, behold, a vine was before me; it appeared to him in his dream, as if a vine sprung up at once, and stood before him; which was very suitable to his office as a butler, wine being the fruit of the vine, which he provided for the king his master, and presented to him at table. 

Verse 10
And in the vine were three branches,.... Which shot out from the root or body of it: 

and it was as though it budded; the branches seemed to sprout out: 

and her blossoms shot forth; it knotted, and the flowers of the vine appeared, which blowing off, the tender grapes were seen: 

and the clusters thereof brought forth ripe grapes; all which is agreeably to the order nature observes, from the first putting forth of the vine, to its producing ripe fruit; and which in this dream immediately followed one another, as it seemed according to the representation of things to the, mind of the butler, and which he perfectly remembered, it having made a strong impression upon him. 

Verse 11
And Pharaoh's cup was in his hand,.... So it seemed to him in his dream, as it often had been when in his office: 

and I took the grapes; from off the vine that was before him: 

and pressed them into Pharaoh's cup; which some think was the custom of those times, to take a bunch of grapes and squeeze them into a cup, especially when they would make trial of what sort of wine they would produce; for it can hardly be thought that this was usually done, or that it was customary to drink such new wine; but it is more probable that the grapes were first pressed into another vessel, and so made wine of, and then poured into Pharaoh's cup, or mixed in it, though this circumstance is omitted. Indeed HerodotusF1Euterpe sive, l. 2. c. 37. relates of the Egyptian priests, that wine pressed out of the vine is given them: 

and I gave the cup into Pharaoh's hand; as he had used to do. 

Verse 12
And Joseph said unto him, this is the interpretation of it,.... Of the dream: 

the three branches are three days; signify three days, or, as Jarchi expresses it, are a sign of three days; which Joseph could know only by divine revelation; for there is no more likeness between branches and days, than between them and months or years, and bid as fair to signify one as the other, if the interpretation depended on similarity, or bare conjecture. 

Verse 13
Yet within three days shall Pharaoh lift up thine head,.... The Targum of Jonathan adds, with glory; and the sense is, either that Pharaoh would raise him up from the low estate in which he now was, to the same exalted station in which he had been before; or that he would reckon and number him among his servants, when he should take a catalogue of them, or make a new list, so Jarchi and Aben Ezra; and this phrase is used of taking the sum of persons, or the number of them, and is so rendered, Exodus 30:12; the allusion is thought to be to a custom used by great personages, to have the names of their servants called over on a certain day, as Pharaoh perhaps used to do on his birthday, Genesis 40:20; when they struck out of the list or put into it whom they pleased, and pardoned or punished such as had offended; and this sense is the rather inclined to, because Pharaoh is said to lift up the head of both the butler and the baker, Genesis 40:20; yet it may be observed, that the phrases used by Joseph concerning them differ; for of the baker he says, "Pharaoh shall lift up thy head from off thee", Genesis 40:19; wherefore, though the heads of them both were lift up, yet in a different sense: the one was lifted up to the gallows, and the other to his former dignity, as follows: 

and restore thee unto thy place: to his office in ministering: to Pharaoh as his cup bearer: 

and thou shalt deliver Pharaoh's cup into his hand, after the former manner when thou wast his butler; which was signified in the dream, by squeezing the grapes into Pharaoh's cup he had in his hand, and gave unto him. 

Verse 14
But think on me, when it shall be well with thee,.... He desires no reward for the interpretation of his dream, only that he would remember him in adversity, when he should be in prosperity in Pharaoh's court, and speak a good word for him, which was the least he could do; and though Joseph knew by his own dreams that he should be raised from his low estate to a very high and advanced one, yet he thought proper, in a dependence on God, to make use of all lawful means for his deliverance; nor is he to be blamed, as if he sought help of man and not of God, as he is by some writers, both Christian and Jewish, particularly by the Targum of Jonathan,"Joseph lost his superior confidence, and retained the confidence of men;'whereas means are always to be used in order to the end, in subordination to the divine will; and what Joseph asked of the butler was but reasonable, and what he ought to have done for him, and was prudently moved by Joseph, as a rational method of his deliverance, and in which he was, no doubt, guided and directed by the providence of God, as the event shows: 

and show kindness, I pray thee, unto me; he pleads no merit for what he had done in interpreting his dream, but puts the good office he desires him to do for him upon the foot of kindness to a man in distress, and asks it as a favour, by way of entreaty and request: 

and make mention of me and bring me out of this house: the prison in which he was; for though he had much favour shown him, and had more liberty granted him than other prisoners had, yet a prisoner he was, and a prison he dwelt in, and deliverance from it was desirable, could it be had; and this was a likely way to obtain it, if the butler would speak a good word for him to Pharaoh, which he would have an opportunity to do, being often in his presence, and frequently when cheerful. 

Verse 15
For indeed I was stolen away out of the land of the Hebrews,.... Not the whole land of Canaan, so called, either from the Hebrews sojourning: in it, or from its being given unto them by God; neither of which could be a reason why Joseph, when talking with an Egyptian, should give it this name, and which, it must be supposed, was known to him; but that part of the land of Canaan where the Hebrews had sojourned for three generations, where Abraham, Isaac, and Jacob had lived, even at or near Hebron; and being persons of great note, and having done great exploits, their names were well known, and the country where they lived, and particularly among the Egyptians: now Joseph does not expose the sin of his brethren in selling him to the Ishmaelites, by whom he was brought into Egypt and sold there; only relates that he was stolen out of his native country, being taken from it without his own or his father's consent: 

and here also have I done nothing that they should put me into the dungeon; since he had been in the land of Egypt, he had not been guilty of any criminal action wherefore he should be put into a prison, and especially into a dungeon, a dark and filthy place under ground, as dungeons usually were, and into which Joseph was put when first in confinement, though since took out of it: he makes no mention of the wickedness of his mistress, and of her false accusation of him, nor of the injustice of his master in putting him into prison without hearing him; only asserts his own innocence, which was necessary to recommend himself to the butler, that he might not think he was some loose fellow that was committed to prison for some capital crime, and so it would have, been a disgrace to him to have spoken for him. 

Verse 16
When the chief baker saw that the interpretation was good,.... Meaning not that it was right and just, though it was; but that it was agreeable and pleasing, and portended good in the event; and therefore hoped a like interpretation would be given of his dream, and this encouraged him to tell it, which perhaps otherwise he would not have done: 

he said unto Joseph, I also was in a dream; or had a dream, and in it things were represented to his mind as follows: 

and, behold, I had three white baskets on my head; which were made of wicker, of rods that had the bark pulled off, and so were white; or which had holes in them, baskets wrought with holes, after the manner of network; though some think this denotes not the colour or form of the basket, but of the bread in them, and interpret the words, baskets of white bread, as Saadiah Gaon, and so the Targum of Jonathan, baskets of most pure bread, and the Targum of Jerusalem, baskets of hot bread; this dream was very agreeable to his office and business as a baker. 

Verse 17
And in the uppermost basket there was of all manner of bakemeats for Pharaoh,.... All sorts of pastry, as tarts, pies, &c. JosephusF2Antiqu. l. 2. c. 5. sect. 3. says, two of the baskets were full of bread, and the third had various sorts of food, such as is usually, prepared for kings: 

and the birds did eat them out of the basket upon my head; all the three baskets were upon his head, but this seems to be the uppermost, which the birds could more easily come at; though if the baskets were full of holes, they might through them peck the bread with their bills. 

Verse 18
And Joseph answered and said,.... Immediately, directly, without any further thought and meditation, being divinely instructed: 

this is the interpretation thereof; of the above dream: 

the three baskets are three days; signify three days. 

Verse 19
Yet within three days shall Pharaoh lift up thine head from off thee,.... Order thee to be beheaded; so the Targum of Jonathan and Ben Melech interpret it,"Pharaoh shall remove thy head from thy body with a sword:" 

and shall hang thee on a tree; his body after his head was severed from it, this should be hung upon a gallows or gibbet, and there continue: 

and the birds shall eat the flesh from off thee; as they usually do when bodies are thus hung up, see 2 Samuel 21:9; this was signified by the birds eating the bakemeats out of the uppermost basket when upon his head, as it seemed to him in his dream. 

Verse 20
And it came to pass the third day, which was Pharaoh's birthday,.... The third day from the time the dreams were told, and the interpretation of them given, was the birthday of Pharaoh; either the day in which a son of his was born, or in which he himself was born, as Ben Melech observes; but the latter is more probable, since the former could not with propriety be called Pharaoh's birthday; and this might be either the day of his natural birth, or of his political birth, the time of his accession to the throne, which with the Romans was called "natalis imperii", and was observed with feasting and rejoicingF3Plin. Ep. l. 1. ep. 61. Herodot. Calliope, sive, l. 9. c. 109. , as well as the former, both among them and other nations: it is most likely this was Pharaoh's natural birthday, which was observed among the Egyptians as birthdays were among the PersiansF4Herodot. Clio, sive, l. 1. c. 133. , and as Herod's was at his court in the days of Christ, Matthew 14:6; and as is usual in our times in most countries: 

that he made a feast unto all his servants; his ministers of state, his courtiers, and all in his palace: 

and he lifted up the head of his chief butler and of his chief baker, 

among his servants; that is, among his servants, when their names were called over; or at this festival, these two were taken notice of, as being charged with crimes, and their cases were looked into and examined, and their heads were lifted up in a different sense: they were both lifted out of prison, but the one was lifted up to his former post and place in Pharaoh's court, and the other was lifted up to a gallows or gibbet, as follows; though perhaps this lifting of them both may only signify the trial of them, when they were set on high to be seen by the judge and all the court, see 1 Kings 21:9. 

Verse 21
And he restored the chief butler unto his butlership again,.... Put him into the same office he was in before: 

and he gave the cup into Pharaoh's hand; ministered to him in his office the same day, according to his dream and the interpretation of it: the Targum of Jonathan adds this as a reason of his being restored,"because he found that he was not in that counsel,'in which it was consulted to poison Pharaoh; see Gill on Genesis 40:1. 

Verse 22
But he hanged the chief baker,.... The is, he ordered him to be hanged; because, as the same Targum says, he consulted to kill him (Pharaoh): 

as Joseph had interpreted to them; the events as to both answered to the interpretation Joseph had given of their several dreams. 

Verse 23
Yet did not the chief butler remember Joseph,.... To speak of him to Pharaoh, neither on that day in which he was restored, nor for a long time after, even for the space of two years, as seems from the following chapter: 

but forgot him; never more thought of him, of the favour he had done him in interpreting his dream; of the request he made to him, and of the promise which he had probably given him; which was an instance of great ingratitude, and is frequently the case and character of courtiers, who being in high places themselves, neglect others, their petitions to them, and their own promises to do all they can for them. 

41 Chapter 41 

INTRODUCTION TO GENESIS 41 

In this chapter are related Pharaoh's dreams, which his magicians could not interpret, Genesis 41:1, upon which the chief butler now remembering Joseph, recommended him to Pharaoh as an interpreter, having had an happy experience of him as such himself, Genesis 41:10, when Joseph was sent for out of prison; and Pharaoh having related his dreams, he interpreted them of seven years of plenty, and seven years of famine, that should be in the land of Egypt, Genesis 41:14; and having done, he gave his advice to provide in the years of plenty against the years of famine, and proposed a scheme for doing it, which was approved of by Pharaoh and his ministers, Genesis 41:33; and Joseph himself was pitched upon as the most proper person to execute it, and was appointed chief over the kingdom next to Pharaoh, who gave him a new name and a wife upon this occasion, Genesis 41:38; accordingly, in the years of plenty he took a tour throughout the whole land, and gathered and laid up food in vast quantities in every city, Genesis 41:46; an account is given of two sons born to Joseph, and of their names, Genesis 41:50; and of the seven years of famine, beginning to come on at the end of the seven years of plenty, which brought great distress on the land of Egypt, and the countries round about, who all came to Joseph to buy corn, Genesis 41:53. 

Verse 1
And it came to pass at the end of two full years,.... It is not a clear case, as Aben Ezra observes, from whence these years are to be reckoned, whether from the time of Joseph's being put into prison, or from the time that the chief butler was taken out of it; the latter seems more probable, and better connects this and the preceding chapter: 

that Pharaoh dreamed, and, behold, he stood by the river; it seemed to him, in his dream, as if he stood near the river Nile, or some canal or flow of water cut out of that river. 

Verse 2
And, behold, there came up out of the river seven well favoured kine, and fatfleshed,.... Seven cows or heifers, sleek, fat, and plump, goodly to look at; these seemed in the dream, as if they came out of the river, because they were fed with the fruits of the earth, which the overflowing of the river Nile, and its canals, produced: 

and they fed in a meadow; adjoining to the river, where there was good pasture for them, and gives a reason of their being in so good a condition. 

Verse 3
And, behold, seven other kine came up after them out of the river, ill favoured, and leanfleshed,.... Thin and haggard, their bones stuck out, having scarce any flesh upon them, and made a wretched figure: 

and stood by the other kine; and looked so much the worse, when compared with them: 

upon the brink of the river; it not being overflowed, so that there was no grass to be had, but just upon the bank, where these kept for that purpose; for the fruitfulness of Egypt was owing to the river Nile; as that overflowed or did not, there was plenty or famine; hence both these sorts of creatures came up out of that. 

Verse 4
And the ill favoured and leanfleshed kine did eat up the seven well favoured and fat kine,.... So it seemed in the dream as if this was done, was very strange and surprising that animals should devour one another; and especially that tame ones, cows or heifers, should eat those of their own species, which was never known to be done: 

so Pharaoh awoke; through surprise at the strange sight he had in his dream. 

Verse 5
And he slept, and dreamed the second time,.... He fell asleep again quickly, and dreamed another dream the same night, and to the same purpose, being much of the like kind with the former: 

and, behold, seven ears of corn came up upon one stalk, rank and good; which were very uncommon even in those fruitful countries; though Dr. ShawF5Travels, p. 137. Ed. 2. observes of Barbary, which vied with Egypt for fruitfulness, that it sometimes happens that one stalk of wheat will bear two ears, while each of these ears will as often shoot out into a number of lesser ones, thereby affording a most plentiful increase. 

Verse 6
And, behold, seven thin ears, and blasted with the east wind,.... Which is very fatal to corn, to dry, burn, smite, or blast it; and especially to the corn in Egypt, whither it blew from the desert of Arabia: these 

sprung up after them; after the seven full ears, in the same place the other did, or near unto them. 

Verse 7
And the seven thin ears devoured the seven rank and full ears,.... So it appeared to Pharaoh in his dream, which must be very amazing to behold, and unaccountable how it should be: 

and Pharaoh awoke, and, behold, it was a dream; not a real fact, but a dream; yet not a common dream, but had some important signification in it; it not vanishing from his mind, but abode upon it, which made him conclude there was something more than common in it, and made him very desirous to have the interpretation of it. 

Verse 8
And it came to pass in the morning, that his spirit was troubled,.... With the thoughts of his dreams; they were uppermost in his mind; he was continually thinking of them; it was as if he had always the same images before him now awake, as well as when asleep, and therefore could not be easy without getting knowledge of the meaning of them: 

and he sent and called for all the magicians of Egypt, and all the wise men thereof; who pretended to have great skill in the things of nature, and in astrology and other sciences, by which they pretended to know future events, and to interpret dreams among other things; and show what they portended, and what things would happen for the accomplishment of them: 

and Pharaoh told them his dream; both his dreams, which for the similarity of them, and there being so little interruption between them, are represented as one dream; for that both were told them appears by what follows: 

but there was none that could interpret them unto Pharaoh; they were nonplussed and confounded, and did not know what to say; the things were so strange and surprising that he related, that they could not offer any conjectures about them, or, if they did, they were very unsatisfactory to Pharaoh. 

Verse 9
Then spake the chief butler unto Pharaoh,.... When the magicians and wise men could not interpret his dreams, he was in distress of mind on that account: 

saying, I do remember my faults this day; which some interpret of his forgetfulness of Joseph and his afflictions, and of his ingratitude to him, and breach of promise in not making mention of him to Pharaoh before this time; but they seem rather to be faults he had committed against Pharaoh, and were the reason of his being wroth with him, as in Genesis 41:10; and these were either real faults, which the king had pardoned, or however such as he had been charged with, and cleared from; and which he now in a courtly manner takes to himself, and owns them, that the king's goodness and clemency to him might appear, and lest he should seem to charge the king with injustice in casting him into prison; which circumstance he could not avoid relating in the story he was about to tell. 

Verse 10
Pharaoh was wroth with his servants,.... Not with all of them, but with the butler and the baker. Aben Ezra observes here, that Pharaoh was not the proper name of this king, but a title of office, and signifies the king; for it cannot be thought that the butler would use such freedom in his presence as to call him by his name: the true name of this prince, according to the eastern writersF6Juchasin, fol. 135. 2. , was Rian ben Walid; others take him to be Aphophis, the third of the Hycsi, or pastor kings: but, according to Bishop UsherF7Annales Ver. Test. p. 14. , his name was Mephramuthosis: 

and put me in ward in the captain of the guard's house: in consequence of his wrath and displeasure, for crimes really or supposed to be committed by him; and the captain of the guard's house was a prison, or at least there was a prison in it for such sort of offenders; and this was Potiphar's, Joseph's master's, house: 

both me and the chief baker; which explains who the officers were Pharaoh was wroth with, and who were for their offences committed to prison. 

Verse 11
And we dreamed a dream in one night, I and he,.... In one and the same night: 

we dreamed each man according to the interpretation of his dream; they both dreamed exactly what should befall them, as it was interpreted to them; the dreams, the interpretation of them, and the events, answered to each other. 

Verse 12
And there was there with us a young man,.... Who was in the prison with them, had the care of them, and waited upon them; he was then about twenty eight years of age; for it was two years ago he speaks of, and Joseph was thirty when he stood before Pharaoh, Genesis 41:46, 

an Hebrew servant to the captain of the guard; he first describes him by his age, a young man, then by his descent, an Hebrew, and by his state and condition, a servant; neither of them tended much to recommend him to the king: 

and we told him; that is, their dreams: 

and he interpreted to us our dream, to each man according to his dream did he interpret; told them what their dreams presignified, what the events would be they portended; the interpretation was different according to their dreams. 

Verse 13
And it came to pass, as he interpreted to us, so it was,.... The event answered to the interpretation, and showed it to be right; this is frequently hinted and repeated, to show the exactness and certainty of the interpretation given, in order to recommend Joseph to Pharaoh the more: 

me he restored unto my office, and him he hanged: that is, Joseph interpreted the butler's dream to such a sense, that he should be restored to his butlership, and accordingly he was; and the baker's dream, that he should be hanged, and so he was. Aben Ezra and Jarchi interpret this of Pharaoh, that he restored the one, and hanged the other, or ordered these things to be done, which answered to Joseph's interpretation of the dreams; but the former sense seems best, for Joseph is the person immediately spoken of in the preceding clause; nor would it have been so decent for the butler, in the presence of Pharaoh, to have spoken of him without naming him, and which would have been contrary to his usage before. 

Verse 14
Then Pharaoh sent and called Joseph,.... Sent messengers to him to come to him directly, ordered the captain of the guard, or keeper of prison, to loose him, and let him free, see Psalm 105:20, 

and they brought him hastily out of the dungeon; that is, out of the prison house; which, as Jarchi says, was made like a ditch or dungeon, or in which the dungeon was where Joseph was first put when he was brought to prison; though it cannot be thought that he continued there when he had so much respect shown him by the keeper, and had other prisoners committed to his care: however, he was fetched in great haste from his place of confinement, by the messengers that were sent for him; or "they made him to run"F8וירצהו "et currere fecerunt eum", Pagninus, Montanus, Munster, Vatablus; "et fecerunt ut curreret", Piscator. , from the prison to the palace, the king being so eager to have his dream interpreted to him: 

and he shaved himself; or the barber shaved him, as Aben Ezra; his beard had not been shaved, nor the hair of his head cut very probably for a considerable time; it being usual for persons in such circumstances to neglect such things: 

and changed his raiment; his prison garments being such as were not fit to appear in before a king, and put on others, which either the king sent him, or the captain of the guard his master furnished him with: 

and came in unto Pharaoh: into his palace, and his presence; what city it was in which this Pharaoh kept his palace, is no where said; very probably it was which the Scriptures call Zoan, that being the ancient city of Egypt, Numbers 13:22. 

Verse 15
And Pharaoh said unto Joseph,...., Immediately, upon his being introduced to him: 

I have dreamed a dream, and there is none that can interpret it; that he could yet meet with; none of his magicians or wise men, who made great pretensions to skill in such matters: 

and I have heard say of thee, that thou canst understand a dream to interpret it; it had been reported to him, particularly by the chief butler, that when he heard a dream told him, he had such knowledge and understanding, that he could interpret it, tell the meaning of it, what it portended, and what would be the events signified by it. 

Verse 16
And Joseph answered Pharaoh, saying, it is not in me,.... Which expresses his great modesty, that he did not arrogate such skill and wisdom to himself; declaring that he had no such power and abilities in and of himself, to interpret dreams; what he had was a gift of God, and wholly depended upon his influence, and the revelation he was pleased to make to him of such things: 

God shall give Pharaoh an answer of peace; such an answer to his request in the interpretation of his dream, as shall give him full content, and make his mind quiet and easy, and which shall tend to the welfare of him and his kingdom. Some render the words as a prayer or wish, "may God give Pharaoh", &c.F9יענה "respondeat", Vatablus. ; so as it were addressing his God, that he would be pleased to make known to him his interpretation of the dream to the satisfaction of Pharaoh: but the other sense seems best, which expresses his faith in God, that he would do it, and to whom it should be ascribed, and not unto himself. 

Verse 17
And Pharaoh said unto Joseph,.... Relating both his dreams in a more ample manner, though to the same purpose, than before related: 

in my dream, behold, I stood upon the bank of the river; the river Nile, where he could have a full sight of what were after presented to his view. 

Verse 18
And, behold, there came up out of the river seven kine,.... Cows or heifers; see Gill on Genesis 41:2; the account of them is the same here as there, and of the place where they fed, only the words are transposed. 

Verse 19
And, behold, seven other kine,.... Here some addition is made: these are said not only to be 

very ill favoured, and leanfleshed; see Gill on Genesis 41:3, but 

poor, thin, meagre, exhausted of their flesh and strength through some disease upon them, or want of food: and it follows, what was not before expressed: 

such as I never saw in all the land of Egypt, for badness; so poor, so lean, and so ill favoured; for whatever might be seen in other countries, never were such seen in Egypt, which was famous for good cattle. 

Verse 20
And the lean and the ill favoured kine,.... The same as previously described; See Gill on Genesis 41:4. 

Verse 21
And when they had eaten them up,.... Or "were come into their bowels"F11ותבאנה אל קרבנה "et venerunt ad interiora earum", Pagninus, Montanus; "in ventrem istarum", Junius & Tremellius, Piscator, Drusius, Tigurine version. , into their inward parts, their bellies, being swallowed and devoured by them: 

it could not be known that they had eaten them: or were in their bellies, they seemed never the fuller nor the fatter for them: 

but they were still ill favoured as at the beginning; looked as thin and as meagre as they did when they first came out of the river, or were first seen by Pharaoh: 

so I awoke; surprised at what he had seen; this was his first dream. 

Verse 22
And I saw in my dream,.... Falling asleep again quickly, he dreamed a second time; and this dream being of a like kind with the former, and so small a space between them, they are represented as one, and this is the continuation of it: 

and, behold, seven ears, &c. See Gill on Genesis 41:5. 

Verse 23
And, behold, seven ears withered,.... Here a new epithet of the bad ears is given, and expressed by a word nowhere else used, which Ben Melech interprets, small, little, according to the use of the word in the Misnah; Aben Ezra, void, empty, such as had no grains of corn in them, nothing but husk or chaff, and observes that some render it images; for the word is so used in the Arabic language, and may signify that these ears were only mere shadows or images of ears, which had no substance in them: Jarchi says, the word, in the Syriac language signifies a rock, and so it denotes that these ears were dry as a rock, and had no moisture in them, laid dried, burnt up, and blasted with the east wind. 

Verse 24
And the thin ears devoured the seven good ears,.... See Gill on Genesis 41:7, 

and I told this unto the magicians; just in the same manner as he had to Joseph: 

but there was none that could declare it unto me; the meaning of it; what all this should signify or portend. 

Verse 25
And Joseph said unto Pharaoh, the dream of Pharaoh is one,.... Though there were two distinct dreams expressed under different images and representations, yet the meaning, sense, and signification of them were the same; one interpretation would do for both: 

God hath showed Pharaoh what he is about to do; that is, by the above dreams, when they should be interpreted to him; for as yet he understood them not, and therefore there could be nothing showed him, but when interpreted it would be clear and plain to him what events were quickly to be accomplished: God only knows things future, and those to whom he is pleased to reveal them, and which he did in different ways, by dreams, visions, articulate voices, &c. 

Verse 26
The seven good kine are seven years,.... Signify seven years, and these years of plenty, as appears from the antithesis in Genesis 41:26, 

and the seven good ears are seven years; signify the same: 

the dream is one; for though the seven good kine were seen in one dream, the seven good ears in another, yet both dreams were one as to signification. 

Verse 27
And the seven thin and ill favoured kine that came up after them are seven years,.... Signify other seven years, and these different from the former, as follows: 

and the seven empty ears blasted with the east wind shall be seven years of famine: or there will be seven years of famine that will answer to them, and are signified by them: Grotius, from the Oneirocritics or interpreters of dreams, observes, that years are signified by kine, and particularly he relates from Achmes, that according to the doctrine of the Egyptians, female oxen (and such these were) signified times and seasons, and if fat (as the good ones here also were) signified fruitful times, but if poor and thin (as the bad ones here were) barren times: it seems as if all this skill of theirs was borrowed from Joseph's interpretation of Pharaoh's dreams here given. JosephusF12Antiqu. l. 17. c. 15. sect. 3. & de Bello Jud. l. 2. c. 7. sect. 3. relates a dream of Archelaus the son of Herod, who dreamed that he saw ten ears of corn, full and large, devoured by oxen; he sent for the Chaldeans and others to tell him what they signified; one said one thing and another another; at length one Simon, an Essene, said that the ears signified years, and the oxen changes of affairs, because, when they plough up the earth, they turn it up and change it; so that he should reign as many years as were ears of corn seen, and after many changes should die, as he accordingly did. 

Verse 28
This is the thing which I have spoken unto Pharaoh,.... As an interpretation of his dreams: 

what God is about to do, he sheweth unto Pharaoh: the events of fourteen years with respect to plenty and sterility. 

Verse 29
Behold, there come seven years of great plenty throughout all the land of Egypt. Not only a sufficiency but an abundance, even to luxury, as when the Nile rose to sixteen cubits, as Pliny observesF13Nat. Hist. l. 5. c. 9. ; which, though a natural cause, was owing to God, and that it should thus overflow for seven years successively, and cause such a continued plenty, can be ascribed to no other. 

Verse 30
And there shall arise after them seven years of famine,.... Which might be occasioned by the river Nile not rising so high as to overflow its banks, as, when it did not rise to more than twelve cubits, a famine ensued, as the above writer saysF14Nat Hist. l. 5. c. 9. ; and it must be owing to the overruling providence of God that this should be the case for seven years running: 

and all the plenty shall be forgotten in the land of Egypt; the seven years of plenty being all spent, it should be as if it never was; the minds of men would be so intent upon their present distressed case and circumstances, that they should wholly forget how it had been with them in time past; or it would be as if they had never enjoyed it, or were never the better for it: this answers to and explains how it was with the ill favoured kine, when they had eaten up the fat kine; they seemed never the better, nor could it be known by their appearance that they had so done: 

and the famine shall consume the land: the inhabitants of it, and all the fruits and increase of it the former years produced. 

Verse 31
And the plenty shall not be known in the land, by reason of that famine following,.... That is, before it would be over; otherwise the former plenty was in some measure known by the stores of provisions laid up in the seven years of it, and which were brought forth when the famine became very pressing; but by that time, and before the seven years of it were ended, there were no traces of the foregoing plenty to be observed: 

for it shall be very grievous; as it was both in Egypt and in all the countries round about. 

Verse 32
And for that the dream was doubled unto Pharaoh twice,.... Or was repeated to him under different figures and images: 

it is because the thing is established by God; by a firm decree of his, and is sure, and will most certainly be accomplished; of which Pharaoh might be assured, and to assure him of it was the repetition of the dream made: 

and God will shortly bring it to pass: or "make haste to do it"F15ממהר־לעשתו "festinans Deus ad faciendum", Montanus; "accelerat facere", Drusius; "festinat facere", Piscator. , that is, would soon begin to accomplish these events; for, as Bishop UsherF16Annal. Ver. Test. p. 15. observes, from the harvest of this (the then present) year, the seven years of plenty are reckoned. 

Verse 33
Now therefore let Pharaoh look out a man discreet and wise,.... Of good judgment and conduct, of abilities equal to the execution of a scheme hereafter proposed: it can scarcely be thought consistent with the great modesty of Joseph that he meant himself, or that indeed, he ventured to give any advice at all, until it was first asked of him by the king; who being so well satisfied with the interpretation of his dreams, thought him a proper person to consult with what to be done in this case; who, as a true father of his country, as every king should be, was concerned for the good of it, and to provide against the worst for them: 

and set him over the land of Egypt; not to be governor of it in general, but with a particular respect to the present case, to take care of provision for it. 

Verse 34
Let Pharaoh do this,.... Appoint such a person; who as a sovereign prince could do it of himself: 

and let him appoint officers over the land; not Pharaoh, but the wise and discreet governor he should set over the land, who should have a power of appointing officers or overseers under him to manage things according to his direction: 

and take up the fifth part of the land of Egypt in the seven plenteous years; not the officers appointed, but the appointer of them, the chief governor under Pharaoh, for the word is singular; it is proposed that he should, in Pharaoh's name, and by his order, take a fifth part of all the corn in the land of Egypt during seven years of plenty; not by force, which so good a man as Joseph would never advise to, whatever power Pharaoh might have, and could exercise if he pleased; but by making a purchase of it, which in such time of plenty would be bought cheap, and which so great a prince as Pharaoh was capable of. It is commonly asked, why an half part was not ordered to be took up, since there were to be as many years of famine as of plenty? and to this it is usually replied, that besides this fifth part taken up, as there might be an old stock of former years, so there would be something considerable remain of these seven years of plenty, which men of substance would lay up, as Pharaoh did; and besides, a fifth part might be equal to the crop of an ordinary year, or near it: to which may be added, that in times of famine men live more sparingly, as they are obliged, and therefore such a quantity would go the further; as well as it may be considered, that notwithstanding the barrenness of the land in general, yet in some places, especially on the banks of the Nile, some corn might be produced; so that upon the whole a fifth part might be judged sufficient to answer the extremity of the seven years of famine, and even to allow a distribution to other countries. 

Verse 35
And let them, gather all the food of those good years that come,.... That is, let the under officers collect together the fifth part of all fruits of the land during the seven years of plenty: 

and lay up corn under the hand of Pharaoh; as his property, and only to be disposed of by his orders; for as it was to be purchased with his money, it was right that it should be in his hands, or in the hands of his officers appointed by him, as the Targum of Jonathan: 

and let them keep food in the cities; reserve it in the several cities throughout the land, against the years of famine. 

Verse 36
And that food shall be for store to the land,.... A deposit in the said cities, to be brought forth and used in a time of public distress; the Targum of Jonathan is, it"shall be hidden in a cave in the earth:" 

against the seven years of famine which shall be in the land of Egypt: and so be a supply to the inhabitants of the land, when they should be sore pressed with a famine, and know not what to do, nor where to go for food: 

that the land perish not through the famine; that is, that the people of the land perish not, as the above Targum, which, without such a provision, they would have been in great danger of perishing. Justin, an Heathen writerF17E. Trogo, l. 36. c. 32. , confirms this account of the advice of Joseph, of whom he says, that"he was exceeding sagacious of things wonderful, and first found out the meaning of dreams; and nothing of right, divine or human, seemed unknown to him, so that he could foresee the barrenness of land many years beforehand; and all Egypt would have perished with the famine, if the king, by his advice, had not commanded an edict, that the fruits of the earth, for many years, should be preserved.' 

Verse 37
And the thing was good in the eyes of Pharaoh,.... He approved of the advice Joseph gave, and of the scheme and plan which he proposed: 

and in the eyes of all his servants; his nobles, ministers of state and courtiers, all highly commended and applauded it; and it was with the general and unanimous consent of all agreed that it should be put into execution: but then the next question, and the thing to be considered, was, who was a person fit to be engaged in such an affair? 

Verse 38
And Pharaoh said unto his servants,.... That were about him, and with whom he was consulting about a proper person to be over this affair of gathering in the fruits of the earth in the time of plenty, and laying them up against a time of famine: 

can we find such an one as this is, in whom the Spirit of God is? if we search among all the ranks and degrees of men throughout the kingdom, let them be of what character they will, we shall never find a man like this, who appears to have the Spirit of God, or "of the gods", as he in his Heathenish way spoke, and which he concluded from his vast knowledge of things; and especially of things future: hence the Targums of Onkelos and Jonathan interpret it, the spirit of prophecy from the Lord. 

Verse 39
And Pharaoh said unto Joseph,.... After his servants had agreed to his being the man: at least Pharaoh had declared his mind that he should be the person; which if any of them disliked, as probably might be the case of some through envy, and as desirous of the post themselves, yet durst not make any opposition to it: 

forasmuch as God hath shewed thee all this; the interpretation of his dreams, what would be hereafter for fourteen years to come, what was advisable to be done for the good of the nation, and had proposed a plan so well contrived and formed: 

there is none so discreet and wise as thou art; and consequently none so fit for this business, since he was so divinely qualified; and Justin, the Heathen writerF18E. Trogo, l. 36. c. 32. , observes that he had such knowledge and experience of things, that his answers seemed to be given not from men, but from God. 

Verse 40
Thou shall be over my house,...., Have the care of his domestic affairs, and be the principal man in his palace and court: 

and according unto thy word shall all my people be ruled; not only in his family, but in his whole kingdom; whatever he ordered and commanded them to do, they should it, or "all my people shall kiss"F19ישק "osculabitur", Montanus, Junius, & Tremellius, Piscator, Schmidt. , that is, either their hand at the sight of him, or meeting him, in token of respect and veneration shall yield a ready and cheerful obedience to him, of which the kiss was a sign, see Psalm 2:12. The Targum of Onkelos renders it, "shall be fed"F20Cibabitur, Fagius; "cibum capiet", Tigurine version. , supplied with corn, and with all necessary provisions, and so Jarchi interprets it; which is restraining it to that part of his office which concerned the gathering and laying up their stores for time to come; but the Targum of Jonathan is, "shall be armed"F21Armabitur, Pagninus, Munster, Drusius, Cartwright; so Kimchi. ; and so Aben Ezra makes him the prince or general of the army, or who had the militia at his command, and could arm them when he pleased; but it seems to denote a more large and unlimited power than either of these, even the government of the whole land under the king, who only excepts himself: 

only in the throne will I be greater than thou; that is, he alone would be king, wear the crown sit upon the throne, and have all the ensigns of royal majesty, in which Joseph was to have no share; otherwise he was to have an executive power and authority over all his subjects in the land, even to bind his princes at pleasure, and to teach, instruct, and direct his senators, Psalm 105:21. 

Verse 41
And Pharaoh said unto Joseph,.... He continued speaking to him for the greater confirmation of what he had said, and for further explanation of it: 

see, I have set thee over all the land of Egypt; not merely as the corn master general, to take care of a provision of corn in time of plenty, against a time of scarcity, but as a viceroy or deputy governor over the whole land, as appears by the ensigns of honour and dignity bestowed on him; of which in the following verses. 

Verse 42
And Pharaoh took off his ring from his hand, and put it upon Joseph's hand,.... Which, as it was expressive of the interest he had in his royal favour, so was a token of that high office and great dignity to which he was promoted: thus among the Romans, in later times, when anyone was put into the equestrian order, a ring was given to himF23Plin. Nat. Hist. l. 33. c. 1. ; for originally none but knights were allowed to wear rings; and it was sometimes used to design a successor in the kingdom, as, when Alexander was dying, he took his ring from off his finger, and gave it to PerdiccaF24Diodor. Sic. Bibliothec. l. 18. p. 587. Justin. e. Trogo, l. 12. c. 15. , which was understood, though he did not express it, that he should be his successor, in the Apocrypha:"14 Then called he for Philip, one of his friends, who he made ruler over all his realm, 15 And gave him the crown, and his robe, and his signet, to the end he should bring up his son Antiochus, and nourish him up for the kingdom.' (1 Maccabees 6)Now, though Pharaoh did not by this intend to point out Joseph for his successor in the kingdom, yet he gave him his ring as a mark of honour, and as being in place next unto his viceroy or deputy: and besides, as it is observed by many, this might be his signet, or the ring which had his seal upon it, by which he sealed patents and public deeds, and which he gave to Joseph to make use of in his name; though Schmidt doubts whether this was such a ring, since kings and princes have been used to have larger for such purposes, than what are wore on the finger: by this it appears, that PlinyF25Nat. Hist. l. 33. c. 1. was mistaken that there were no rings in and before the time of Troy: 

and arrayed him in vestures of fine linen; of which there was the best sort in Egypt, and which great personages used to wear: 

and put a gold chain about his neck; another badge of honour and dignity, see Daniel 5:16. 

Verse 43
And he made him to ride in the second chariot which he had,.... By which it appeared that he was next to Pharaoh, but not above him; as kings were wont to have more chariots than one, those were distinguished by first, second, &c. being of greater state the one than the other, see 2 Chronicles 35:24, 

and they cried before him, bow the knee; that is, his guard that attended him, when he rode out in his chariot, called to the people, as they passed along, to bow the knee to Joseph, as a token of veneration and respect; or they proclaimed him "Abrech", which Onkelos paraphrases, this is the father of the king; and so Jarchi, who observes, that "Rech" signifies a king in the Syriac language; and this agrees with what Joseph himself says, that God had made him a father to Pharaoh, Genesis 45:8. Others render it a tender father; and the Targums of Jonathan and Jerusalem take in both senses,"this is the father of the king, (or let the father of the king live, so the Jerusalem,) who is great in wisdom, and tender in years:'though rather he may be so called, because he acted the part of a tender father to the country, in providing corn for them against a time of scarcity: 

and he made him ruler over all the land of Egypt; appointed him to be governor of the whole land, and invested him with that office, and made him appear to be so, by the grandeur he raised him to. 

Verse 44
And Pharaoh said unto Joseph, I am Pharaoh,.... Or I am king, which the word Pharaoh signifies, as JosephusF26Antiqu. l. 8. c. 6. sect. 2. says; and that this is not a proper name, but a title of office, seems plain from these words; and the sense either is, that though Pharaoh had raised Joseph to such high honour and dignity, yet he alone was king: or this he said to show his power and authority to do what he had done, and would stand by him, and support him in his office and grandeur: 

and without thee shall not a man lift up his hand or foot in all the land of Egypt; which is to be taken not in a strict literal sense, but proverbially, signifying, that nothing should be done in the nation of any moment or importance, relating to political affairs, but what was by his order and authority; the hands and feet being the principal instruments of action. The Targum of Jonathan is,"without thy word (or order) a man shall not lift up his hand to gird on armour, or his foot to mount a horse;'signifying thereby, that all things relating to war and peace should be altogether under his direction. 

Verse 45
And Pharaoh called Joseph's name Zaphnathpaaneah,.... Which, according to the paraphrase of Onkelos, signifies one to whom hidden things are revealed; or, as Jonathan, a revealer of secrets; and so most of the Jewish writers explain it; and which seems to be given him from his interpreting Pharaoh's dreams, and revealing what was hereafter to come to pass. The word is only used in this place, at least the latter part of it and Aben Ezra confesses his ignorance of it, whether it is an Egyptian word or not; KircherF1Prodrom. Copt. p. 124, &c. most asserts it, and says it signifies a prophet (or foreteller) of future things. Though some think the first part of the name has some respect to the Egyptian idol Baal Zephon, Exodus 14:2, and that, in this new name Pharaoh gave Joseph upon his promotion, he inserted the name of his god, as Nebuchadnezzar, when he gave new names to Daniel and his comparisons, Daniel 1:7, 

and he gave him to wife Asenath the daughter of Potipherah; not the same with Potiphar, Joseph's master, as Jarchi says, not only their, names differ, but also their offices; nor would Joseph, it is imagined, marry the daughter of such a woman, so wicked as his mistress was, and had so much abused him, and been the cause of all his troubles; nor was this Asenath the daughter of Dinah by Shechem, as some Jewish writersF2Targ. Jon. in loc. Shalshalet Hakabala, fol. 3. 2. Pirke Eliezer, c. 38. assert, whom Potiphar's wife, having no child, brought up as her own, which is not at all probable; but an Egyptian woman, the daughter of the person before named: who was 

priest of On: the same with Aven; See Gill on Ezekiel 30:17; and which in PtolemyF3Geograph l. 4. c. 5. is called Onii, about twenty two miles from Memphis, and said to be the metropolis of the "Heliopolitan home"; and has been since called "Heliopolis", as it is here in the Septuagint version, which signifies the city of the sun, and is the same with Bethshemesh, the house of the sun, Jeremiah 43:13; where, as HerodotusF4Euterpe, sive, l. 2. c. 59. 63. says, the sun was worshipped, and sacrifice offered to it, and the inhabitants of this place are by him said to be the wisest and most rational of the EgyptiansF5Ib. c. 3. ; here Potipherah, Joseph's father-in-law, was "priest"; and StraboF6Geograph. l. 17. p. 554. says, at Heliopolis we saw large houses, in which the priests dwelt; for here especially of old it was said, that this was the habitation of priests, of philosophers, and such as were given to astronomy: the Septuagint version and JosephusF7Antiqu. l. 2. c. 6. sect. 1. call this man Petephre; and an Heathen writerF8Polyhistor. ex Demetrio apud Euseb. Praepar. Evangel. l. 9. c. 21. p. 424. , Pentephre, a priest of Heliopolis; which a very learned manF9Jablonski de Terra Goshen. Dissert. 8. sect. 4. says, in the Egyptian tongue, signifies a priest of the sun; and so Philo saysF11De Josepho, p. 543. , that Joseph married the daughter of a famous man in Egypt, who had the priesthood of the sun. But the word may as well be rendered "prince"F12כהן "praesidis", Junius & Tremellius, Piscator; "principis", Pagninus, Vatablus; so the Targums of Onkelos and Jonathan. , as it is when there is nothing to determine its sense otherwise, as there is none here; and it is more likely, that Pharaoh should marry his prime minister into the family of one of his princes than of his priests; this seems to be more agreeable to the high rank that Joseph was raised to, as well as more suitable to his character as a worshipper of the true God, who would not choose to marry the daughter of an idolatrous priest: though, according to Diodorus SiculusF13Bibliothec. l. 1. p. 66. , the Egyptian priests were second to the king in honour and authority, and were always about him, and were of his council; and Aelianus, saysF14Var. Hist. l. 14. c. 34. , that formerly with the Egyptians the judges were priests, and the eldest of them was a prince, and had the power of judging all; and even Sethon, king of Egypt, was a priest of Vulcan: whether this prince or priest was of the king's family, or whether the kings of Egypt had a power to dispose of the daughters of their subjects, especially of their priests or princes when dead, is not certain: perhaps no more, as Bishop Patrick observes, is meant, than that Pharaoh made this match, and which was a mark of great honour and affection to Joseph; and which, if even disagreeable to him, being an idolater, he could not well refuse: 

and Joseph went out over all the land of Egypt; either the name and fame of him, as Aben Ezra interprets it, see Matthew 4:24; or rather he himself went forth in all his grandeur before related, and took a tour, throughout the whole land to observe the fruitfulness of it, and make choice of proper places to lay up his intended stores. 

Verse 46
And Joseph was thirty years old when he stood before Pharaoh king of Egypt,.... Interpreting his dreams, and had such honour conferred upon him as to be made his prime minister; from whence it appears that Joseph had now been thirteen years in Egypt, partly in Potiphar's house, and partly in prison, since he was seventeen years of age when he was sold thither, see Genesis 37:2, 

and Joseph went out from the presence of Pharaoh; from standing before him, and ministering to him as his counsellor and chief statesman, or he went out from his court and palace for a while: 

and went throughout all the land of Egypt: this seems to be a second tour; before he went to survey the land, and pitch upon the most proper places for granaries to lay up store of corn in; and now he went through it, to gather in and give directions about it, and see it performed, for the years of plenty were now begun. 

Verse 47
And in the seven plenteous years the earth brought forth by handfuls. Such as the gatherers take up in their hands when reaped, in order to bind up in sheaves: now such was the fruitfulness of the land during the seven years of plenty, that either one stalk produced as many ears as a man could hold in his hand; or one grain produced an handful, as Ben Melech observes; though Onkelos paraphrases the words,"the inhabitants of the earth in the seven years of plenty gathered even into their treasuries:'and this they did by the order and direction of Joseph as he passed through the land; what he bought of them they brought, and put into the granaries, as he directed them. 

Verse 48
And he gathered up all the food of the seven years,.... That is, of plenty; not all the fruits of the earth, or all that was eatable, but the corn, as in Genesis 41:49; and not all of that the earth produced, but the fifth part of it, as he proposed, which he bought with Pharaoh's money, and therefore: had a right to sell it again as he did: 

which were in the land of Egypt; in which only he had a concern, and where only was this plenty: 

and laid up the food in the cities; in places built for that purpose, and whither the people round about could easily bring it, and fetch it, when it was wanted: 

the food of the field, which was round about every city, laid he up in the same; which was very wisely done, for present carriage, and for the convenience of the people in time of famine. At this day, at old Cairo, is an edifice the most considerable in it, called Joseph's granary; it occupies a square, surrounded by a wall, and has divers partitions contrived within it, where is deposited the corn, that is paid as a tax to the Gram Seignior, brought from different parts of EgyptF15Norden's Travels in Egypt, &c. vol. 1. p. 72. . 

Verse 49
And Joseph gathered corn as the sand of the sea, very much, 

until he left numbering,.... At first he took an account of the quantities that were bought and laid up, how much there was in each granary, until it amounted to so much, that there was no end of numbering it; it was like the sand of the sea, an hyperbolical expression, denoting the great abundance of it: 

for it was without number; not only the grains of corn, but even the measures of it, whatever were used; so Artapanus, an Heathen writer, saysF16Apud Euseb. Praepar. Evangel. l. 9. c. 23. p. 430. , Joseph, when governor of Egypt, got together the corn of seven years, an immense quantity. 

Verse 50
And unto Joseph were born two sons,.... The word for "born" is singular; hence Ben Melech conjectures that they were twins: and this was 

before the years of famine came; or "the year of famine"F17שנת הרעב "annus famis", Tigurine version, Pagninus, Montanus, Drusius; "annus (primus) famis", Schmidt. ; the first year: 

which Asenath, the daughter of Potipherah priest of On, bare unto him; which is observed, to show that he had them by his lawful wife; whom the Targum of Jonathan wrongly again makes the daughter of Dinah, and her father prince of Tanis, the same with Zoan; whereas this was "On" or "Heliopolis", a very different place; so Artapanus saysF18Apud Euseb. Praepar. Evangel. l. 9. c. 23. p. 429. , that Joseph married the daughter of the priest of Heliopolis, by whom he had children; and another Heathen writerF19Polyhistor. apud ib. p. 424. mentions their names, Ephraim and Manesseh. 

Verse 51
And Joseph called the name of the firstborn Manasseh,.... Which signifies forgetfulness, as the reason of it shows: 

for God, said he, hath made me forget all my toil, and all my father's house; all his toil and labour in Potiphar's house, and especially in the prison; and all the injuries his brethren had done him; all this he was made to forget by the grandeur and honour, wealth and riches, power and authority he was possessed of; and indeed he had so much business upon his hands, that he had scarce time to think of his father, and his family. 

Verse 52
And the name of the second called he Ephraim,.... Which signifies fruits or fruitfulness; and being of the dual number, may intend both his spiritual and temporal fruitfulness God had blessed him with: 

for God hath caused me to be fruitful in the land of my affliction; in the land of Egypt, where he had been long afflicted, even for the space of thirteen years, more or less, in his master's house, and in the prison; but God had made him fruitful in grace and good works, in holiness, humility, &c. and oftentimes afflictive seasons are the most fruitful ones in this sense. God also bestowed great gifts upon him, as skill in the interpretation of dreams, wisdom in political affairs, a large abundance of wealth, and riches, honour and glory; to which may be added, the fruit of his body, his two children. 

Verse 53
And the seven years of plenteousness that was in the land of Egypt were ended. Perhaps quickly after the birth of Ephraim, Joseph's second son; since the account follows upon that, and it is certain that he was born before the years of famine began, Genesis 41:50; some connect the words, "moreover when" the seven years of plenty were ended, then began, as follows, seven years of famine; these events were fulfilled just as Joseph had predicted. 

Verse 54
And the seven years of dearth began to come, as Joseph had said,.... In the interpretation of Pharaoh's dreams; as soon as the seven years of plenty were over, there were quickly some appearances of the famine coming on; as particularly the river Nile not flowing to its usual height at the season of it; hence there was a drought, the earth was parched, and everything began to wither and decay, and the seed that was sown sprung not up: 

and the dearth was in all lands; adjoining to Egypt, as Syria, Arabia, Palestine, Canaan, &c. 

but in all the land of Egypt there was bread; which was in the hands of everyone, and remained of their old stores in the years of plenty not yet exhausted, and which continued for some time after the dearth began. It is very probable that to this seven years' drought in Egypt OvidF20"Dicitur Aegyptus caruisse juvantibus arva Imbribus, atque annis sicca fuisse novem." --Ovid de Artc Amandi, l. 1. ver. 647. refers, which he makes to be nine; as does also ApollodorusF21De Deor Orig. l. 2. p. 104. . 

Verse 55
And when all the land of Egypt was famished,.... Their old stock and store eaten up, and the inhabitants ready to starve with hunger: 

the people cried to Pharaoh for bread; as their common father, and knowing that he had stores of provision laid up in all cities against this time: 

and Pharaoh said to the Egyptians, go unto Joseph; whom he had appointed over this business of providing and laying up corn against this time, and of distributing it: 

what he saith to you, do; give the price for the corn he fixes or requires; for this was the principal thing they had to do with him, to get corn for their money. 

Verse 56
And the famine was over all the face of the earth,.... Not over the whole world, but the land of Egypt; all the inhabitants of it were pinched with it, rich and poor; it reached all parts and all sorts of men: 

and Joseph opened all the storehouses; in the several cities throughout the land where he had laid up corn: 

and sold unto the Egyptians; for, as he had bought it with Pharaoh's money, it was no injustice to sell it; and as it could be sold at a moderate price, and yet Pharaoh get enough by it, being bought cheap in a time of plenty, no doubt but Joseph, who was a kind and benevolent man, sold it at such a price: 

and the famine waxed sore in the land of Egypt; there being no overflow of the Nile year after year, and nothing left of the old stock but what was in the storehouses. 

Verse 57
And all countries came into Egypt to Joseph for to buy corn,.... All the neighbouring nations (Syria, Arabia, Palestine, Canaan, &c.), when they heard there was corn there for money, came from all parts for it, and were glad to get it at such expense and trouble: 

because that the famine was so sore in all lands; that there was no bread to be got for money elsewhere. It is thought by many, that for this care of Joseph in laying up provision against this time of need, and which was the preservation of the Egyptians, he was worshipped by them under various names; as the Apis, which was an ox, a sign of fruitfulness; and Serapis, sometimes figured as a young man carrying a basket of bread on his head; and Osiris, who is sometimes represented with a bushel on his head. However, this is certain, that he was an eminent type of Christ in all this, both in his estate of humiliation and exaltation: as Joseph was wrongly charged by his mistress, so was Christ falsely accused by the Jews; as he was cast into prison and bound there, so Christ was taken and bound as a prisoner; as Joseph was raised to great honour and glory in Pharaoh's court, so Christ was exalted by his Father, and crowned with glory and honour; and if the new name given him, "Zaphnathpaaneah", signifies the Saviour of the world, as some interpret it, it agrees well with Christ, who was sent into the world for that purpose; and indeed, if it means a revealer of secrets, it suits with him, who hath declared his Father's mind and will, and revealed the mysteries of his grace to the sons of men: and as Joseph had all the stores of corn under his care, and the needy were bid to go to him for it, so Christ has all the treasures of grace in his hand, and all that are sensible of their need of it are directed to go to him for it; and it is from him that men of all nations and countries receive grace for grace, and have all their supplies, and spiritual sustenance and nourishment. 

42 Chapter 42 

INTRODUCTION TO GENESIS 42 

This chapter relates how that Jacob having heard there was corn in Egypt, sent all his sons but Benjamin thither to buy corn, Genesis 42:1; and coming before Joseph, they bowed to him, and he knowing them, though they knew not him, spoke roughly to them, and charged them with being spies, Genesis 42:6; they in their defence urged that they were the sons of one man in Canaan, with whom their youngest brother was left, on which Joseph ordered them to send for him, to prove them true men, Genesis 42:10; and put them all into prison for three days, and then released them, and sent them away to fetch their brother, Genesis 42:17; this brought to mind their treatment of Joseph, and they confessed their guilt to each other, which Joseph heard, and greatly affected him, they supposing he understood them not, and before he dismissed them bound Simeon before their eyes, whom he retained till they returned, Genesis 42:21; then he ordered his servants to fill their sacks with corn, and put each man's money in his sack, which one of them on the road found, opening his sack for provender, filled them all with great surprise and fear, Genesis 42:25; upon their return to Jacob they related all that had befallen them, and particularly that the governor insisted on having Benjamin brought to him, Genesis 42:29; their sacks being opened, all their money was found in them, which greatly distressed them and Jacob also, who was very unwilling to let Benjamin go, though Reuben offered his two sons as pledges for him, and himself to be a surety, Genesis 42:35. 

Verse 1
Now when Jacob saw that there was corn in Egypt,.... That is, to be sold there, or otherwise it being there, unless it could be bought, would have been of no avail to foreigners; wherefore the Septuagint version is, that there was a saleF23יבר πρασις Sept. "frumentum venale", Schmidt; so Ainsworth, and the Targum of Jonathan. there, a sale of corn; the word has the signification of "breaking"F24"Fractio", Montanus, Munster, Piscator. in it, because that bread corn is broke in the mill, or is broken from the heap when sold or distributed, or because when eaten it breaks the fast. Now Jacob had either seen persons passing by with corn, of whom he inquired from whence they had it, who replied, from Egypt; or he understood by the report of others that corn was to be bought there; though some of the Jewish writers would have it, as Jarchi observes, that he saw it by the revelation of the Holy Spirit: 

Jacob said unto, his sons, why do ye look one upon another? like persons in surprise, distress and despair, at their wits' end, not knowing what to do, what course to take, and which way to turn themselves, and scarce able to speak to one another, and consult with each other what was proper to be done; for it seems not so agreeable that they should be charged as idle persons, careless and unconcerned, indifferent and inactive; but rather, if the other sense is not acceptable, the meaning may be, "why do ye look?"F25למה תתראו "ut quid circumspicitis", Schmidt. here and there, in the land of Canaan, where it is to no purpose to look for corn; look where it is to be had. 

Verse 2
And he said, behold, I have heard that there is corn in Egypt,.... This explains what is meant by the phrase he saw, one sense being put for another: 

get ye down thither; as fast as you can without delay; Egypt lay lower than Canaan, and therefore they are bid to go down, as when they went from thence to Canaan they are said to go up, Genesis 45:25, 

and buy for us from thence, that we may live, and not die; which shows the famine was very pressing, since, unless they could buy corn from Egypt they could not live, but must die. 

Verse 3
And Joseph's ten brethren went down to buy corn in Egypt. They obeyed their father's orders, and immediately set out for Egypt; "ten" of them went down in a body together, all but Benjamin, so that it is easily reckoned who they were, and they are called not Jacob's sons, as they were; but Joseph's brethren, whom they had sold into Egypt, and to whom now they were going, though they knew it not, to buy corn of him in their necessity, and to whom they would be obliged to yield obeisance, as they did. 

Verse 4
But Benjamin, Joseph's brother, Jacob sent not with his brethren,.... Benjamin is called Joseph's brother, because he was so both by father and mother's side, as the rest were not; him Jacob kept with him, being the youngest and his darling, the only son he had with him of his beloved wife Rachel; and was very probably the more beloved by him since he had been bereft of Joseph; and it was not only to keep him company that he retained him at home, but for the reason following: 

for he said, lest peradventure mischief befall him; as had to Joseph his brother, as he imagined; either that the journey would be too much for him, being young, or lest he should be seized with sickness on the road, or rather with death, as Aben Ezra interprets it according to the Targums of Onkelos and Jonathan. 

Verse 5
And the sons of Israel came to buy corn among those that came,.... Either among the Egyptians that came to buy, or among those who came from different countries, or rather particularly among the Canaanites, as the Targum of Jonathan; with these they might join upon the road, and go together in a body where the market for corn was: 

for the famine was in the land of Canaan: which obliged the inhabitants of it as well as Jacob's family to seek for corn elsewhere, and confirms the sense of the preceding clause: this, though a very fruitful land, yet when God withheld a blessing from it, it became barren, as it had been before, Genesis 12:10, and was to try the faith of those good men to whom God had given it, and to wean their hearts from being set upon it, and to put them upon seeking a better country, as they did. 

Verse 6
And Joseph was the governor over the land,.... Not the land of Canaan last mentioned, but the land of Egypt; under Pharaoh, he had the chief and sole authority, and especially in the affair of the corn, and the disposal of that: 

and he it was that sold to all the people of the land: of Egypt, and also to all that came out of other lands; not that he in person could do all this, but by those that acted under him: 

and Joseph's brethren came; to Joseph to buy corn of him: 

and bowed down themselves before him, with their faces to the earth; not only bowed the knee as the Egyptians did, but prostrated their whole bodies, stretching out their hands and feet, and touching the ground with their faces, as was the manner of the eastern countries, at least some of them; and so of Canaan; and thus did they submit themselves to him in the most humble manner, and thereby, though without their knowledge, fulfilled his dream of their sheaves making obeisance to his sheaf, Genesis 37:7. 

Verse 7
And Joseph saw his brethren,.... Among those that came to buy corn, and when they prostrated themselves before him: 

and he knew them; some of them being at man's estate, and their beards grown when they sold him, and their habits and dress now being much the same it was then, and by them he knew the younger: 

but made himself strange unto them; took no notice of them as his relations, but carried himself to them as he did to other foreigners, and yet more strangely: 

and spake roughly unto them; or hardF26קשות "dura", Pagninus, Montanus, Drusius, Piscator, Schmidt. things or words; put on a stern countenance, and spoke with a high tone and in a rough surly manner to them: 

and he said unto them, whence come ye? who are ye? of what country are ye? what is your business here? 

and they said, from the land of Canaan to buy food; which they could not get in Canaan, the famine being there so great. 

Verse 8
And Joseph knew his brethren, but they knew not him. It being about twenty two years since they saw him, and then he was young, and his beard not grown, as now it was; and besides, he was clothed as a prince, and spoke the Egyptian language; and being in such great grandeur and splendour, and in such power and authority, and having such a retinue attending him, they never once thought of him, whom they supposed might be dead, having never heard of him all this time; or, however, it could not come into their minds, that he whom they sold for a slave could ever be governor of the land of Egypt. 

Verse 9
And Joseph remembered the dreams which he dreamed of them,.... Their bowing and prostrating themselves before him brought to his remembrance his dreams of their sheaves making obeisance to his, and of the sun, moon, and eleven stars, doing the same to him, Genesis 37:7, 

and said unto them, ye are spies; not believing they were, nor absolutely asserting that they were such; but this he said to try them, and what they would say for themselves, and in order to lead on to further discourse with them, and to get knowledge of his father and brother Benjamin, whether living or not: he dealt with them as a judge on the bench, when examining persons, whose charges have the nature of an interrogation, as this has: "ye are spies"; are ye not? surely ye must be, and unless you give a better account of yourselves, I must take you up as such: 

to see the nakedness of the land ye are come: what parts of it are weakest, most defenceless, and less fortified, and most easy to break in at, and invade the land; and it was not without reason that the Egyptians might suspect the neighbouring nations round about them, being in distress, and hearing of corn in Egypt, of forming a design of coming upon them and taking away their corn by force, and might be the reason why foreigners that came to buy corn were brought before Joseph and examined by him. 

Verse 10
And they said unto him, nay, my lord,.... One in the name of the rest, or each in his turn, denying that they were spies, and addressing him with the greatest reverence and submission, calling him their lord, and thus further accomplishing his dreams: 

but to buy food are thy servants come; that and no other was the errand they came upon. 

Verse 11
We are all one man's sons,.... Therefore not likely to be spies; it could hardly be thought that a single family should engage in such an affair; or that one man would, send his sons as spies, and especially all of them, it being a dangerous affair, and they being liable to be taken up and put to death; and as more families than one must be concerned in such an enterprise, it is reasonable to suppose, that if they had been spies they would have been of different families, and also not together, but in different parts of the kingdom, to observe the fittest place to enter in at and execute their design: 

we are true men: that spoke truth when they said they came to buy corn; were honest, upright, and sincere in what they said, nor would they, nor durst they, tell a lie: 

thy servants are no spies; this they expressed in the strongest terms, and with the fullest assurance they could, detesting the charge and character of being spies. 

Verse 12
And he said unto them, nay,.... This argument will not do, I am not to be put off with such words as these; if you can produce no better proof of your being honest men than this, or give no better account of yourselves, I must abide by it, that: 

to see the nakedness of the land ye are come; this he urged in order to get a further account from them of their family and the state of it, which he was anxious to know. 

Verse 13
And they said, thy servants are twelve brethren,.... Or rather, "were twelve", since one afterwards is said not to be: 

the sons of one man in the land of Canaan; of Jacob, who dwelt there; this is said with the same view as before, to show the improbability of their being spies: 

and, behold, the youngest is this day with our father: meaning Benjamin, whom Joseph was eager to hear of, and no doubt was glad to hear he was alive, and his father also, and that they were both together in the land of Canaan: 

and one is not; is not in the land of the living, is dead; for so they thought Joseph was, who is the person intended, as appears from what both Reuben and Judah afterwards say, Genesis 42:22; and yet he was before them, and was the person they were speaking to: this must be very striking and affecting to Joseph, who knew full well they meant himself. 

Verse 14
And Joseph said unto them, that is it that I spake unto you, saying, ye are spies. This proves it, at least gives strong suspicion of it; since at first they seemed to speak of themselves, as if they were the only sons of one man and there were no more, now they speak of twelve, and make mention of one being at home with his father; but seeing he sent so many of them, why not all? why should one only be left at home? 

Verse 15
Hereby ye shall be proved,.... Whether spies, or not, namely, by producing their youngest brother, said to be at home with his father: 

by the life of Pharaoh ye shall not go forth hence, except your youngest brother come hither: the phrase, "by the life of Pharaoh", seems to be the form of an oath, as it was common with many nations, especially with the Scythians, who used to swear by the royal throneF1Herodot. Melpomene, sive, l. 4. c. 68. , and the Romans, in later times, by the life, health, and genius of their emperor; and this custom of swearing by the life of their king, or by his head, continued with the Egyptians, as Aben Ezra says, unto his times; though some take this to be a wish or prayer for the life of Pharaoh, and render it, "may Pharaoh live"F2חי פרעה "vivat Parhoh", Montanus, Junius & Tremellius; so Ainsworth and Lightfoot. , or, at most, but a strong asseveration, that as dear as the life of Pharaoh was to him, so surely they should not stir from the place where they were, unless their youngest brother Benjamin was brought thither. 

Verse 16
Send one of you, and let him fetch your brother,.... He proposes that one of them might be sent by them to their father's house, and bring, Benjamin down to Egypt: 

and ye shall be kept in prison; the rest of them till he came: 

that your words may be proved, whether there be any truth in you; by this it would be seen whether they were men of truth and honesty or not; and should their brother be brought they would appear to be good men and true: 

or else, by the life of Pharaoh, surely ye are spies; should not their brother they spoke of be produced, it would be a plain case that they were not the honest men they pretended to be, nor did they come merely to buy corn, but had an ill intention. 

Verse 17
And he put them all together into ward three days. In order to consult together, and agree who should be sent to fetch their brother; and which it seems probable in this length of time they could not agree upon, no one caring to be the bringer of such evil tidings to their father. 

Verse 18
And Joseph said unto them the third day,.... His heart yearning towards them, though he put on such an appearance; finding they could not come to an agreement among themselves who should go on the errand, he thought fit to recede from his former order, and to give them another: 

this do, and live: meaning what he was about to say to them, which if they punctually observed and performed, it would be the means of saving their lives: 

for I fear God; and therefore would not do either an unjust or cruel thing. This might have given them an him who he was: but there being among the Gentiles, in all nations, some few that feared God, they took no further notice of it than this, that they might expect just and equitable dealings by him; since, though he was in such an high place, he knew and owned there was one higher than he, to whom he was accountable. 

Verse 19
If ye be true men,.... As you say you are: 

let one of your brethren be bound in the house of your prison; agree among yourselves which of you (for one of you must) remain in prison where you are: and the rest being set at liberty: 

go ye, carry corn for the famine of your houses; Joseph, though he dealt with them after this manner to get what knowledge he could of his family, and to get sight of his brother, yet was concerned for the good of them and theirs, lest they should be in extreme want through the famine, and that they might have a speedy supply of corn, was not willing to detain them any longer. 

Verse 20
But bring your youngest brother unto me,.... Upon their return for more corn: 

so shall your words be verified; that they were true men, and had no ill design upon the land, but were come only to buy corn: 

and ye shall not die; as spies, which they were otherwise threatened with; and as it is customary in all nations to put such to death when found out: 

and they did so; they left one of their brethren behind; they carried corn to their houses or families in Canaan, and brought their brother Benjamin with them when they returned to Egypt. 

Verse 21
And they said one to another,.... Before they went out of the prison, at least while in the presence of Joseph: 

we are verily guilty concerning our brother; meaning Joseph, whom they had sold for a slave, and who they supposed was dead through grief and hard servitude; and now being in trouble themselves, it brings to mind the sin they had been guilty of, which, though committed twenty two years ago, was still fresh in their memories, and lay heavy on their consciences; for length of time neither makes sin less, nor the conscience lighter, when it is revived and charged home upon it, and which was aggravated particularly by the following circumstance: 

in that we saw the anguish of his soul, when he besought us, and we would not hear; when in the utmost agony, with trembling limbs, and quivering lips, and floods of tears, as they stripped him of his coat, he most earnestly and importunately requested of them they would not put him into the pit, and leave him there; and in the same manner entreated them they would not put him into the hands of strangers, but restore him alive to his father; but they turned a deaf ear to all his cries and entreaties, and hardened themselves against him: 

therefore is this distress come upon us; the same measure that was measured by them to him, was now measured to them again, and they were dealt with according to "lex talionis": they cast Joseph into a pit, and now they were committed to a prison; they would not attend to his cries and tears, and the anguish of his soul did not move their pity, and now he is inexorable to them, and will not at least appear to have any compassion on them, or show pity to them; and perhaps their being dealt with in this similar way brought to their remembrance what they had done. 

Verse 22
And Reuben answered them,.... Being the eldest, and who had been most concerned for the life of Joseph, and most tender and careful of him: 

saying, spake I not unto you, saying, do not sin against the child, 

and ye would not hear? it seems by this that Reuben endeavoured to dissuade his brethren from selling Joseph, when they first proposed it, to which they would not attend; since it is certain they did hearken to him as not to kill him directly, as they first consulted, and they hearkened to him to cast him into a pit, where he did not intend he should continue, but till he had an opportunity of taking him out, and returning him to his father: but it seems probable that Reuben was with them when they first spied the Ishmaelites, and proposed to sell Joseph to them, which he objected to, and entreated they would not do it; and perhaps he went out from them, and took a circuit, with a view to get to the pit and take Joseph out, but before he got thither his brethren had taken him out, and sold him: or this may refer to the general advice he always gave them, to do nothing that might endanger the life of Joseph, or be the means of his death, which selling him for a slave he supposed had been: 

therefore, behold, also, his blood is required; the Targum of Jonathan adds, "of us"; they were accessary to his death, and guilty of it; for Reuben supposed he was dead, and now they must suffer for it, as a just retaliation, being threatened with death unless they could clear themselves. 

Verse 23
And they knew not that Joseph understood them,.... For what is above related they spoke in his presence and hearing; but speaking to one another in the Hebrew language, and he being an Egyptian, as they took him to be, they did not imagine that he could understand them, and therefore were not at all upon their guard in what they said: and what confirmed them in this was: 

for he spake unto them by an interpreter; which he the rather chose to do, that they might have no suspicion of him; and which shows, that though there was a likeness between the Hebrew language and the Egyptian in many things, yet in some they differed, and the difference was such that there was need of an interpreter, where the parties did not understand both languages: this interpreter between Joseph and his brethren, according to the Targums of Jonathan and Jerusalem, was Manasseh, the eldest son of Joseph, and so Jarchi; which is very improbable, he being but a child at this time, if not an infant; see Genesis 41:50. 

Verse 24
And he turned himself about from them, and wept,.... Hearing his brethren confess their sin and guilt to one another in selling him, and Reuben's affectionate concern for him, it wrought so much upon his affections, being naturally of a tender spirit, that he could no longer act the part he had, and keep up the sternness and severity of his countenance; wherefore he turned his face from them, that they might not discern it, and his back upon them, and went into another room: and after he had given vent to his passion, and composed himself: 

and returned to them again, and communed with them; upon the same subject, of going with their corn to Canaan, and bringing their youngest brother with them upon their return, and promising moreover, for their encouragement, a free traffic in the land of Egypt, Genesis 42:34, 

and took from them Simeon, and bound him before their eyes; who perhaps was the most cruel and hardhearted among them; and it appears from the affair of Shechem, that he was a man of a fierce and bloody disposition. According to Jarchi, it was he that said to Levi, on sight of Joseph, behold this dreamer cometh; and that it was he that cast him into the pit; and, as the Targum says, advised to kill him: and perhaps Joseph might pitch upon him as the hostage, not only because he had used him more evilly than the rest, but because he might observe he was less concerned, and not so much humbled now for the evil he had done as the rest were; as also he might choose to detain him, as being not so much in his father's affection, because of the affair of Shechem, and so be a less affliction to him than if it was another; and besides, he might fear that being of a perverse and boisterous disposition, he would vehemently oppose the sending of Benjamin into Egypt, which Joseph was so very desirous of: and he bound him in their presence to terrify them, and let them know what they must expect if they did not obey his orders, and the more to humble them for the sin they had been guilty of, and was now upon their minds; though perhaps, as Jarchi observes, when they were gone he let him out, and gave him food and drink; or however might give him some liberty, and use him with mildness and gentleness. 

Verse 25
Then Joseph commanded to fill their sacks with corn,.... Which was as much as they came for: 

and to restore every man's money into his sack; the money paid by each for his quantity of corn delivered to him, not into the person's hands, but to be put into his sack privately, and unknown to him: 

and to give them provision for the way; sufficient both for themselves and for their cattle, that they might carry the whole of what corn they bought to their families: 

and thus did he unto them; that is, not Joseph, but his steward or deputy, or however the servant that he gave the above order to. 

Verse 26
And they laded their asses with the corn,.... Cattle very fit to carry burdens, and no doubt they had each of them one at least: 

and departed thence; from the place where Joseph was, and from the land of Egypt. 

Verse 27
And as one of them opened his sack,.... According to the Targum of Jonathan and Jarchi, this was Levi; but Aben Ezra thinks it is more likely to be Reuben the firstborn, who was one, that is, the first of them: 

to give his ass provender in the inn; at which they lay very probably the first night of their journey; a good man regards the life of his beast, and takes care of that as well as of himself, and generally in the first place: 

he espied his money; the money which he paid for his corn: 

for, behold, it was in his sack's mouth; just as he opened it. 

Verse 28
And he said unto his brethren, my money is restored,.... The money paid for the corn is returned: 

and, lo, it is even in my sack; this put them all upon opening their sacks, where every man found his money, though not expressed, see Genesis 43:21, 

and their heart failed them; through surprise and fear; or "went out"F3ויצא לבם "et exiit cor eorum", Montanus, Drusius, Piscator, Schmidt. front them, as it were, they were ready to faint and swoon away: 

and they were afraid; their consciences being awakened, and loaded with the guilt of their former sins, they were afraid that more evil was coming upon them for them; and that this was a scheme laid to entrap them, and that they should be pursued and seized, and fetched back, and charged with a fraud and trick, as going off with their corn without paying for it: 

saying one to another, what is this that God hath done unto us? for whoever was the instrument, they concluded the overruling hand of divine Providence was in it, for the further chastisement and correction of them for their iniquity: instead of being thus frightened and distressed, it is very much it did not give them suspicion of Joseph, that he was the person they had been conversing with, and that he had done this in kindness to them; but their minds were so pressed with the guilt of their sin, that they were possessed of nothing but fears and dreadful apprehensions of things, and put the worst construction upon them they could, as men in such circumstances usually do, even fear where no fear is, or no occasion for it. 

Verse 29
And they came unto Jacob their father, unto the land of Canaan,.... Without being pursued and fetched back, or retarded in their journey as they might fear: 

and told him all that befell unto them; chiefly what befell them while in Egypt: 

saying, as follows. 

Verse 30
The man, who is the lord of the land,.... Of Egypt; not the king, but the deputy governor of it, whose authority under Pharaoh was very great, and reached to the whole land, and all political affairs, and especially what related to the corn, and the sale of it; he, say they: 

spake roughly to us; gave them hard words, and stern looks, and used them in a very rough manner, see Genesis 42:7, 

and took us for spies of the country; laid such a charge against them, and treated them as such; or "gave" themF4ויתן "et dedit", Pagninus, Montanus, Schmidt; "sive tradidit", Fagius, Vatablus. , committed them to prison as such. 

Verse 31
And we said unto him, we are true men,.... Honest, upright men, not given to treacherous and treasonable practices, either in the country where they lived, or any other; they came to Egypt with no ill design upon the country, only to buy corn for the relief of their families in necessity: 

we are no spies; or never wereF5לא היינו "non fuimus", Montanus; "nunquam fuimus", Junius & Tremellius, Piscator, Schmidt. : they had never been guilty of such practices, and never charged with anything of that kind; they denied the charge, and detested the character. 

Verse 32
We be twelve brethren, sons of our father,.... All brethren by the father's side, though not by the mother's, and by one father; they had been twelve, and were so now, though they knew it not, supposing that one was dead, as is next observed: 

one is not; is not alive, but dead; the Targum of Jonathan is,"what is become of one we know not" 

and the youngest is this day with our father in the land of Canaan; see Genesis 42:13. 

Verse 33
And the man, the lord of the country, said unto us, hereby shall I know that you are true men,.... This will be a proof and demonstration of it: 

leave one of your brethren here with me; as an hostage; they do not say "bound in the prison", Genesis 42:19, as Joseph did, because they would not grieve their father, at least would not tell him of it at once, lest it should too much affect him: 

and take food for the famine of your household, and be gone; that is, corn for the relief of their families, being distressed with a famine. 

Verse 34
And, bring your youngest brother unto me,.... Their brother Benjamin: 

then shall I know that you are no spies, but that you are true men; he knew they were no spies now, but true, honest, upright men, with respect to any designs upon the country; but then he should own and acknowledge them to be such, having such plain proof that what they said was true: 

so will I deliver your brother; their brother Simeon, who was left bound; though this circumstance they also here studiously conceal from their father: 

and ye shall traffic in the land; not only for corn, but for any other commodity Egypt furnished its neighbours with. 

Verse 35
And it came to pass, as they emptied their sacks,.... Both those in which were the corn they had bought, and those in which were their provender for their cattle, and provision for themselves: 

that, behold, every man's bundle of money was in his sack; the same purse, and the same pieces of money, gold or silver, they had paid to the steward: 

and when both they and their father saw the bundles of money, they were afraid; the Targum of Jonathan adds,"because of Simeon, whom they had left there;'fearing that they should he charged with theft or fraud, and that Simeon would be put to death; they had opened their sacks before, and found their money in them, but put it up again as it was, in order to open them in their father's presence, from whom they thought proper to conceal this circumstance, lest he should blame them for not returning to the governor with their money upon the first notice of it, when they had travelled but one day's journey; wherefore they make no mention of it in the account of things that befell them, and express their surprise and fear upon finding it when they opened their sacks, as if they had known, nothing of it before; though it may be their fears were renewed and increased by what Jacob might observe to them, as the consequence of it, which they had not so thoroughly considered before. 

Verse 36
And Jacob their father said unto them, me have ye bereaved of my children,.... Which looks as if Jacob suspected that they had either sold or slain Joseph, and had done one or the other by Simeon: 

Joseph is not, and Simeon is not: neither of them were with him, and both were given up by him as dead, or, as the Targum of Jonathan paraphrases it,"of Joseph ye have said an evil beast hath devoured him; and Simeon, ye say, the king of the country hath bound him;'as for Joseph he knew not but he was dead, he feared he was; and as for Simeon, he being in the hands of so rough a man as they had represented the lord of the land to be, and especially as his release depended upon sending Benjamin, which he was determined at present not to do; he was reckoned by him as a lost or dead man: 

and ye will take Benjamin away; they were desirous of it, and what their design was he could not tell; he seems to have a strong suspicion that it was not good: 

all these things are against me; against his will, his peace, and comfort, and happiness, though they were all working and would work as they did for his good, and for the good of his family, for the preservation of it during the seven years of famine; or are "upon me"F6עלי "super me", Montanus, Schmidt; "vel. in me", V. L. Vatablus. , as heavy burdens, too heavy for him to bear, ready to sink him down to the earth. 

Verse 37
And Reuben spoke unto his father,.... Being the eldest son, it most property lay upon him to make answer to his father in the name of his brethren, and to offer a word of comfort to him: 

saying, slay my two sons, if I bring him not to thee; meaning not Simeon, who was in Egypt, but Benjamin, whom it was proposed to take thither, and whom Jacob was very loath to part with; and to persuade him to it Reuben offers to him, and gives him leave to slay his two sons, or rather two of his sonsF7את שני בני "duos filiorum meorum", Piscator; so Ainsworth. , since he had four, Genesis 46:9; if he did not bring Benjamin again to him: this was a strange proposal, for what were two sons of his to his own son, so exceedingly beloved by him? besides, to lose his own son, and to have two of his grandchildren slain, would have been an increase of his sorrow and grief, instead of being an alleviation of it; but Reuben's meaning was, not that his children should be slain, but this he says, to show that he would be as careful and solicitous for the return of Benjamin as if the life of two sons of his lay at stake, and was so confident of it that he could risk the life of them upon it, who were as dear to him as one Benjamin was to his father: 

deliver him into my hand, and I will bring him to thee again; he undertook to be responsible for him. 

Verse 38
And he said, my son shall not go down with you,.... He gives a peremptory denial; this was his then present resolution and determination: 

for his brother is dead; meaning Joseph, Benjamin's own brother by father and mother's side; him he supposed to be dead, such circumstances being related and produced, which made it highly probable, and he had not heard anything of him for twenty two years: 

and he is left alone; Benjamin being the only surviving child of his dearly beloved Rachel, as he thought: 

if mischief befall him by the way in which ye go; that is, to Egypt, whether by thieves and robbers, or by the fatigue of the journey, or by any means whatever, so that he loses his life. All the Targums interpret this mischief of death: 

then shall ye bring down my gray heirs with sorrow to the grave; the sense is, should this be the case he should never lift up his head, or have any more comfort in this world, but should pass his time with continual sorrow until his gray head was laid in the grave, or till he came to the state of the dead. 

43 Chapter 43 

INTRODUCTION TO GENESIS 43 

This chapter informs us how that the famine continued in the land of Canaan, and the corn that Jacob's family had from Egypt being consumed, Jacob pressed his sons to go down for more, which they refused to do, unless Benjamin was sent with them, for whose safety Judah offered to become a surety, Genesis 43:1; Jacob with reluctance was prevailed upon to let him go, and dismissed them with a present to the governor of Egypt, and with double money to buy corn with, and with his blessing upon them, Genesis 43:11; upon which they set out for Egypt; and when they came into the presence of Joseph, he seeing Benjamin with them, ordered his steward to have them to his house, and get dinner ready, it being his pleasure that they should dine with him that day, Genesis 43:15; this threw them into a fright, supposing they were going to be called to an account for the money they found in their sacks; wherefore they related to the steward very particularly the whole of that affair, who bid them not be uneasy, for he had had their money; and as a proof that things would go well with them, brought Simeon out to them, and treated them very kindly and gently, Genesis 43:18; and having got their present ready against Joseph came home, they delivered it to him with great veneration and submission; who asked of the welfare of their father, and whether that was not their younger brother they spoke of, the sight of whom so affected him, that he was obliged in haste to retire to his chamber, and weep, Genesis 43:25; and having washed his face, and composed himself, he returned and ordered dinner to be brought, which was set on different tables, one for himself and the Egyptians, and the other for his brethren, whom he placed according to their age, to their great surprise; and sent them messes from his table to each, and to Benjamin five times more than the rest, and they were so liberally entertained, that they became cheerful and merry, Genesis 43:31. 

Verse 1
And the famine was sore in the land. In the land of Canaan; it increased yet more and more: this is observed for the sake of what follows, showing the reason and necessity of Jacob's sons taking a second journey into Egypt. 

Verse 2
And it came to pass, when they had eaten up the corn which they had brought out of Egypt,.... Which, in so numerous a family as Jacob's was, having so many children, grandchildren, and servants, what nine men on so many asses could bring with them must be consumed in a short time, how long cannot be said; no doubt they lived sparingly on it in such a time of scarcity, to make it last as long as they could, and perhaps only he, his children and grandchildren, might eat of it; the servants, as Calvin observes, might live on meaner food, as acorns, herbs, and roots; and it must not be thought that all this corn was eaten up entirely, and none left, but the far greater part of it, and but very little remaining; or otherwise, how should Jacob, and his sons' wives and children be supported until the return of his sons from Egypt with fresh provisions? indeed it may be supposed, that the land of Canaan produced some corn, though but little; and it is certain there were other fruits which were serviceable for food, as appears from Genesis 43:11, 

their father said, go again, buy us a little food; just enough for him, and them, and theirs, for the present; hoping that the famine would be over quickly, and therefore orders them to go once more to Egypt, and buy some provisions: they made no motion themselves to go, as it is highly probable they determined they would not, since Jacob had resolved Benjamin should not go, but waited for their father's motion, and which he did not make until necessity obliged him. 

Verse 3
And Judah spake unto him,.... Reuben the eldest son had met with a repulse already, Genesis 42:36; Simeon the next was now in Egypt, Genesis 42:24, and Levi, perhaps on account of the affair of Shechem, Genesis 34:25, did not yet stand well in his father's favour and affection; wherefore Judah being next, with the consent of his brethren, undertakes to manage the affair with him, who had doubtless an interest in him, as well as authority among his brethren, and was a prudent man, and could speak well: 

saying, the man did solemnly protest unto us; meaning Joseph, though he then knew not that it was he; whom he calls "the man", not by way of contempt, or as thinking and speaking meanly of him, but the reverse, the great man, the honourable man, the governor of Egypt; and so the Septuagint version adds, "the man, the lord of the land"; he in the strongest terms, and in the most solemn manner, protested by the life of Pharaoh: 

saying, ye shall not see my face; with acceptance, should not be admitted to come near him, or treat with him, and purchase any corn of him: 

except your brother be with you; their youngest brother Benjamin. 

Verse 4
If thou wilt send our brother with us,.... Give orders for his going with us, and put him under our care: 

we will go down and buy thee food; signifying, on the above condition, that they were ready and willing to take a journey into Egypt, and buy provisions for him and his family, otherwise not. 

Verse 5
But if thou wilt not send him, we will not go down,.... This they said not as undutiful, and from a spirit of rebellion and disobedience to their father, or of stubbornness and obstinacy, but because they durst not go down, nor could they with any safety; they might expect to be taken up as spies, and put to death as they were threatened; and besides, it would be in vain, and to no purpose, since there was no likelihood of succeeding, or of getting any provision: 

for the man said unto us, ye shall not see my face, except your brother be with you; which they repeat both for the confirmation of it, and as an apology for themselves, to clear them from any charge of unfaithfulness. 

Verse 6
And Israel said,.... In answer to the speech of Judah: 

wherefore dealt ye so ill with me; had done that which brought so much evil upon him, gave him so much grief and trouble, and threw him into such perplexity and distress, that he knew not what to do, or course to take: 

as to tell the man whether ye had yet a brother? which he thought was done imprudently and unadvisedly, and that there was no need of it; which, had it not been done, would have prevented this anxiety of mind he was now in, and the mischief he feared would follow.1 

Verse 8
And Judah said unto Israel his father, send the lad with me, 

and we will arise and go,.... Directly to Egypt for corn; Judah calls Benjamin a lad, because the youngest brother, and tenderly brought up by his father, who had an affectionate fondness for him as if he had been a child; otherwise he must be thirty two years of age, for he was seven years younger than Joseph, who was now thirty nine years of age; yea, Benjamin must have children of his own, who went with him and his father into Egypt, Genesis 46:21; for the computation of Benjamin's age, see Genesis 30:22, 

that we may live, and not die, both we, and thou, and also our little ones; he argues, that if they with Benjamin went down to Egypt for corn, there was a possibility, yea, a probability that they would all live, even Benjamin also; but if not, they must all in course die, and Benjamin likewise; and therefore it was most prudent and advisable, for the sake of all their lives, of them and theirs, and for the sake of Benjamin among the rest, for whom Jacob was so particularly concerned, to let him go with them to Egypt for corn, since he must die if they did not go, and he could but die if he did go; and there was great likelihood, if not a certainty, he would not; at least Judah was confident he would not, as appears by what follows. 

Verse 9
I will be surety for him,.... Engage for his safe return: 

of my hand shall thou require him; I will be answerable for him: 

if I bring him not to thee, and set him before thee: do not return him from Egypt, and bring him to Canaan, into his father's house and presence safe, and sound: 

then let me bear the blame for ever; of persuading his father to let him go with him; all this he said, to show what care he would take of him, and what confidence he had that no evil would befall him, that he would be returned with them in safety; which he might ground upon the assurance that Joseph had given, that they should not die if they brought their brother with them, Genesis 42:20; and perhaps Judah, as Schmidt thinks, might be under a special instinct of divine Providence, which directed him to say these things: and it may be added, that Jacob also might be under a divine impulse, which influenced him to regard what Judah said, or otherwise his suretyship was but a poor security, and of little avail. 

Verse 10
For except we had lingered,.... Delayed going down to Egypt, through the demur Jacob made of tending Benjamin with them: 

surely now we had returned this second time; they would have made their journey to Egypt, and returned again with their corn, and their brother Benjamin too, as Judah supposed, before this time; so that by these delays they were losing time, and involving themselves and families in distress for want of corn. 

Verse 11
And their father said unto them,.... Being in some measure convinced by their reasonings, and in part at least reconciled to let Benjamin go with them, there being nothing to be done, he perceived, unless he consented to it: 

if it must be so now, do this; if nothing else will do but Benjamin must go, which after all he was reluctant to, then he advises them to do as follows: 

take of the best fruits in the land in your vessels; such as were the peculiar produce of the land of Canaan, and the best of it; for which it was most famous, and praised, as the word used signifies; these Jacob advises to take and put into their sacks they carried to bring back their corn in: 

and carry down the man a present; the great man and governor of Egypt, whose name was not known, little thinking it was his son Joseph; this he proposed to be done, in order to procure his friendship, that he might carry it kindly and respectfully to them, release Simeon, and send back Benjamin with them. The present consisted of the following things: 

a little balm: or rosin, of which there was great quantity in and about Gilead; See Gill on Jeremiah 8:22, 

and a little honey; the land of Canaan in general is called a land flowing with milk and honey; and some parts of it were famous for it, as the, parts about Ziph, called from thence the honey of ZiphimF9Misn. Machshirin, c. 5. sect. 9. : this is the first time mention is made of "honey" in Scripture. Some sayF11"Et a Baccho mella reperta ferunt", Ovid. Fast. l. 3. Bacchus was the inventor of it. JustinF12E Trogo, l. 44. c. 4. makes a very ancient king of a people in the country, now called Spain, to whom he gives the name of Gorgoris, to be the first that found out the way of gathering honey; but by this it appears to be of a more early date. Dr. ShawF13Travels, p. 339. No. 6. Ed. 2. thinks, that not honey, properly so called, is meant, but a kind of "rob" made of the juice of grapes, called by the Arabs "dibsa", a word near in sound with, and from the same root as this. And who further observes, that Hebron alone (the place were Jacob now was) sends every year to Egypt three hundred camel loads, i.e. near two thousand quintals of this rob: and Leo Africanus saysF14Descriptio Africae, l. 8. p. 682. , there is but little honey to be found in Egypt, wherefore it made this part of the present the more acceptable: 

spices; of various sorts, a collection of them; though it is thought, by Bochart and others, that the "storax" is particularly meant; the best of that sort being, as PlinyF15Nat. Hist. l. 12. c. 25. says in Judea. The Targum and Jarchi take it to be "wax", as do also other Jewish writers: 

and myrrh; the liquor called "stacte", that drops from the myrrh tree. Some will have this "lot", as the word is, the same with "ladanum"; one should rather think that it should be the lotus or lote tree, the fruit of which, PlinyF16Ib. l. 13. c. 17. says, is the size of a bean, and of a saffron colour, and HerodotusF17Melpomene, sive, l. 4. c. 177. Vid. Euterpe, sive, l. 2. c. 92. says, it is sweet like a date; but that it was frequent in Egypt, and needed not be carried there. The Targum renders it "chestnuts", and so Ben Melech, as it does what follows: 

nuts, and almonds, the oil of nuts, and the oil of almonds: the former design not common, but the pistachio nuts, as Jarchi observes from R. Machir; and these, as PlinyF18Nat. Hist. l. 13. c. 5. says, were well known in Syria, and were good for food and drink, and against the bites of serpents; and, as BochartF19Canaan, l. 1. c. 10. col. 389. observes, are frequently mentioned by naturalists along with almonds, and as like unto them. 

Verse 12
And take double money in your hand,.... Than what they carried before, either to buy as much more as they then did; or rather because of the greater scarcity of corn, as Jarchi observes, which made it doubly dearer; for this seems to be different from the money they are also bid to take in return for that found in their sacks, which was a third parcel, as follows: 

and the money that was brought again in the mouth of your sacks, carry it again in your hand; that it might be ready to pay upon demand, should they be charged with nonpayment for the corn they had before: 

peradventure it was an oversight; a mistake of the governors, or of those that were under him, concerned in the sale of the corn, and receiving money for it, or of Jacob's sons; he could not tell how it was, but some way or other he supposed a mistake was made. 

Verse 13
Take also your brother,.... Their brother Benjamin, committing him into their hands and to their care, hereby declaring his consent and willingness that he should go with them: 

and arise, go again to the man; the governor of Egypt, to buy corn of him. 

Verse 14
And God Almighty give you mercy before the man,.... Who has the hearts of all men in his hands, kings, princes, governors, even those who are the most cruel and hardhearted, rough and severe in their tempers and dispositions, and such an one they had represented this man to be; one that had spoke roughly to them, and used them roughly: Jacob therefore sent him a present to soften his mind, and now he puts up a prayer to God, and dismisses his sons with his good wishes for them, that God would incline the heart of the governor to show kindness to them, and let them have corn, nor use any of them ill: particularly: 

that he may send away your other brother and Benjamin; release Simeon, and send him and Benjamin aiming with them when they returned: 

if I be bereaved of my children, I am bereaved; this he said, not as utterly despairing of their return, but as expressive of his patient submission to the divine will, be it as it may be. 

Verse 15
And the men took the present,.... Their father directed them to: 

and they took double money in their hand; besides what they found in their sacks mouths, which they also carried with them: 

and Benjamin; they took him likewise with their father's leave: 

and rose up, and went down to Egypt, and stood before Joseph; presented themselves to him, and their petitions for more corn, as well as to answer to any questions that should be asked them. 

Verse 16
And when Joseph saw Benjamin with them,.... Whom he knew, though he had not seen him twenty two years, and though he must be very much altered, being but about ten years of age when Joseph was said into Egypt, yet being with the rest of his brethren, whom he knew very well, concluded it must be him: 

he said to the ruler of his house; his steward, as be is after called, not his son Manasseh, as the Targum of Jonathan: 

bring these men home; to his own house, for Joseph was now at or near the place where were the granaries of corn, and where that was said and distributed: 

and slay, and make ready; or "slay a slaughter"F20טבח טבח "macta mactationem", Drusius, Schmidt; "macta animalia", Junius & Tremellius, Piscator. , that is, of beasts for food; a sheep, or a lamb, or a calf, very probably, and order it to be dressed, boiled or roasted, or both, that it might be fit for food: wherefore Aben Ezra must be mistaken when Genesis 46:34; he says, that the Egyptians in those times did not eat flesh, nor might any kill a sheep; for it cannot be thought that Joseph could order a dinner for his brethren, to whom as yet he did not choose to make himself known, in direct violation of the customs and laws of Egypt, and who, it is plain by what follows, dined as an Egyptian, and with the Egyptians, and not as an Hebrew, and with his brethren as Hebrews; besides, for what purpose did Pharaoh get and possess such herds and flocks of cattle, if not for food as well as other uses? see Genesis 47:6; though in later times they abstained from eating various animals, as PorphyryF21De abstinentia, l. 4. sect. 6, 7. from Chaeremon relates, and particularly from sheep and goats, according to JuvenalF24"-----lanatis animalibus abstinet omnis Mensa, nefas illic foetus jugulare capellae." Satyr 15. ver. 11, 12. : 

for these men shall dine with me at noon; which was the usual time of dining with the eastern people, as it is now with us, though with the Romans at evening. 

Verse 17
And the man did as Joseph bade: and the man brought the men into Joseph's house. Showed them the way to it, and introduced them into it, and led them into some apartment in it, and ordered every thing to be got ready for dinner as his master had bid him, being a diligent and faithful servant: at old Cair is shown to travellersF25Radzivil, Thevenot, Le Brun & Lucas apud Jablonski de Terra Goshen, Dissert. 5. sect. 6. the house of Joseph in the tower, and a very surprising well, said to be made by him, and here, they say; the granaries were, in which the corn was laid up. 

Verse 18
And the men were afraid, because they were brought into Joseph's house,.... It not being usual, as Jarchi observes, for those that came to buy corn to lodge there, but at an inn in the city: 

and they said, because of the money that was returned in our sacks at the first time are we brought in; to examine and inquire of them how they came to go away without paying for their corn, take up their money again after they had laid it down, and take it away with them, and so were guilty of tricking and defrauding, if not of theft: 

that he may seek occasion against us: or "roll on us"F26להתנלל עלינו "ut devolvat (hoc) in nos", Tigurine version. ; cast all the shame on them, and leave the reproach and scandal of it on them: 

and fall upon us; with hard words, and severe menaces, if not with blows: 

and take us for bondmen, and our asses; imprison them, which was the punishment for fraud and theft, and take their asses as a forfeiture. 

Verse 19
And they came near to the steward of Joseph's house,.... The same person before called the ruler of his house, under whose direction they were; just before they came to the house, as it seems by what follows, they made up to him as having something to say to him: 

and they communed with him at the door of the house; before they went into it, being uneasy and eager to know what should be the meaning of their being brought thither, which was unusual. 

Verse 20
And said, O sir,.... Or, "on me, my lord"F1בי אדני "in me Domine mi", Montanus. , one said in the name of the rest, perhaps Judah, on me let the blame lie, if guilty of rudeness in making our address to thee; or as the Vulgate Latin version, "we pray, sir, that thou wouldest hear us"; and so Jarchi and Aben Ezra say the phrase is expressive of beseeching, entreating, and supplicating: 

we came indeed down at the first time to buy food; not to spy the land but to buy corn, and not to get it by fraud or tricking but by paying for it the price that was required. 

Verse 21
And it came to pass when we came to the inn,.... Upon the road, on the first day's journey, to refresh themselves and their cattle: 

that we opened our sacks; to give provender to our cattle; by which it appears that they all did this, though it is only said of one of them at the inn, and of all of them when they came home, Genesis 42:27, 

and, behold, every man's money was in the mouth of his sack, our money in full weight; nothing wanting of it; it being usual in those times to pay money by weight, and not by the tale of pieces: 

and we have brought it again in our hand; in order to pay it for the corn we have had, having no design to defraud. 

Verse 22
And other money have we brought down in our hands to buy food,.... Double money for a double quantity, or because the price of corn was now doubled; and their bringing this besides the other showed their honest and upright intentions: 

we cannot tell who put our money in our sacks; we are quite ignorant of it, and can by no means account for it, and therefore hope no blame will be laid on us. 

Verse 23
And he said, peace be unto you, fear not,.... Do not be uneasy and disturbed, you have nothing to fear, you are in no danger: 

your God, and the God of your father, hath given you treasure in your sacks; the hidden treasure, as the word signifies, found in their sacks; was there by the providence of God, so disposing the heart of Joseph to order it to be put there, as the steward interpreted it; who by being Joseph's family had got some knowledge of the true God, and of his all wise and disposing Providence: 

I had your money; he received it of them, which he acknowledges, and that was sufficient to acquit them from guile and theft, though he does not say that he put the money into their sacks, or by whose order it was done: 

and he brought Simeon out unto them; either out of prison, or out of some other room to them, which was, no doubt, done by the direction of Joseph. 

Verse 24
And the man brought the men into Joseph's house,.... After the above discourse had passed between them, and he had made their minds easy, both with respect to the money, and by bringing Simeon unbound to them: 

and gave them water, and they washed their feet; which was usually done in the eastern countries after travelling, and when about to take a meal, and was both for refreshment and cleanliness: 

and he gave their asses provender; thus were they hospitably entertained, they and all that belonged to them. 

Verse 25
And they made ready the present against Joseph came at noon,.... They took it out of their vessels or bags in which they brought it, having unladen their asses, and disposed of it in a proper manner to present it to him when he came home at noon to dine: 

for they heard that they should eat bread there; dine there, bread being put for all provision: this was told them, very probably, by the steward, or by some of the servants in the house, or they overheard what Joseph said to the steward, Genesis 43:16. 

Verse 26
And when Joseph came home,.... In order to dine, it being noontime: 

they brought him the present which was in their hand into the house; everyone took a part of it in his hand, and brought it to Joseph in the parlour where he was, and delivered it to him as a present from their father, or from themselves, or it may be as from both: 

and bowed themselves to him to the earth; in the most prostrate and humble manner, now again fulfilling his dream, and more completely than before, for now all his eleven brethren were together, signified by the eleven stars in the dream, that made obeisance to him, see Genesis 37:9. 

Verse 27
And he asked them of their welfare,.... Or "peace"F2לשלום "ad pacem", Montanus, "de pace", Vatablus, Drusius, Piscator, Schmidt. , their prosperity, especially of the health of their bodies, whether they were well and in good health after so long a journey: 

and said, is your father well, the old man of whom ye spake? when they were with him before, and told him they were all the sons of one man, who dwelt in Canaan: 

is he yet alive? which he was very desirous of knowing; for, being advanced in years, he might fear he was removed by death in the time between their going and returning. 

Verse 28
And they answered, thy servant our father is in good health, he is yet alive,.... Which is an answer to both his questions; and by calling their father Joseph's servant, he did obeisance to him in them, as well as by sending a present to him, which they delivered as coming from him his servant; and it is not improbable that Jacob sent his salutation to him as his servant, and so that part of the dream of Joseph's was also fulfilled, which represented the sun doing obeisance to him, Genesis 37:9, 

and they bowed their heads, and made obeisance; a second time, as they did, no doubt, at every time they gave answer to Joseph's questions; and this is again observed, to show the full completion of the above dream. 

Verse 29
And he lifted up his eyes and saw his brother Benjamin,.... He had seen him before when his brethren first presented themselves to him, but then took no particular and special notice of him, only gave him a side look as it were, but now he looked wistly at him: 

his mother's son; the son of Rachel his mother, and who was his only brother by his mother's side, the rest, though his brethren, yet only by his father's side, not his mother's sons: 

and said, is this your younger brother, of whom ye spake unto me? he knew he was the same, but was willing to have it from their mouths, to lead on to what he had further to say: 

and he said; after they had answered his question, and told him it was he: 

God be gracious unto thee, my son; speaking as a superior, a governor, in which capacity he was a father to his inferiors; and as a man, a relation, a brother, though not as yet discovered; he spoke in the most tender and affectionate manner, and, as a religious good man, he wishes the best thing he could for his brother, the grace and goodness of God; and which may be understood in the largest and most expressive sense, as including all good things, temporal, spiritual, and eternal. 

Verse 30
And Joseph made haste,.... To get out of the room where he was with his brethren as fast as he could: 

for his bowels did yearn upon his brother; his passions grew strong, his affections were raised, his heart was full of tenderness, and there was such a flow of love and joy at the sight of his brother, and the little conversation he had with him, that he was ready to burst out, and must have discovered himself if he had not immediately turned and got out of the room: 

and he sought where to weep; a proper place to vent his passion in tears of joy, and relieve himself 

and he entered into his chamber, and wept there; where he could be the most retired, and not likely to be overheard. 

Verse 31
And he washed his face,.... From the tears on it, that it might not be discerned that he had been weeping: 

and went out; of his chamber into the room again, where his brethren were: 

and refrained himself; from weeping, or showing any excess of passion, love, joy, &c. 

and said, set on bread; gave orders to his servants to bring in dinner, and set it upon the table; bread, as before, being put for all kind of food. 

Verse 32
And they set on for him by himself,.... A table was placed and provisions set upon it in one part of the room for Joseph by himself; which was done either because he was an Hebrew, and the Egyptians might not eat with him, nor he with them; or rather for the sake of grandeur, he being the next man in the kingdom to Pharaoh: 

and for them by themselves; another table was placed and spread for Joseph's brethren by themselves, the reason of which is after given: 

and for the Egyptians, which did eat with him, by themselves; a third table was laid for such Egyptian noblemen and others, who were at this time Joseph's guests, or used to dine with him: 

because the Egyptians might not eat bread with the Hebrews, for that is an abomination unto the Egyptians; the reason of which, as given by the Targums of Onkelos and, Jonathan, is, because the creatures the Egyptians worshipped the Hebrews eat; but it is a question whether such creatures as oxen, sheep, goats, &c. which were eaten by the Hebrews, were so early worshipped by the Egyptians; though they were in later times, and particularly the Apis or ox, which is supposed by many to be worshipped on the account of Joseph, and so after his time; rather the abhorrence the Egyptians had the Hebrews in was on account of their being shepherds, on a political account, they having before this time suffered much by the insurrections and rebellions of such sort of persons among themselves, who set up a kingdom and kings of their own, called the "Hycsi", or pastor kings: or else this difference made between the Egyptians and Hebrews at eating, was not on account of what they did eat, as of the certain rites and customs the Egyptians had peculiar to themselves in dressing their food, and eating it; and therefore would not eat with any of another nation; so that this was not any particular distaste they had to the Hebrews, but was their usage towards men of all nations; for so Herodotus saysF3Euterpe, sive, l. 2. c. 41. , that"no Egyptian, man or woman, might kiss the month of a Greek, or use a knife, or spit, or pot;'that is, a knife a Greek had cut anything with, or a spit he had roasted meat on, or a pot he had boiled it in; and adds,"nor might taste of the flesh of an ox, cut with the knife of a Greek.'And indeed they would not eat nor converse with any of another religionF4Chaeremon apud Porphyr. de abstinentia, l. 4. sect. 6. , be they who they would. 

Verse 33
And they sat before him,.... At a table, so placed that they were in his sight, and he had a full view of them: 

the firstborn according to his birthright, and the youngest according to his youth; everyone according to his age, Reuben, the firstborn, first, and so on to Benjamin the youngest: thus they placed themselves as they used to be in their father's family, or they were so placed by Joseph; and if this was the case, it may be a reason, and a principal one, of what follows: 

and the men marvelled one at another; not the Egyptians, the guests of Joseph, seeing eleven brethren placed in this manner, and these being Hebrews, taken so much notice of; but Joseph's brethren, who either wondered at the manner of their being seated so regular, according to their age; or at the honour done them to dine with the governor, and at the grandeur of the entertainment, and at the separate manner in which the governor, and the nobles of Egypt, sat at meals; or at what follows. 

Verse 34
And he took and sent messes unto there from before him,.... The several dishes were brought before him, who cut them up, and sent to everyone their part and portion, as was usual in those times and countries, and afterwards elsewhereF5Athenaei Deipnosophist. l. 1. , for the master of the family or feast to divide the food into parts, and to give to every guest his part; and these were called, from their being sent, "missus", and from whence seems to be our English word "messes", here used: 

but Benjamin's mess was five times so much as any of theirs; which was done out of his great affection to him, being his own brother both by father and mother's side; and, as some think, to try his brethren, how they stood affected to Benjamin, and observe if this did not raise their envy to him, as his father's particular respect to him had raised it in them against himself; and that, if it should, he might provide for his safety, lest they should use him in like manner as they had used him. This undoubtedly was designed as a peculiar favour, and a mark of special honour and respect, it being usual for princes to send messes from their tables to such as they favoured; and particularly it was usual with the Egyptians for their kings to have double messes more than the rest, in honour of them, as HerodotusF6Erato, sive, l. 6. c. 57. relates: Benjamin's mess consisted either of five parts, or it was five times bigger than what was sent to the rest; not but that they had all what was sufficient; there was no want to any, but great plenty of everything for them all; nor was this designed Benjamin, that he should eat the larger quantity, only to show him distinguishing respect: 

and they drank, and were merry with him; after dinner they drank wine liberally and plentifully, but not to excess and intemperance, yet so as to be cheerful and in good spirits; their fears being all dissipated by this generous entertainment they met with. 

44 Chapter 44 

INTRODUCTION TO GENESIS 44 

This chapter relates the policy of Joseph in making an experiment of his brethren's regard and affection for Benjamin; he ordered his steward to put every man's money into his sack, and his silver cup in Benjamin's, and when they were got out of the city, to follow after them, and charge them with the theft, as he did; and having searched their sacks, as they desired he would, found the cup with Benjamin, which threw them into the utmost distress, and obliged them to return to Joseph, Genesis 44:1; who charged them with their ill behaviour towards him; they acknowledge it, and propose to be his servants; but he orders them to depart to their father, retaining Benjamin in servitude, Genesis 44:15; upon which Judah addressed him in a very polite and affectionate manner, and relates the whole story, both of what passed between Joseph and them, concerning Benjamin, the first time they were in Egypt, and between their father and them upon the same subject, when he directed them to go a second time thither to buy corn, and how he became a surety to his father for him, and therefore proposed to be his bondman now, not being able to see his father's face without Benjamin, Genesis 44:18. 

Verse 1
And he commanded the steward of his house,.... Whom the Targum of Jonathan again calls Manasseh, the eldest son of Joseph: 

saying, fill the men's sacks with food, as much as they can carry; this he ordered out of his great affection for them, and that his father and his family might have sufficient supply in this time of famine: 

and put every man's money in his sack's mouth; not that which had been put into their sacks the first time, for the steward acknowledged his receipt of it, but what they had paid for their present corn, they were about to carry away. 

Verse 2
And put my cup, the silver cup, in the sack's mouth of the youngest,.... Benjamin; this he ordered to be done, partly to put him in apparent danger, and try how his brethren would behave towards him in such circumstances, and thereby know how they stood affected to him; and partly that he might have an excuse for retaining him with him. This cup was valuable both for the matter of it, being of silver, and for the use of it, being what Joseph himself drank out of: and by the word used to express it, it seems to have been a large embossed cup, a kind of goblet, for it has the signification of a little hill. Jarchi says it was a long cup, which they called "mederno". The Septuagint render it by "condy", which is said to be a Persian word, and a kind of an Attalic cup, that held ten cotylaeF7Nicomachus de festis Aegypt. apud Athenaeum, l. 11. c. 7. , or four or five quarts, and weighed ninety ounces; but a cup so large seems to be too large to drink out of: 

and his corn money; what he had paid for his corn: 

and he did according to the word that Joseph had spoken; put every man's money in the mouth of his sack, and his silver cup with the corn money into Benjamin's sack. 

Verse 3
As soon as the morning was light,.... When it was break of day, before the sun rose: 

the men were sent away, they and their asses; the men being refreshed with food, and their asses having provender given them, and saddled and loaded, they were handsomely and honourably dismissed. 

Verse 4
And when they were gone out of the city, and not yet far off,.... Which perhaps was Tanis, the Zoan of the Scriptures; see Ezekiel 30:14, margin: 

Joseph said unto his steward, up, follow after the men; who no doubt was ready provided with men and horses, to go out and pursue when Joseph should give the orders, he being privy to Joseph's intentions, and with whom the scheme was concerted, and the secret was. Joseph appears to have been up very early this morning, and had observed the exact time of his brethren's departure, and guessed whereabouts they might be when he sent his steward, and others after them; for it can hardly be thought he was sent alone after eleven men, and to charge them with a theft, and bring them back again: 

and when thou dost overtake them, say unto them, wherefore have ye rewarded evil for good? in taking away the silver cup, when they had been so kindly and bountifully entertained. This he was to represent as base ingratitude, as it would have appeared, had it been fact. In much such manner was Esop used by the inhabitants of Delphos; they, being displeased with him, put a sacred cup or vial into his bags, which he, being ignorant of, went on his way towards Phocis; and they ran after him, and seized him, and charged him with sacrilegeF8Scholia ad Vespes Aristophanis, p. 534. Ed. Genev. 1607. . 

Verse 5
Is not this it, in which my lord drinketh,.... Which was for his own particular use, and so the more ungrateful in them to take it: 

and whereby indeed he divineth? according to our version and others, Joseph is here represented by his steward as a diviner or soothsayer, and so he might be thought to be by the Egyptians, from being such an exact interpreter of dreams, foretelling things to come, and that he made his divinations by the silver cup; and we are told that the Assyrians, Chaldeans, and Egyptians, used to fill basins with water, in which they put plates of silver and precious stones, marked with certain characters, and pronouncing certain words, called to the devil, who uttered a voice in the water like an hissing, and returned answers to the things inquired aboutF9Julius Serenus de fato, l. 9. c. 18. apud Rivet. Exercit. 165. p. 808. : a like practice is used by the Africans nowF11R. Leo. African. Descriptio Africae, l. 3. p. 335. ; which method Andronicus took to know who would be his successor, but was reckoned among the most infamous and scandalous parts of the magic artF12Nic. Choniates in Andronico, l. 2. wherefore, as Joseph never practised any thing of this kind, so neither would he dissemble, or make as if he did; though it must be owned that the ArabsF13Norden's Travels in Egypt, vol. 2. p. 150. in Egypt at this day pretend to consult with the cup and divine by it: but the words will bear another version and sense, for it may signify to tempt, to try, to make an experiment, and by experience to know a thing, as in Genesis 30:27; and so the Arabic version, "and indeed he hath tried you by it": so Aben Ezra interprets it of his trying of them by it, whether they were thieves or not, whether they were a parcel of light fingered filching fellows: the cup, he pretends, was set before them, and he turned himself another way, either Joseph or the steward, and they took the opportunity of carrying it off; or else, as others think, he tried them by drinking in it very freely and liberally, what sort of men they were, how they would behave themselves in their cups, when truth is commonly spoke, the wit being out when the wine is in: but of these two senses the former is to be preferred; though it seems best of all to understand this not of the cup as the instrument by which he tried, searched, and inquired into things, but as the object searched after and inquired of; for the word signifies to inquire, and make a strict observation of things, and thereby make shrewd guesses and conjectures, as in 1 Kings 20:33; and so the sense is, either according to R. JonahF14Apud Aben Ezram in loc. , that his master would diligently inquire of the soothsayers concerning it, in order to find out who took it away, and so Ben Melech; for the words may be rendered, "for which he certainly makes", or has made, or will make "divination", which agrees with Genesis 44:15; for if the cup was gone, how could he make divination with it? it must be for it; or indeed they might well conclude themselves, that as such a thing would soon be missed, diligent inquiry would be made after it, and it would be at once conjectured that it was taken away, not by any of the household, but by those strangers that had dined with Joseph; and a man of his sagacity and penetration would soon find it out, and therefore it was madness and folly to do such an action, and think to get off clear: 

ye have done evil in so doing: both a mad and foolish action, and a base, wicked, and ungrateful one, as well as what was infamous and scandalous; for nothing was reckoned more so than for a guest at a prince's table to carry away a cup, or anything of that kind, with him: so Claudius the Roman emperor, a guest of his, the day before, having taken away a golden cup, as was supposed, ordered an earthen one to be put in its placeF15Suetonius in Vita Claudii, c. 32. , which was a putting him to public shame and reproach: Dioxippus the Athenian, being at table with Alexander the great, a golden cup was taken away privately, by some that envied him; and the hint being given as if he had done it, all eyes were turned on him as the thief, which he could not bear, but went out, and wrote a letter to the king, and then killed himselfF16Curtii Hist. l. 9. c. 7. . 

Verse 6
And he overtook them,.... Their asses being laden with corn could not travel very fast, and he and his attendants being mounted on swift horses: 

and he spake unto them these same words; that Joseph had ordered him to say, and so what follows particularly, Genesis 44:10. 

Verse 7
And they said unto him, wherefore saith my lord these words?.... One of them, in the name of the rest, perhaps Judah, made answer, as astonished at the charge laid against them, suggesting that there was not the least foundation for it, and were quite surprised to hear anything of this kind alleged against them: 

God forbid that thy servants should do according to this thing; expressing the utmost detestation of such a fact, as being what they could never be guilty of. 

Verse 8
Behold, the money which we found in our sacks mouths;.... Upon their return from Egypt, the first time they went thither for corn: 

we brought again unto thee out of the land of Canaan; which was a full proof of their honesty: they might have kept it until it was called for and demanded of them, but of themselves they brought it with them, as being money not their own; and they did not wait to be examined about it when they came to Egypt again, but of their own accord related the story of it, and offered the money to this same man the steward they were now speaking to, which he could not deny: yea, they brought it to him out of the land of Canaan, a foreign country at a considerable distance, and out of the jurisdiction of Egypt, and where they were not liable to be called to an account for it: 

how then should we steal out of thy lord's house silver or gold? that is, vessels of silver or vessels of gold, as the Targums of Onkelos and Jonathan; it could not be reasonably thought they would, for if they would not retain the governor's money when in their own land and out of his reach, much less would they steal anything out his house, which they might conclude would soon be missed, and they easily apprehended and committed to prison, and suffer for it. 

Verse 9
With whomsoever of thy servants it be found,.... The silver cup: 

both let him die; which was rashly said, since they might have thought the cup might be put in one of their sacks unknown to them, as their money had been before; and besides, death was a punishment too severe for such a crime, and therefore is by the steward himself moderated; but this they said the more strongly to express their innocence: 

and we also will be my lord's bondmen; his servants, as long as they lived: this was likewise carrying the matter too far, and exceeding all bounds of justice, which could only require satisfaction of the offender. 

Verse 10
And he said, now also let it be according unto your words,.... Not according to the full extent of their words, but according to a part of them; that be only should be a servant that was found guilty; so moderating the punishment which they had fixed, and were willing to submit to, and therefore could not object to what he next proposes: 

he with whom it is found shall be my servant; speaking in the name of Joseph, whom he represented, and who had directed him what to say: 

and ye shall be blameless; acquitted of the charge, and pronounced innocent, and let go free. 

Verse 11
Then they speedily took down every man his sack to the ground,.... To be opened and examined, and this they did in all haste, as having a clear conscience, and being confident that nothing could be found upon them, and desirous of having the affair issued as soon as possible, that the steward might have full satisfaction, and they proceed on in their journey: 

and opened every man his sack; showing neither reluctance nor fear, being conscious of their innocence. 

Verse 12
And he searched,.... To the bottom of them, not content to look into the mouth of them being opened, but rummaged them, and searched deeply into them to find the cup, which was the thing charged upon them he was solicitous to find; as for the money in the sack's mouth he took no notice of that, nor is there any mention of it: 

and began at the oldest; at Reuben, as the Targum of Jonathan expresses it: the steward might know their different ages in course, by the order in which they were placed at Joseph's table when they dined with him: 

and left off at the youngest; at Benjamin, he ended his scrutiny with him; this method he took partly to hold them in fear as long as he could, and partly to prevent any suspicion of design, which might have been entertained had he went directly to Benjamin's sack: 

and the cup was found in Benjamin's sack; where the steward himself had put it, and as it is usually said, they that hide can find. 

Verse 13
Then they rent their clothes,.... In token of sorrow and distress, being at their wits' end, like distracted persons, not knowing what to do: this was usually done in the eastern countries when any evil befell, as did Jacob, Genesis 37:34; and as the Egyptians themselves did when mourning for their dead, as Diodorus SiculusF17Bibliothec. l. 1. p. 65. relates: 

and laded every man his ass; put their sacks of corn on their asses again, having tied them up: 

and returned to the city; to the metropolis, as Jarchi, which was either Tanis, that is, Zoan, or, as others think, Memphis: hither they returned to see how it would go with Benjamin, to plead his cause and get him released, that he might go with them, they being afraid to see their father's face without him; otherwise, could they have been content to have gone without him, they might have proceeded on in their journey, see Genesis 44:17. 

Verse 14
And Judah and his brethren came to Joseph's house,.... Judah is particularly mentioned because he was the principal spokesman, and was chiefly concerned for the safety of Benjamin, being his surety: 

for he was yet there; Joseph was yet at his own house, was not as yet gone to the granaries, to look after the affairs of the corn, and the sale and distribution of it, but was waiting for the return of his brethren, which he expected quickly: 

and they fell before him on the ground; not only in a way of reverence, again fulfilling his dream, but as persons in the utmost distress and affliction, throwing themselves at his feet for mercy. 

Verse 15
And Joseph said unto them, what deed is this ye have done?.... An action so wicked, base, and ungrateful, attended with such aggravated circumstances, that it can scarcely be said how bad a one it is, and may be well wondered at, that men who had received such favours could ever be guilty of; this he said, putting on a stern countenance, and seemingly in great anger and wrath: 

wot ye not that such a man as I can certainly divine? either that he could divine himself, though not by the cup, of which here no mention is made, but in some other way used by the Egyptians; or that he had diviners with him, as Aben Ezra, with whom he could consult, to find out the person that took the cup; or surely they must needs think that such a man as he, who had such great knowledge of things, natural and political, and whose name was Zaphnathpaaneah, a revealer of secrets, would be able to search into and find out an affair of this kind; See Gill on Genesis 41:45; and they might well conclude, that a man so sagacious and penetrating would easily conjecture who were the persons that took away his cup, even the strangers that had dined with him so lately, and therefore could never expect to go off with it. 

Verse 16
And Judah said, what shall we say unto my lord? what shall we speak?.... Signifying that they were nonplussed, confounded, knew not what to say; they could not acknowledge guilt, for they were not conscious of any, and yet could not deny the fact, the cup being found on one of them; and though they might have a suspicion of fraud, yet were afraid to speak out what they suspected, and therefore were at the utmost loss to express themselves: 

or how shall we clear ourselves? to assert their innocence signified nothing, here was full proof against them, at least against their brother Benjamin: 

God hath found the iniquity of thy servants; brought it to their remembrance, fastened the guilt of it on their consciences, and in his providence was bringing them to just punishment for it; meaning not the iniquity of taking away the cup, which they were not conscious of, but some other iniquity of theirs they had heretofore been guilty of, and now God was contending with them for it; particularly the iniquity of selling Joseph; this was brought to their minds before, when in distress, and now again, see Genesis 42:21, 

behold, we are my lord's servants, both we, and he also with whom the cup is found; hereby fulfilling his dream more manifestly than ever; for, by bowing down to the earth to him, they might be thought to do no other than what all did, that came to buy corn of him; but here they own themselves to be his servants, and him to be lord over them, and to have dominion over them all, and them to be his slaves and bondmen. 

Verse 17
And he said, God forbid that I should do so,.... This would be doing an unjust thing, Joseph suggests, should he take them all for bondmen, for the offence of one: 

but the man in whose hand the cup is found, he shall be my servant; not die, as they had supposed, but become his servant: 

and as for you, get ye up in peace unto your father; they had leave, yea, an order to return to their father in the land of Canaan, with their corn and cattle, in peace and plenty; there being no charge against them, nor would any hurt or damage come to them: this Joseph said to try their affection to their brother Benjamin, and see whether they would leave him to distress, and then he should know better how to conduct both towards him and them. 

Verse 18
Then Judah came near unto him,.... Being the spokesman of his brethren, and the surety of Benjamin: he plucked up a spirit, put on courage, and drew nearer to the governor, and with much freedom and boldness, and in a very polite manner, addressed him: 

and said, O my lord, let thy servant, I pray thee, speak a word in my lord's ears; not admit him to private audience, or suffer him to whisper something to him, but give him the hearing of a few words he had to say to him: 

and let not thine anger burn against thy servant; do not be displeased with his boldness, and the freedom he takes, but hear him patiently: 

for thou art even as Pharaoh; next, if not equal in power and authority with him; could exercise justice or show mercy, punish or release from punishment, at his pleasure; and having leave granted him, he began his speech, and made the following narrative. 

Verse 19
My lord asked his servants,.... The first time they came down to Egypt to buy corn; he puts him in mind of what passed between them at that time: 

saying, have ye a father or a brother? which question followed upon their saying that they were the sons of one man, Genesis 42:11. 

Verse 20
And we said unto my lord, we have a father,.... Yet living in the land of Canaan: 

an old man; being one hundred and thirty years of age, Genesis 47:9, 

and a child of his old age; who was born when he was near an hundred years of age: and 

a little one; not in stature, but in age, being the youngest son, and much younger than they: so they represented him, on that account, and because he was tenderly brought up with his father, and not inured to business and hardship, and so unfit to travel: 

and his brother is dead; meaning Joseph: so they thought him to be, having not heard of him for twenty two years or more, and they had so often said he was dead, or suggested as much, that they at length believed he was: 

and he alone is left of his mother; the only child left of his mother Rachel: 

and his father loveth him; being his youngest son, and the only child of his beloved Rachel, and therefore most dear unto him. 

Verse 21
And thou saidst unto thy servants, bring him down unto me,.... Judah does not relate the reason of his order, which was to give proof that they were no spies, but as if Joseph designed to show favour to Benjamin, as undoubtedly he did: 

that I may set mine eyes upon him; not barely see him, as Aben Ezra interprets it, though that would be, and was, very desirable by him, and agreeable to him; but he desired to set his eyes upon him, not only for his own pleasure, but for the good of Benjamin, as the Targum of Jonathan adds; he intimated that he should receive him kindly, show favour unto him, and use him well: the Septuagint version is, "and I will take care of him": Joseph's brethren had told him, that Benjamin was at home with their father, who they suggested was afraid to let him go with them, lest evil should befall him; wherefore to encourage him to let him go with them, Joseph promised to take care of him, that no hurt should be done to him, but he should be provided with everything that was proper and necessary; and this Judah improves into an argument with the governor in favour of Benjamin, that since he desired his coming, in order to show him a kindness, he hoped he would not detain him, and make a slave of him. 

Verse 22
And we said unto my lord, the lad cannot leave his father,.... That is, his father will not be willing to part with him: 

for if he should leave his father, his father would die; with grief and trouble, fearing some evil was befallen him, and he should see him no more. 

Verse 23
And thou saidst unto thy servants,.... In answer to the representation of things made by them, and notwithstanding that: 

except your youngest brother come down with you, you shall see my face no more; which though not before related in the discourse, which passed between Joseph and his brethren, in express terms, yet might be justly inferred from what he said; nay, might be expressed in so many words, though not recorded, and as it seems plainly it was, as appears from Genesis 43:3. 

Verse 24
And it came to pass, when we came unto thy servant my father,.... In the land of Canaan: 

we told him the words of my lord; what he had said to them, particularly respecting Benjamin. 

Verse 25
And our father said,.... After some time, when the corn was almost consumed they had bought in Egypt: 

go again, and buy us a little food; that may suffice fill the famine is over; see Genesis 43:1. 

Verse 26
And we said, we cannot go down,.... With any safety to their persons, which would be in danger, or with any profit to their families, since their end in going down to buy corn would not be answered: 

if our youngest brother be with us, then will we go down; let it be agreed to, that Benjamin go along with us, to Egypt, and then no difficulty will be made of it: 

for we may not see the man's face, except our youngest brother be with us; the face of the great man, the governor of Egypt; for that this phrase, "the man", is not used diminutively, but as expressive of grandeur, is clear, or otherwise it would never have been made use of in his presence, and in such a submissive and polite speech as this of Judah's. 

Verse 27
And thy servant my father said unto us,.... When thus pressed to let Benjamin go with them: 

ye know that my wife bare me two sons; Rachel, by whom he had Joseph and Benjamin, and whom he calls his wife, she being his only lawful wife; Leah was imposed upon him, Genesis 29:20; and the other two were concubines, Genesis 30:4. 

Verse 28
And the one went out from, me,.... Being sent by him to see how his brethren did, who were feeding his flocks at Shechem, and he had never returned to him to that day: 

and I said, surely he is torn in pieces; by some wild beast; this he said on sight of his coat, being shown him all bloody: 

and I saw him not since; now twenty two years ago; for though Joseph was not such a great way off his father, especially if he was at Memphis, as some think; yet what through his confinement as a servant in Potiphar's house, and then for some years in prison, and through the multiplicity of business when advanced in Pharaoh's court, he had no leisure and opportunity of visiting his father; and especially so it was ordered by the providence of God that he should not, that he might be made known at the most proper time for the glory of God, and the good of his family. 

Verse 29
And if ye take this also from me,.... His son Benjamin, as he perhaps suspected they had taken Joseph, and made away with him: 

and mischief befall him; either in Egypt, or on the road, going or returning, any ill accident, especially death, as the Targums of Onkelos and Jonathan, or what may issue in it: 

ye shall bring my gray hairs with sorrow to the grave; it would be the means of his death, and while he lived he should be full of sorrow and grief; see Genesis 42:38. 

Verse 30
Now therefore, when I come to thy servant my father,.... That is, should he return to him in the land of Canaan with the rest of his brethren: 

and the lad be not with us; his brother Benjamin, so called here, and in the following verses, though thirty years of age and upwards, see Genesis 43:8, 

seeing that his life is bound up in the lad's life; he is as closely united to him in affection, and is as dear to him as his own soul; quite wrapped up in him, and cannot live without him; should he die, he must die too; see 1 Samuel 18:1; so it follows: 

Verse 31
It shall come to pass, when he seeth that the lad is not with us, that he will die,.... As soon as ever he sees us, without asking any question and observes that Benjamin is missing he will conclude at once that he is dead, which will so seize his spirits, that he will expire immediately: 

and thy servants shall bring down the gray hairs of thy servant, our father, with sorrow to the grave; as he said would be the case, Genesis 44:29; and which would be very afflicting to his sons to be the cause of it, and could not be thought of without the utmost uneasiness and distress. 

Verse 32
For thy servant became surety for the lad unto my father,.... Which is another argument used for the release of Benjamin, though he should be detained for him, which he offers to be: 

saying, if I bring him not unto thee, then I shall bear the blame unto my father for ever; See Gill on Genesis 43:9. 

Verse 33
Now therefore, I pray thee, let thy servant abide instead of the lad a bondman to my lord,.... Being, as Jarchi observes preferable to Benjamin for strength, for war, and for service: in this Judah was a type of Christ, from whose tribe he sprung, who became the surety of God's Benjamins, his children who are beloved by him, and as dear to him as his right hand, and put himself in their legal place and stead, and became sin and a curse for them, that they might go free, as Judah desired his brother Benjamin might, as follows: 

and let the lad go up with his brethren; from Egypt to Canaan's land, to their father there. 

Verse 34
For how shall I go up to my father, and the lad be not with me?.... Signifying that he must abide in Egypt, and chose to do it, and could not go up to the land of Canaan any more or see his father's face without Benjamin along with him, to whom he was a surety for him: 

lest peradventure I see the evil that shall come on my father; see him die, or live a life of sorrow worse than death: this he could not bear, and chose rather to be a slave in Egypt, than to be the spectator of such an affecting scene. By this speech of Judah, Joseph plainly saw the great affection which his brethren, especially Judah, had for his father and his brother Benjamin, as well as the sense they had of their evil in selling him, which lay uppermost on their minds, and for which they thought themselves brought into all this trouble; wherefore he could no longer conceal himself from them, but makes himself known unto them, which is the principal subject of the following chapter. 

45 Chapter 45 

INTRODUCTION TO GENESIS 45 

This chapter contains an account of Joseph's making himself known to his brethren, which was done when they were alone, Genesis 45:1; when he encouraged them not to distress themselves on account of their selling him into Egypt, for God in his providence had sent him there for their good, Genesis 45:5; and he ordered them to go forthwith to Canaan, and acquaint his father with all the honour and glory they saw him in, and to desire him to come thither to him, where he should be provided for during the five years of famine yet to come, in the best part of the land of Egypt, Genesis 45:9; upon which he expressed the strongest affection to Benjamin, and to all his brethren, Genesis 45:14; the fame of this was soon spread in the house of Pharaoh, which gave the king great pleasure, who immediately expressed his earnest desire that his father might come and settle in Egypt, and ordered provisions to be sent him, and carriages to bring him down, and all that belonged to him, Genesis 45:16; and Joseph accordingly delivered to his brethren wagons and provisions for the way, and gave gifts to them, and sent a present to his father, and dismissed his brethren with an exhortation not to fall out by the way, Genesis 45:21; and when they came to Canaan, they acquainted their father with all these things, who at first could not believe them; but when he saw the wagons, his spirit revived, and determined to go and see his son, Genesis 45:25. 

Verse 1
Then Joseph could not refrain himself,.... That he should not weep, as the Targum of Jonathan adds; at least he could not much longer refrain from tears, such an effect Judah's speech had on his passions: 

before all them that stood before him; his servants that attended him and waited upon him, the steward of his house, and others, upon whose account he put such a force upon himself, to keep in his passions from giving vent, that they might not discover the inward motions of his mind; but not being able to conceal them any longer: 

and he cried; or called out with a loud voice, and an air of authority: 

cause every man to go out from me; out of the room in which he and his brethren were; perhaps this order was given to the steward of the house to depart himself, and to remove every inferior officer and servant upon the spot; or other people that might be come in to hear the trial of those men, and to see how they would be dealt with: 

and there stood no man with him, while Joseph made himself known unto his brethren; not that Joseph was ashamed of them, and of owning before them the relation he stood in to them; but that they might not see the confusion his brethren would be thrown into, and have knowledge of the sin they had been guilty of in selling him which could not fail of being mentioned by him, and confessed by them; and besides, it was not suitable to his grandeur and dignity to be seen in such an extreme passion he was now going into. 

Verse 2
And he wept aloud,....; Or "gave forth his voice in weeping"F18ויתן את קלו בבכי "et dedit vocem suam in fletu", Montanus; so Junius & Tremellius, Piscator, Schmidt. ; as he wept he cried aloud; for having put such a violent restraint on himself, as the flood of tears was the greater, so his voice was the stronger and louder for it: 

and the Egyptians and the house of Pharaoh heard; the Egyptians, that were in the room or rooms adjoining to that where Joseph was, heard his cry, and perhaps a great deal of what was said; which they soon reported to others, and it quickly reached Pharaoh's court, which might not be at any great distance. 

Verse 3
And Joseph said unto his brethren, I am Joseph,.... As soon as he could compose himself a little, and utter his words, the first thing he said was, that he was Joseph; that was his right name, his Hebrew name; though he was called by the Egyptians Zaphnathpaaneah, and by which name Joseph's brethren only knew him, if they knew his name at all; and it must be very startling to them to bear this sound, and to be told by himself that that was his name; and which was not all he meant and they understood, but that he was Joseph their brother as afterwards expressed: 

doth my father yet live? this he knew before, for they had told him he was alive; wherefore he puts this question not through ignorance, or as doubting but to express his affliction for his father, and his joy that he was alive: 

and his brethren could not answer him; they were so surprised and astonished; they were like men thunderstruck, they were not able to utter a word for awhile: 

for they were troubled at his presence; the sin of selling him came fresh into their minds, the guilt of it pressed their consciences, and the circumstances that Joseph was in filled them with fear that he would avenge himself on them. 

Verse 4
And Joseph said unto his brethren, come near to me, I pray you,.... Very probably Joseph sat in a chair of state while they were under examination, and through reverence of him they kept at a proper distance; or being frightened at what he had said, he might observe them drawing back, as Jarchi remarks, and so encourages them in a kind and tender manner to return and come nearer to him, and the rather, that they might more privately converse together without being overheard; as also that they might, by approaching him discern and call to mind some of his features still remaining, by which they might be assured he was Joseph indeed: 

and they came near, and he said, I am Joseph your brother; not only his name was Joseph, but he was that Joseph that was their brother; he claims and owns the relation between them, which must be very affecting to them, who had used him so unkindly: 

whom ye sold into Egypt: which is added, not so much to put them in mind of and upbraid them with their sin, but to assure them that he was really their brother Joseph; which he could not have related had he not been he, as well as to lead on to what he had further to say to them for their comfort. 

Verse 5
Now therefore be not grieved,.... To an excess, so as to be swallowed up with overmuch sorrow; otherwise it became them to be grieved for their sin, and to show a godly sorrow and true repentance for it: 

nor angry with yourselves, that ye sold me hither; reflect upon themselves, and afflict themselves in an immoderate way; or break forth into anger and wrath with one another, upbraiding and blaming each other for their conduct in that affair, and so foment contentions and quarrels among themselves: 

for God did send me before you to preserve life; the life of thousands of persons in Egypt, Canaan, and other countries; and particularly to preserve their lives was he sent before them into Egypt; where, by interpretation Pharaoh's dreams, by which he understood and did foretell the seven years of plenty and seven years of famine, he was to great honour and trust, and laid up a sufficiency of corn in the time of plenty to answer the exigencies of various countries in the time of famine, and, among the rest, of his own family; and therefore would have this attributed by them to the wise disposing providence of God. 

Verse 6
For these two years hath the famine been, in the land,.... In the land of Egypt and in the countries round about: 

and yet there are five years; still remaining, which he knew by the above dreams and the interpretation of them: 

in the which there shall neither be earing nor harvest; that is, no tillage of land, neither ploughing nor sowing, and so no reaping, or gathering in of the fruits of the earth, as used to be in harvest; at least, there would be very little ground tilled, only it may be on the banks of the Nile, since they had no corn to spare for seed; and besides, as the Egyptians knew by Joseph's prediction that the Nile would not overflow, it was to no purpose to attempt to plough their land, which through seven years of drought was become very difficult, or to sow, could they get the seed into the ground, since there was no likelihood of its springing up again. 

Verse 7
And God sent me before you,.... This he repeats to impress the minds of his brethren with a sense of the good providence of God in bringing him to Egypt before them, to make provision for their future welfare, and to alleviate their grief, and prevent an excessive sorrow for their selling him into Egypt, when by the overruling hand of God it proved so salutary to them: 

to preserve you a posterity in the earth; that they and theirs might not perish, which otherwise, in all human probability, must have been the case; and that the promise of the multiplication of Abraham's seed might not be made of none effect, but continue to take place, from whence the Messiah was to spring: 

and to save your lives by a great deliverance; from the extreme danger they were exposed unto, through the terrible famine, and in which deliverance were to be observed the great wisdom, goodness, power, and providence of God. 

Verse 8
So now it was not you that sent me hither, but God,.... Which is to be understood not absolutely, as if they had no concern at all in sending him thither; they sold him to the Ishmaelites, who brought him down to Egypt and sold him to Potiphar, and so were instrumental in his coming to Egypt; but comparatively, it was not they so much as God that sent him; whose providence directed, disposed, and overruled all those events, to bring Joseph to this place, and to such an high station, to answer the purposes and designs of God in providing for and preserving Jacob's family in a time of distress: 

and he hath made me a father to Pharaoh: to be a teacher to him, as Aben Ezra, that is, to be his counsellor, to advise him well in all things, as a father his children; or to be his partner and patron, as Jarchi, to have a share with him in power and authority, and to be reckoned as a father to him, see Genesis 41:43; and to provide for him and the welfare of his kingdom, as parents do for their children: the following phrases explain it of rule and government; and the meaning is, that he was a great man, and a princeF19So it is interpreted by R. Sol. Urbin. Ohel Moed, fol. 50. 1. in Pharaoh's court: 

and lord of all his house; his prime minister, chief counsellor and courtier: 

and a ruler throughout all the land of Egypt; to whom all the deputies of the several provinces were subject under Pharaoh, and especially in the affair of the corn. 

Verse 9
Haste you, and go up to my father,.... In Canaan, which lay higher than Egypt; being desirous he should know as soon as possible that he was alive, and in what circumstances he was: 

and say unto him, thus saith thy son Joseph; without any title, such as the father and counsellor of Pharaoh and governor of Egypt, only Joseph his son, which would be enough to revive the heart of Jacob: 

God hath made me lord over all Egypt: his exaltation to this dignity he ascribes, not to Pharaoh, but to God; civil honour and promotion to worldly grandeur and dignity are from God, and not from man: 

come down unto me, tarry not; the great business on his hands not permitting him to go to his father and fetch him to Egypt, he desires that he would come to him without delay, which would be greatly to the advantage of him and his family, and to their mutual comfort. 

Verse 10
And thou shall dwell in the land of Goshen,.... Called by ArtapanusF20Apud Euseb. Praepar. Evangel. l. 9. c. 23. p. 27. Kaisan or Kessan; the Septuagint version Gesan of Arabia, as it was that part of Egypt which bordered on Arabia: it seems to be the same with the land of Rameses, see Genesis 47:11; and the Heliopolitan home, which, StraboF21Geograph. l. 17. p. 555. says, was reckoned to be in Arabia, and in which were both the city of Heliopolis and the city Heroopolis, according to PtolemyF23Geograph. l. 4. c. 5. ; for in the Septuagint version of Genesis 46:28, instead of Goshen is Heroopolis, or the city of the Heroes in the land of Rameses, with which agrees JosephusF24Antiqu. l. 2. c. 7. sect. 5. : wherefore Dr. ShawF25Travels, 305, 306. Ed. 2. observes, the land of Rameses or Goshen could be no other than the Heliopolitan home, taking in that part of Arabia which lay bounded near Heliopolis by the Nile, and near Heroopolis by the correspondent part of the Red Sea. Now either before this time Joseph had got a grant of this country, of Pharaoh, to dispose of at pleasure, or he had so much power and authority of himself as to put his father into it: or it may be, it was the domains of his father in law the priest of On, since On or Onii, according to PtolemyF26, was the metropolis of the Heliopolitan home, and by some thought to be Heliopolis itself, and perhaps might be Joseph's own country, which he had with the daughter of the priest of On: indeed if what the Jewish writers sayF1Pirke Eliezer, c. 26. , that Pharaoh, king of Egypt in Abraham's time, gave to Sarah the land of Goshen for an inheritance, and therefore the Israelites dwelt in it, because it was Sarah their "mother's"; it would account for Joseph's proposing to put them into the possession of it without the leave of Pharaoh; but Goshen seems to have been in the grant of Pharaoh, who agreed and confirmed what Joseph proposed, Genesis 47:6, 

and thou shalt be near unto me; as he would be in Goshen, if Memphis was the royal seat at this time, as some thinkF2, and not Tanis or Zoan; or Heliopolis, or both, in their turn; and ArtapanusF3Apud Euseb. Praepar. Evangel. l. 9. c. 23, 27. is express for it, that Memphis was the seat of that king of Egypt, in whose court Moses was brought up; and especially Heliopolis, nay be thought to be so, if Joseph dwelt at On or Heliopolis, where his father in law was priest or prince, which was near if not in Goshen itself: and according to BuntingF4Travels, &c. p. 76. , On or Oni was the metropolis of Goshen; and Leo Africanus saysF5Descriptio Africae, l. 8. p. 669. , that the sahidic province, in which was Fium, where the Israelites dwelt, see Genesis 47:11, was the seat of the nobility of the ancient Egyptians: 

thou and thy children, and thy children's children: for Jacob's sons had all of them children, even Benjamin the youngest, as appears from the following chapter: 

and thy flocks, and thy herds, and all that thou hast; and Goshen, being a place of pasturage, was fit and suitable for them; and so Josephus saysF6, of Heliopolis, which he takes to be the place where Jacob was placed, that there the king's shepherds had their pastures. 

Verse 11
And there will I nourish thee,.... Provide for him and his family: 

for yet there are five years of famine; still to come, two of the seven only being past: 

lest thou, and thy household, and all that thou hast, come to poverty; his whole posterity be consumed, as it would be in all probability, if he did not procure food for his family during the famine. 

Verse 12
And, behold, your eyes see, and the eyes of my brother Benjamin,.... They were eyewitnesses of his being alive, having themselves seen him, and even Benjamin, who could not be suspected by his father of a fraud in imposing on him; and some of them could doubtless remember his features, and had an ocular proof of his being the very person, which they could with great evidence relate unto Jacob; as also his voice in speaking: 

that it is my mouth that speaketh unto you; without an interpreter, as Aben Ezra, and in the Hebrew language, as the Targum and Jarchi; which might confirm them, and likewise their father upon their report, that the governor was not an Egyptian, but an Hebrew; and by that and other concurrent testimonies that he must be Joseph. 

Verse 13
And you shall tell my father of all my glory in Egypt,.... His wealth and riches, his grandeur and dignity, his power and authority: 

and of all that you have seen; what a magnificent house he dwelt in; what a numerous train of servants he had; in what majesty he rode in the second chariot to the king; and what authority he exercised over the people, and what reverence they gave him, and what power he had, particularly in the distribution of corn: 

and ye shall haste, and bring down my father hither; for Joseph had an eager desire to see him, wherefore this is repeated. 

Verse 14
And he fell upon his brother Benjamin's neck and wept,.... On his neck first, because he was his own brother by father and mother's side; and he wept over him for joy that he had a sight of him once more: the word for "neck" is in the plural number, and being used, may signify that he fell first on one side of his neck, and then on the other, to show his great affection for him: 

and Benjamin wept upon his neck; their love and the tokens of it were reciprocal. 

Verse 15
Moreover, he kissed all his brethren,.... In their turns, to testify his real affection for them, and hearty reconciliation to them: 

and wept upon them; that is, upon their necks, as he had on Benjamin's: 

and after that his brethren talked with him: being emboldened by this carriage of his to them, and encouraged to believe that he really forgave them their sin against him, and was truly reconciled unto them, and had a real affection for them, and had no reason to fear he would avenge himself on them: they entered into a free conversation, and talked of their father and their family, and the concerns of it, and of what passed since the time he was separated from them. 

Verse 16
And the fame thereof was heard in Pharaoh's house,.... The report was carried to court, and there it was told by some from Joseph's house, who had overheard what had passed, at least somewhat of it: 

saying, Joseph's brethren are come; perhaps they might call him by his Egyptian name, though the historian gives him his Hebrew name, and which was his right name, and by which he was best known to the Hebrews, for whose sake chiefly he wrote: 

and it pleased Pharaoh well, and his servants; for Joseph being greatly beloved both by the king and his courtiers, who are meant by his servants, they were glad of an opportunity of showing their further regard to him, by their respect and civilities to his relations and friends, who had been the means of providing for the welfare of the whole kingdom, and of saving all their lives; Pharaoh's expressions of pleasure on this occasion were, no doubt sincere, whatever were those of his courtiers; who might not so well affect a stranger, and one that had been in a very low estate of life, to be raised above them, and have so much trust reposed is him, and honour conferred upon him, and might dissemble in their respect to Joseph before their sovereign; though such might be the prudence and affability of Joseph, and such the sense they had of their obligations to him in point of gratitude, that they might be really pleased to hear that his brethren were come; and the rather Pharaoh and his court might be the more delighted, because that it appeared that he came of a good family in Canaan; whereas they knew no more of him than of his having been a slave in Potiphar's house, and then cast into a prison for a crime charged upon him, out of which he was taken, and made the great man he was. 

Verse 17
And Pharaoh said unto Joseph,.... Who, it is highly probable, waited upon Pharaoh to acquaint him with the coming of his brethren; for it cannot be imagined that Pharaoh should say what follows upon a bare report, without having a further account of things from Joseph, or that he would neglect giving it, but take the first opportunity to inform him, whereupon he gave him the following order: 

say unto thy brethren, this do ye; give them directions and instructions to do as follows: 

lade your asses: with provisions for the present necessity of their father's household in Canaan, and for their journey back to Egypt: 

and go, get you into the land of Canaan; with all the haste they could make. 

Verse 18
And take your father, and your households,.... Or families, for they were all married persons, and had children, and no doubt servants also: all were to be brought with them: 

and come unto me; into his kingdom, to his metropolis, and to his palace, and into his presence: 

and I will give you the good of the land of Egypt; the best things which it affords, and the best and most fruitful part of it, as he afterwards did, which was the land of Goshen: 

and ye shall eat the fat of the land; the choicest fruits of the earth, such as were produced in fields and gardens; meaning that they should have the finest of the wheat for themselves, and the fattest pastures for their flocks. 

Verse 19
Now thou art commanded, this do ye,.... Had his orders from Pharaoh; had full power and authority to do the above things, and what follows: the sense Joseph Kimchi gives of this clause is, that Joseph was ordered by Pharaoh not to let any wagons go out of Egypt with corn, lest the Egyptians should want; but now Pharaoh said to him, though thou wert thus ordered, yet bid thy brethren do as follows: 

take you wagons out of the land of Egypt: and lade them with corn, as the same writer observes; the Targum of Jonathan adds, which were drawn by oxen: 

for your little ones, and for your wives: the wagons were to carry the women and children in when they returned: 

and bring your father, and come; in one of the carriages, or in what way was most agreeable to him in his old age. 

Verse 20
Also regard not your stuff,.... Or "your vessels"F7על כליכם "vasis vestris", Fagius, Drusius, "supellectilibus vestris", Pagninus, Schmidt; "propter vestra supellectilia", Junius & Tremellius, Piscator. , utensils, household goods; he would not have them to be concerned if they could not bring all their goods with them, but were obliged to leave some behind, and which, because of the distance of the way and difficulty of the road, lying through sandy deserts, could not well be brought, since there was enough to be had in the land of Egypt; therefore, as it may be rendered, "let not your eye spare"F8עינכם אל תחס "oculus vester non parcat", Pagninus, Montanus, Munster, Drusius, Schmidt. , or "pity": do not be grieved at it, or say it is a pity to leave these good things behind. Some render and explain the words just the reverse, "leave nothing of your household goods"F9"Nee dimittatis quicquam de supellectili vestra", V. L. so Mercerus. ; bring all away with you, as if he would not have them think of returning again, but of settling and continuing in Egypt; but this does not so well agree with what follows as the former sense does: 

for the good of all the land of Egypt is yours: whatever good things were in it, whether for food or use for themselves, their houses, or their flocks, all were at their service, and they were welcome to them; or the best or most fruitful part of the country was designed for them, and would be given to them, or was at their option. 

Verse 21
And the children of Israel did so,.... As Pharaoh commanded, and Joseph from him directed them to do: 

and Joseph gave them wagons, according to the commandment of Pharaoh: and beasts, either horses or oxen to draw them, and these not empty, though the principal use of them was to fetch his father and his family, and their goods: 

and gave them provision for the way: both going and returning, as much as would suffice for both. 

Verse 22
To all of them he gave each man changes of raiment,.... Rich apparel, two suits of clothes, to shift and change upon occasion, such as HomerF11Odyss. 8. calls ιματια εξαμειβα, "changeable garments"; those he gave to everyone of his brethren, partly that they might have something to show to their father and to their wives, which would cause them to give credit to the report they should give of Joseph, and his great prosperity; and partly that they might, upon their return, be provided with suitable apparel to appear before Pharaoh, and chiefly this was intended to show his great respect and affection for them, and reconciliation to them: 

but to Benjamin he gave three hundred pieces of silver; or shekels, as the Targums of Onkelos and Jonathan, which amounted to between thirty and forty pounds of our money; the Septuagint very wrongly renders it three hundred "pieces of gold"; and besides these he gave him also 

five changes of raiment; because of his greater love and affection for him. 

Verse 23
And to his father he sent after this manner,.... Or "according to" thisF12כזאת "sicut hoc", Pagninus, Montanus; "in hunc modum", Tigurine version. ; either in like manner, as he gave his brethren change of raiment, &c. so he sent the like to him, as Aben Ezra and Ben Melech interpret it, referring it to what goes before; or rather as Jarchi, according to this account or number, even which follows: namely: 

ten asses laden with the good things of Egypt: the best things the land afforded; the Targum of Jonathan says with wine, but that Egypt did not abound with; and so Jarchi, out of the Talmud, observes, that it was old wine that was sent, such as is agreeable to ancient men: 

and ten she asses laden with corn; not made up into bread, next mentioned, and so distinguished from it: 

and bread: ready made and baked: 

and meat for his father by the way; food and fruit of various sorts; Aben Ezra reckons many, peas, beans, lentils, millet, fetches, figs, currants, and dates. 

Verse 24
So he sent his brethren away, and they departed,.... From Egypt to Canaan with the wagons, asses, and rich presents: 

and he said unto them, see that ye fall not out by the way; the Targum of Jonathan adds, about the affair of selling me; which he had reason to fear they would, from what they, and particularly Reuben, had said in his presence, Genesis 42:21; he was jealous this would be the subject of their discourse by the way, and that they would be blaming one another about it, and so fall into contentions and quarrels; that one would say it was owing to the reports of such an one concerning him, that they entertained hatred against him; that it was such an one that advised to kill him, and such an one that stripped him of his clothes, and such an one that put him into the pit, and such an one that was the cause of his being sold; and thus shifting of things from one to another, and aggravating each other's concern in this matter, they might stir up and provoke one another to wrath and anger, as the word used signifies, which might have a bad issue; to prevent which Joseph gives them this kind and good advice; and especially there was the more reason to attend to it, since he was reconciled unto them, and was desirous the whole should be buried in oblivion. 

Verse 25
And they went up out of Egypt,.... That lying lower than the land of Canaan: 

and came into the land of Canaan unto Jacob their father; they found him alive and well. 

Verse 26
And told him,.... What had happened to them in Egypt: 

saying, Joseph is yet alive; who was thought by him and them to have been dead long ago: 

and he is governor over all the land of Egypt; deputy governor, and had such power and authority that nothing was done without his order; the executive power or administration of government was put into his hands, and all the officers of the kingdom were under him, he was next to Pharaoh: 

and Jacob's heart fainted, for he believed them not; it was too great and too good news to be true; though it was desirable, it was unexpected; it amazed him, he knew not what to think, or say or believe about it; there was such a conflict of the passions in him, that he could not compose himself, or reason with himself about it; and what might serve the more to hinder his belief of it was, that this report of theirs was contrary to what they themselves had before related of his death; and very likely upon the mention of the thing he fell into a swoon, and was not himself for a while; and when he came a little to himself, they went on with their account, as follows. 

Verse 27
And they told him all the words of Joseph, which he had said unto them,.... Not concerning their selling of him, and his forgiveness of them, and reconciliation to them, which perhaps Jacob never heard of to his dying day, since he makes no mention of it, nor hints at it in his dying words to them; but of his great advancement in the court of Pharaoh, and how desirous he was to have his father and family with him, and provide for them, since there were five years of famine yet to come: 

and when he saw the wagons which Joseph had sent to carry him, and his sons wives and children, down to Egypt in; and which were so grand and magnificent, that he was easily persuaded could never have been provided by his sons, if what they had said concerning Joseph was not true: and then 

the spirit of Jacob their father revived: not the Holy Spirit, or spirit of prophecy, as the Targums, which the Jews say departed from him, and had not been with him since the loss of Joseph, but now returned; but his own natural spirit, he became lively and cheerful, giving credit to the report of his sons. 

Verse 28
And Israel said, it is enough, Joseph my son is yet alive,.... Or it is "much" or "great"F13רב "multum", Montanus, Munster, Drusius, Schmidt; μεγα μοι εστιν Sept. ; he had much joy, as the Targums; this was the greatest blessing of all, and more to him than all the glory and splendour that Joseph was in; that he was alive, that was enough for Jacob, which gave him content and pleasure; not so much the news of his grandeur in Egypt, as of his being in the land of the living: 

I will go and see him before I die; though his age was great, the journey long and difficult, so great was his desire of seeing Joseph, that he determines at once upon going, expecting death shortly: no doubt but this was said in submission to the will of God, and in seeking him by prayer and supplication, and in the exercise of faith, believing that God would grant him his desire, than which nothing in life could be more desirable to him, and he only wished to live to enjoy this favour. In Joseph's making himself known unto his brethren, he was a type of Christ, who manifests himself to his people alone, and as he does not unto the world, saying unto them, that he is Jesus the Saviour, their friend and brother, and whom they crucified, whose sins were the cause of his sufferings; and yet encourages them to draw nigh unto him with an humble and holy boldness, giving them abundant reason to believe that he will receive them kindly, seeing that all that were done to him were by the determined counsel and foreknowledge of God, and for their good, even for their eternal salvation; and that they might not perish, but have everlasting life; and to whom he now gives change of raiment, riches and honour, yea, durable riches and righteousness; and declares it to be his will, that where he is, they may be also, and behold his glory: and this is sufficient to engage them to reckon all their worldly enjoyments as mere stuff, contemptible things in comparison of the good and glories of another world they are hastening to, where there will be fulness of joy, and pleasures for evermore; and therefore should not fall out by the way, as they too often do. 

46 Chapter 46 

INTRODUCTION TO GENESIS 46 

In this chapter we are told, that Jacob with all his family and substance took a journey to Egypt to see his son Joseph, as he determined, in which he was encouraged to proceed by a vision from God, Genesis 46:1; and an account is given of all his sons, his sons' sons and daughters that went thither with him, Genesis 46:8; when he came near to Egypt he sent Judah before him to Joseph, to acquaint him of his coming, who met him at Goshen, where there was a most affectionate interview between them, Genesis 46:28; and when he gave directions and instructions what answers to give to Pharaoh's questions, when they should appear before him, to whom he proposed to go and inform him of their being come into Egypt, Genesis 46:31. 

Verse 1
And Israel took his journey with all that he had,.... Set forward in it immediately, as soon as possible after he had resolved to take it, and with him he took all his children and grandchildren, and all his cattle and goods; which shows that he took his journey not only to see his son Joseph, but to continue in Egypt, at least during the years of famine, as his son desired he would, otherwise there would have been no occasion of taking all along with him: 

and came to Beersheba: where he and his ancestors Abraham and Isaac had formerly lived; a place where sacrifices had often been offered up, and the worship of God performed, and much communion enjoyed with him. This is said to be sixteen miles from HebronF14Bunting's Travels, p. 72. , where Jacob dwelt, and according to Musculus was six German miles from it: 

and offered sacrifices to the God of his father Isaac; which were attended with prayer and praise; with praise for hearing that his son Joseph was alive, and with prayer that he might have a good, safe, and prosperous journey. 

Verse 2
And God spake unto Israel in the visions of the night,.... He appeared to Jacob as he lay upon his bed in the night season, and with an articulate voice spoke to him as follows: 

and said, Jacob, Jacob: not "Israel", the more honourable name he had given him, but Jacob, putting him in mind of his former low estate; and doubling this name, either out of love and affection to him, as Jarchi intimates; or rather in order to awake him, at least to stir up his attention to what he was about to say to him: 

and he said, here am I; signifying his readiness to hearken to him in what he should say to him, and to obey him in whatsoever he should command him. 

Verse 3
And he said, I am God, the God of thy father,.... His father Isaac, who was now dead, and who is the rather mentioned, because in him Abraham's seed was to be called, and in his line the promise both of the land of Canaan, and of the Messiah, ran, and from him Jacob received the blessing; and this might be a confirmation of it to him, in that Jehovah calls himself his God; he first declares himself to be his God, and so able to perform whatever he should promise him, and his father's God, who would show him favour, as he had to him: 

fear not to go down into Egypt; Jacob might have many fears arise in his mind about this journey, as interpreters generally observe; as lest it should not be agreeable to the will of God, since his father Isaac was forbidden to go into Egypt, when in like circumstances with him, Genesis 26:1; as well as he, might fear it would be too great a journey for him in his old age, some evil would befall him, or he die by the way and not see his son; or lest going with his family thither, and there continuing for some time, they might be tempted with the pleasantness and fruitfulness of the land, and settle there, and forget and neglect the promised land of Canaan; and especially lest they should be drawn into the idolatry of the Egyptians, and forsake the worship of the true God; and very probably he might call to mind the prophecy delivered to Abraham, of his seed being strangers and servants, and afflicted in a land not theirs for the space of four hundred years, Genesis 15:13; and Jacob might fear this step he was now taking would bring on, as indeed it did, the completion of this prediction, by which his offspring would be oppressed and diminished. The Targum of Jonathan makes this to be Jacob's principal fear;"fear not to go down into Egypt, because of the business of the servitude decreed with Abraham;'as also he might fear his going thither might seem to be a giving up his title to, and expectation of the promised land: to remove which fears the following is said: 

for I will there make of thee a great nation: as he did; for though in process of time his seed were greatly afflicted here, yet the more they were afflicted, the more they multiplied; and their increase in Egypt was vastly greater than it had been in a like space of time before; for in the space of two hundred fifteen years before their descent into Egypt, they were become no more than seventy persons, whereas in the like number of years in Egypt, they became 600,000, besides children; see Genesis 46:27 Exodus 12:37. 

Verse 4
I will go down with thee into Egypt,.... Which was enough to silence all his fears; for if the presence of God went with him to protect and defend hide, to bless and prosper him, and to direct, support, and comfort, he had nothing to fear from any quarter: 

and I will also surely bring thee up again: Jarchi takes this to be a promise that he should be buried in the land of Canaan, which had its fulfilment, when his corpse was carried out of Egypt to Machpelah, and there interred; but rather this refers to the bringing up of his posterity from thence in due time, for which Jacob might be most solicitous, and so the Targum of Jonathan,"and I will bring up thy children from thence:" 

and Joseph shall put his hand upon thine eyes: and so close them when he was dead; this, as Aben Ezra says, was a custom of the living to the dead, and it used to be done by the nearest relations and friends, though now with us commonly by strangers, or those that are not akin: this was a custom among the Greeks and Romans, as appears from HomerF15Odyss. 11. , VirgilF16Aeneid. l. 9. , OvidF17Trist. l. 1. Eleg. 2. , and other writersF18Vid. Kirchman, de Funer. Rom. l. 1. c. 6. & Kipping. Rom. Antiqu. l. 4. c. 6. ; and so, among the Jews, Tobias is said to shut the eyes of his wife's father and mother, and to bury them honourably,"Where he became old with honour, and he buried his father and mother in law honourably, and he inherited their substance, and his father Tobit's.' (Tobit 14:13)Of the Vulgate Latin version: MaimonidesF19Hilchot Ebel, l. 4. sect. 1. reckons this of closing the eyes of the dead, among the rites used towards them, and so in the TalmudF20T. Bab. Sabbat, fol. 151. 2. : now by this expression Jacob was assured that Joseph was alive, and that he should live to see him, and that Joseph would outlive him, and do this last office for him; and, as Ben Melech observes, by this he had the good news told him that Joseph should remain behind him, to sustain and support his sons, and his sons' sons, all the years that he should live after him. 

Verse 5
And Jacob rose up from Beersheba,.... In high spirits, and proceeded on in his journey, being encouraged and animated by the promises of God now made unto him: 

and the sons of Israel carried Jacob their father, and their little ones, and their wives, in the wagons which Pharaoh had sent to carry him; it may be wondered at that Joseph did not send his chariot to fetch his father; it could not be for want of due respect and honour to him, but it may be such a carriage was not fit for so long a journey, and especially to travel in, in some parts of the road through which they went: no mention being made of Jacob's wives, it may be presumed they were all now dead; it is certain Rachel was, see Genesis 35:19; and it is more than probable that Leah died before this time, since Jacob says he buried her himself in Machpelah in Canaan, Genesis 49:31; and it is very likely also that his two concubine wives Bilhah and Zilpah were also dead, since no notice is taken of them. 

Verse 6
And they took their cattle, and their goods, which they had gotten in the land of Canaan,.... Some interpreters add, by way of explanation, and in Mesopotamia; much of Jacob's substance being yet there, though the greatest part was got in Canaan, and so that is put for the whole; and Jarchi supposes that Jacob gave all that he got in Padanaram to Esau for his part in the cave of Machpelah, and therefore mention is only made of his substance in Canaan; but there is no need of any such additions or suppositions, since the text only speaks of the substance of Jacob's sons, and what they had was only gotten in Canaan, into which they came very young; all which they brought with them as being their property, and not obliged to leave it behind to strangers; though they were bid not to regard their stuff, yet they were not willing to live upon others, but upon their own, and as much as they could independent of others; and that they might not be upbraided hereafter that they came into Egypt poor and destitute of everything: 

and came into Egypt, Jacob, and all his seed with him; safe and well. 

Verse 7
His sons, and his sons' sons with him,.... His eleven sons, and their sons, his grandchildren: 

and his daughters; his own daughter Dinah, and his daughters in law, the wives of his sons; for these came with him into Egypt, as appears from Genesis 46:5; though the plural may be put for the singular, as in Genesis 46:23, 

and his sons' daughters; and mention is made of Sarah the daughter of Asher, Genesis 46:17; Jarchi adds, Jochebed, the daughter of Levi, but it is certain she was born in Egypt, Numbers 26:59, 

and all his seed brought he with him into Egypt; left none behind him in Canaan, son or daughter; no mention is made of servants, though no doubt many came along with him: the design of the historian is to give an account of Jacob's children, who they were, and their number, when they came into Egypt, that the increase of them might be observed. 

Verse 8
And these are the names of the children of Israel which came into Egypt,.... Not meaning precisely Jacob's seed and offspring, but the body of the people of Israel, as they were when they went into Egypt, including Jacob himself: 

Jacob and his sons; for he went with them to Egypt, and was the head and principal of them: 

Reuben, Jacob's firstborn; see Genesis 29:32. 

Verse 9
And the sons of Reuben, Hanoch, and Phallu, and Hezron, and Carmi. From whom came the families named after them, of which they were the heads, Numbers 26:5. 

Verse 10
And the sons of Simeon,.... Who was the second son of Jacob: 

Jemuel, and Jamin, and Ohad, and Jachin, and Zohar; the first of these is called Nemuel, Numbers 26:12; the third, Ohad, is omitted in the places referred to, he dying without children, as may be supposed, and so was not the head of any family; and the fourth, Jachin, is called Jarib, 1 Chronicles 4:24; and the fifth is called Zerah, in the above place, by a transposition of letters: 

and Shaul the son of a Canaanitish woman; whom Simeon married, very probably after the death of his first wife, by whom he had the above five sons, or she was his concubine: many Jewish writersF21Jarchi in loc. Bereshit Rabba, sect. 80. fol. 70. 3. Shalshalet Hakabala, fol. 3. 2. say, this was Dinah, married to a Canaanite, but this is impossible: according to the Targum of Jonathan, this Shaul was Zimri, who did the work of the Canaanites at Shittim, Numbers 25:14, which is not at all likely, the distance of time will not admit of it. 

Verse 11
And the sons of Levi, Gershon, Kohath, and Merari. From these sprung the priests and Levites, see Numbers 3:1. 

Verse 12
And the sons of Judah, Er, and Onan, and Shelah, and Pharez, 

and Zarah,.... Five of them: 

but Er and Onan died in the land of Canaan; and so did not go with Jacob into Egypt; and which is observed that they might not be reckoned among them, though it was proper to take notice of them in the genealogy: 

and the sons of Pharez were Hezron and Hamul; some think that these could not be born in Canaan, but in Egypt; and that they are mentioned among those that went down to Egypt, because they went there in the loins of their father, and to supply the places of Er and Onan, who died before, and have the honour to be here named, because they might be the first of Jacob's great grandchildren born there; though others suppose that Pharez was at this time fourteen years of age, and instances are given of some, who before that age have been fathers of children; the difficulty is not easily solved: the Targum of Jonathan expressly says,"Shelah and Zarah did not beget children in Canaan, but there were two sons of Pharez who went down into Egypt, Hezron and Hamul.' 

Verse 13
And the sons of Issachar, Tola, and Phuvah; and Job, and Shimron. The first of these was the father of a numerous race in the days of David, their number was 22,600; See Gill on 1 Chronicles 7:2; the second is called Puah, and the third Jashub, and the fourth Shimrom, 1 Chronicles 7:1; and were all the heads of families, as appears from the places referred to. 

Verse 14
And the sons of Zebulun, Sered, and Elon, and Jahleel. Whose names are the same in Numbers 26:26. 

Verse 15
These are the sons of Leah, which she bare unto Jacob in Padanaram,.... Which must be restrained to the six sons only, who were properly Leah's, and not to their sons' sons, for they were not born in Padanaram, but in Canaan: 

with his daughter Dinah; who also was by Leah: 

all the souls of his sons and daughters were thirty and three; that is, together with himself, or otherwise it will be difficult to give the exact number; if all before mentioned are to be reckoned there will be thirty four, wherefore some are for excluding Dinah; but she is not only expressly mentioned, but is the only one intended by his daughters here, the plural being put for the singular; and there is as much reason for retaining her here, as Sarah the daughter of Asher hereafter: some think Er and Onan are to be excluded, as indeed they are, because they died in the land of Canaan, and then there will be but thirty two; wherefore some are for adding Jochebed the daughter of Levi, but she is neither mentioned in the genealogy, nor did she go with Jacob into Egypt, but was born in Egypt long after: it seems best therefore to take Jacob himself into the account, as several Jewish writers doF23Aben Ezra, Gersom, & Abarbinel. , and who is expressly named and set at the head of this account, Genesis 46:8, which will make thirty three. 

Verse 16
And the sons of Gad,.... A son of Jacob by Zilpah, Leah's maid; for the historian, before he proceeds to give an account of his sons by Rachel, finishes the account of all his sons by Leah and her maid: 

Ziphion, and Haggi, Shuni, and Ezbon, and Eri, and Arodi, and Areli; in all seven; the same number is given, and in the same order, Numbers 26:15. 

Verse 17
And the sons of Asher,.... Another son of Jacob by Leah's maid Zilpah, whose sons were: 

Jimnah, and Ishuah, and Isui, and Beriah, and Serah their sister; who is called Sarah, Numbers 26:46, and by the Septuagint here. She seems to have been a person of some note, being so particularly remarked in both places: 

and the sons of Beriah, Heber and Malchiel; this Beriah seems to be the youngest son of Asher, and yet had two sons; who, as the Targum of Jonathan adds, went down into Egypt; he must marry, and have sons when very young; the thing is not impossible: See Gill on Genesis 46:12; 

Verse 18
These are the sons of Zilpah, whom Laban gave to Leah his daughter,.... To be her maid, when she was married to Jacob, by whom he had Gad and Asher: 

and these she bare unto Jacob, even sixteen souls; not that Zilpah bare sixteen children to Jacob, for she bore but two; but the children and grandchildren of these two with them made sixteen. 

Verse 19
The sons Rachel, Jacob's wife,.... The wife of his affection and choice, his principal wife, yea, his only lawful wife; Zilpah and Bilhah were his concubines, and as for Leah, she was imposed and forced upon him: 

Joseph and Benjamin; the first was in Egypt already, the other now went down with Jacob. 

Verse 20
And unto Joseph in the land of Egypt were born Manasseh and Ephraim,.... And therefore not to be reckoned with those that went down with Jacob thither; for which reason the clause, "in the land of Egypt", is inserted, see Genesis 41:50, 

which Asenath the daughter of Potipherah, priest of On, bare unto him; here again the Targum of Jonathan makes Asenath to be the daughter of Dinah, who it says was educated in the house of Potipherah prince of Tanis; See Gill on Genesis 41:50. 

Verse 21
And the sons of Benjamin,.... The second son of Jacob by his wife Rachel; whose sons 

were Belah, and Becher, and Ashbel, Gera, and Naaman, Ehi, and Rosh, 

Muppim, and Huppim, and Ard; in all one hundred and ten. It is a difficulty to account for it, that Benjamin, Jacob's youngest son, often called a lad at this time, and generally supposed to be about twenty three or four years of age, should have so many sons: some think he had more wives than one, which is not likely, since we never read of any of Jacob's sons that had more than one at a time; and others, that his sons were born twins, and so had them in a little time, which is a much better solution of the difficulty: but others are of opinion, that though the greater part of them might be born in Canaan, yet others might be born in Egypt; and being denominated from the greater part, and that being put for the whole, may be reckoned among the descendants into Egypt; and even those that were in Egypt, being born while Jacob was alive, might be said to descend there in his loins; which may be the best of the ways proposed for removing this difficulty: though I should rather think they were all born before the descent into Egypt, the whole narrative seems to require this of them all; for otherwise many more might be, said to descend in the loins of Jacob, or in the loins of his sons, which would greatly increase the number of those said to go down with him, after mentioned: to which it may be added, that Benjamin was at least thirty two years of age, and so may very well be thought to have had these children before he went to Egypt. 

Verse 22
These are the sons of Rachel, which were born to Jacob,.... That is, sons and grandsons: 

all the souls were fourteen; two sons, Joseph and Benjamin; twelve grandsons, two of Joseph's, and ten of Benjamin's. 

Verse 23
And the sons of Dan, Hushim. He had but one son, wherefore the plural is put for the singular, see Genesis 46:7; Aben Ezra thinks he had two sons, and that one of them was dead, and therefore not mentioned; but the other way best accounts for the expression; though, as Schmidt observes, the plural may be indefinitely put, and the sense be this, as for the sons of Dan, there was only one, whose name was Hushim. Dan was a son of Jacob by Bilhah, Rachel's maid, as the following was another. 

Verse 24
And the sons of Naphtali, Jahzeel, and Guni, and Jezer, and Shillem. The last is called Shallum in 1 Chronicles 7:13. 

Verse 25
These are the sons of Bilhah, which Laban gave unto Rachel his daughter,.... To be her maid, when she was married to Jacob: 

and she bare these unto Jacob, all the souls were seven; not that she bare seven sons to Jacob, she bore but two, Dan and Naphtali; but the children of these with them made seven, one of Dan's, and four of Naphtali's, who went down with Jacob into Egypt. 

Verse 26
All the souls that came with Jacob into Egypt,.... These are in parcels before mentioned, but here they are brought to a sum total; and by this phrase are excluded those that died before, as Er and Onan, and those that were in Egypt before, as Joseph and his two sons; and I should think also all that were born in Egypt afterwards, even while Jacob was living: those reckoned are only such: 

which came out of his loins: such as were his seed and offspring. This is observed for the sake of what follows, and to exclude them: 

besides Jacob's sons' wives; these do not come into the account, because they did not spring from him: 

all the souls were threescore and six; thirty two of Leah's, leaving out Er and Onan, sixteen of Zilpah's, fourteen of Rachel's, and seven of Bilhah's, make sixty nine; take out of them Joseph and his two sons, who were in Egypt before, and you have the exact number of sixty six. 

Verse 27
And the sons of Joseph, which were born in Egypt, were two souls,.... Ephraim and Manasseh; which is observed to show that they do not come into the above reckoning, but are to be taken into another that follows: 

all the souls of the house of Jacob, which came into Egypt, were threescore and ten; here it may be observed, the phrase is varied; it is not said, "all the souls which came out of the loins of Jacob", but "all the souls of the house" or family of Jacob; all that that consisted of, and takes in Jacob himself, the head of his house or family; nor is it said, "which came with Jacob into Egypt", as before, but "which came into Egypt"; not which came with him thither, but yet were there by some means or another, as Joseph and his two sons; Joseph by being brought down, and sold there, and his two sons by being born there; if therefore Jacob, Joseph, and his two sons, are added to the above number of sixty six, it will make seventy; as for the account of Stephen, making the number seventy five; see Gill on Acts 7:14. 

Verse 28
And he sent Judah before him unto Joseph,.... Who was the more honourable of his sons, and in greater esteem with Jacob than his elder brethren were, Reuben, Simeon, and Levi, who by their conduct had greatly displeased him: moreover, he was a man of a polite address, and had endeared himself to Joseph by his speech to him, in which he discovered so much affection both to his father, and his brother Benjamin, and was upon all accounts the fittest person to be sent to Joseph: 

to direct his face unto Goshen; to inform Joseph of his father's coming, that a place might be prepared for him to dwell in, as both the Targums of Jonathan and Jerusalem paraphrase it; and particularly to direct what place in Goshen he would have him come to, and meet him at: 

and they came into the land of Goshen; which was the first part of the land of Egypt that lay nearest to Canaan: the Greek version of the whole verse is,"he sent Judah before him to Joseph, to meet him at Heroopolis, or the city of the heroes, in the land of Rameses,'which is confirmed by JosephusF24Antiqu. l. 2. c. 7. sect. 5. ; See Gill on Genesis 45:10. 

Verse 29
And Joseph made ready his chariot,.... Or "bound"F25ויאסר "et ligavit", Pagninus, Montanus, Vatablus; "tum alligavit", Schmidt. it, fastened the horses to it, harnessed them, and put them to; this he did not himself, as Jarchi thinks, for the honour of his father; but rather, as Aben Ezra, by ordering his servants to do it: 

and went up to meet Israel his father in Goshen; that being higher than the other part of Egypt, as it must be, if it was in Thebes, or upper Egypt, as some Jewish writers sayF26Hieron. Quaestion. in Genesim, fol. 72. M. tom. 3. ; and Fium, supposed to be the place the Israelites dwelt in, see Genesis 47:11, stood very highF1Leo. African. Descriptio Africae, l. 8. p. 722. : 

and presented himself unto him; alighted from his chariot, and came up to his father, and stood before him, and showed himself to him, declaring who he was: 

and he fell on his neck, and wept on his neck a good while: either Jacob fell on the neck of Joseph, and wept over him a good while before he could speak to him, as the father of the prodigal son fell on his neck and kissed him, Luke 15:20; or, as Jarchi, Joseph fell on his father's neck, as he had done upon his brethren before, but wept over him longer; their embraces were no doubt mutual and extremely affectionate, that for a while they were not able to speak a word to each other. 

Verse 30
And Israel said unto Joseph,.... He broke silence first: 

now let me die, since I have seen thy face; not that he was impatient to die, and not desirous to live any longer; for it could not but yield pleasure to him, and make the remainder of his life more comfortable to live with such a son, his darling, and now in so much honour and grandeur; but this he said to express his great satisfaction at the sight of him, that he could now be content to die, having all his heart could wish for, an interview with his beloved son: 

because thou art yet alive; whom he had looked upon as dead, and the receiving him now was as life from the dead, and could not but fill him with the greatest joy, see Luke 15:23; Jacob lived after this seventeen years, Genesis 47:28. 

Verse 31
And Joseph said unto his brethren, and to his father's house,.... To them and their families, after he had paid his filial respects to his father, in honour, reverence, and affection: 

I will go up and shew Pharaoh; acquaint him that his father and all his family were come to Egypt; he says, "I will go up"; which same phrase is used of him, Genesis 46:29; when he came, and carries some difficulty in it how to account for it, that he should be said to go up when he came, and to go up when he returned. Some have thought of upper Egypt, others of the upper part of the Nile, and others, that Pharaoh's palace was situated on an eminence; but then, as it is to be supposed he went the same road he came, it would have been said, that when he came, he came down; what Ben Melech suggests seems most agreeable, I will go up to my chariot, mount that, and return to Pharaoh, and give him an account of his father's arrival, which it was very proper, prudent, and politic to do: 

and say unto him, my brethren, and my father's house, which were in the land of Canaan, are come unto me; not merely to pay him a visit, but to continue there. 

Verse 32
And the men are shepherds,.... That was their occupation and employment, by which they got their livelihood. Joseph was not ashamed of the business his father and brethren followed, even though mean; and besides, such men were an abomination to the Egyptians: this he thought proper to tell Pharaoh, lest he should think of putting them into some offices of the court or army, which would expose them to the envy of the Egyptians, and might endanger the corruption of their religion and manners, as well as be the means of separating them one from another, which he was careful to guard against, as JosephusF2Ut supra. (Antiqu. l. 2. c. 7. sect. 5.) the historian suggests: 

for their trade hath been to feed cattle; this was what they were brought up to from their youth, and were always employed in, and for which only they were fit: 

and they have brought their flocks and their herds, and all that they have; in order to carry on the same business, and lead the same course of life. 

Verse 33
And it shall come to pass, when Pharaoh shall call you,.... Order them to come before him, to see them, and have some conversation with them: 

and shall say, what is your occupation? or your worksF3מעשיכם "opus vestrum", Pagninus, Montanus, "opera vestra", Junius & Tremellius, Piscator, Drusius. , their business and employment, whether they exercised any manufacture or handicraft, and what it was. 

Verse 34
That ye shall say, thy servants' trade hath been about cattle,.... Breeding, feeding, and selling them: 

from our youth, even until now: this had been their constant employment, they never followed any other: 

both we, and also our fathers; their father, grandfather, and great grandfather, Abraham, Isaac, and Jacob, were all of the same occupation: 

that ye may dwell in the land of Goshen; Joseph instructed his brethren to be very particular in the account of their occupation to Pharaoh, that it might be a direction to him how to dispose of them, and where to settle them, namely, in the land of Goshen; which was a country that abounded with good pasture, and so the fittest place for them to be fixed in: and besides this, Joseph had some other reasons for placing them there, as that they might be near to him, who might dwell at On or Heliopolis, to which place, or province, Goshen belonged; and that being also the nearest part of the land to Canaan, they might the more easily and sooner get away when there was an occasion for it; as well as he was desirous they should not be brought into the heart of the land, lest they should be corrupted with the superstition, and idolatry, and vices of the people; and being afar off, both from the court, and the body of the people, might be less subject to their contempt and insults, since it follows: 

for every shepherd is an abomination unto the Egyptians; not because shepherds ate of the milk and flesh of the creatures they fed, which the Egyptians abstained from; for the Egyptians in those times did eat the flesh of slain beasts, see Genesis 43:16; nor because they fed, and slew, and ate those creatures, which the Egyptians worshipped as gods, as Jarchi; for it does not appear that the Egyptians were so early worshippers of such creatures; nor is this phrase, "every shepherd", to be understood of any other than foreign shepherds; for one of the three sorts of the people of Egypt, as distinct from, and under the king, priests, and soldiers, according to Diodorus SiculusF4Bibliothec. l. 1. p. 67. , were shepherds, and were not despised on that account; for, as the same writer says, all the Egyptians were reckoned equally noble and honourableF5lbid. p. 83. ; and such it is plain there were in Egypt, in the times of Joseph, see Genesis 47:6; and goat herds were had in esteem and honour by those about Mendes, though swine herds were notF6Herodot. Euterpe, sive, l. 2. p. 46, 47. : wherefore this must be understood of foreign shepherds, the Egyptians having been greatly distressed by such, who either came out of Ethiopia, and lived by plunder and robberyF7Gaulmin. Not. in Dfore Hayamim, p. 267. , or out of Phoenicia or Arabia; for, according to ManethoF8Apud Joseph. contr. Apion. l. 1. sect. 14. , it was said that they were Arabians or Phoenicians who entered into Egypt, burnt their cities, &c. and set up kings of their own, called their Hycsi, or pastor kings: and therefore Joseph might the rather fear his brethren and father's family would be the more contemptible in that they came from Canaan, which was near to Arabia and Phoenicia; but Dr. LightfootF9Works: vol. 1. p. 694. is of opinion, that the Egyptians, being plagued for Abraham's and Sarah's sake, made a law, that for the future none should converse with Hebrews, nor with foreign shepherds, so familiarly as to eat or drink with them. 

47 Chapter 47 

INTRODUCTION TO GENESIS 47 

This chapter gives an account of the presentation of five of Joseph's brethren, and then of his father, to Pharaoh, and of what passed between them, Genesis 47:1; of Joseph's settlement of them, according to the direction of Pharaoh, in the land of Rameses in Goshen, and of his provision for them there, Genesis 47:11; of his getting into his hands, for Pharaoh, the money, cattle, and lands, of the Egyptians, excepting the lands belonging to the priests, for corn he had supplied them with, Genesis 47:13; of his giving them seed to sow with, on condition of Pharaoh's having a fifth part of the produce, Genesis 47:23, of the increase of Jacob's substance in Egypt, and that of his children; of the time of his living there, and his approaching death, when he called Joseph to him, and obliged him by an oath to bury him in the burying place of his fathers, Genesis 47:27. 

Verse 1
Then Joseph came and told Pharaoh,.... After he had been with his father, had had an interview with him, and had took his leave of him for a time, he came to Pharaoh's court: 

and said, my father, and my brethren, and their flocks, and their herds, and all that they have, are come out of the land of Canaan; Pharaoh had desired they might come, and Joseph now acquaints him they were come; not being willing it should be said that they were come in a private manner, and without his knowledge; nor to dispose of them himself without the direction and approbation of Pharaoh, who was superior to him; and he makes mention of their flocks and herds, and other substance, partly to show that they were not a mean beggarly family that came to live upon him, and partly that a proper place of pasturage for their cattle might be appointed to them: 

and behold, they are in the land of Goshen; they are stopped at present, until they should have further directions and orders where to settle; and this is the rather mentioned, because it was the place Joseph proposed with himself to fix them in, if Pharaoh approved of it. 

Verse 2
And he took some of his brethren,.... Along with him, when he left his father in Goshen; the word for "some" signifies the extremity of a thing: hence some have fancied that he took some of the meanest and most abject, so Jarchi, lest if they had appeared to Pharaoh strong and robust, he should have made soldiers of them; others on the contrary think he took those that excelled most in strength of body, and endowments of mind, to make the better figure; others, that he took of both sorts, or some at both ends, the first and last, elder and younger; but it may be, he made no choice at all, but took some that offered next: 

even five men: whom the Targum of Jonathan names as follow, Zebulun, Dan and Naphtali, Gad and Asher; but Jarchi will have them to be Reuben, Simeon and Levi, Issachar and Benjamin; but on these accounts no dependence is to be had: 

and presented them, unto Pharaoh; introduced them into his presence, that he might converse with them, and ask them what questions he thought fit. 

Verse 3
And Pharaoh said unto his brethren, what is your occupation?.... Which is the question he had told his brethren beforehand would be asked them, and prepared them to give an answer to it, Genesis 46:33; which was perhaps an usual question Pharaoh asked of persons that came to settle in his dominions, that he might have no idle vagrants there, and that he might know of what advantage they were like to be of in his kingdom, and might dispose of them accordingly: 

and they said unto Pharaoh, thy servants are shepherds, both we and also our fathers; see Genesis 46:34. 

Verse 4
They said moreover unto Pharaoh, for to sojourn in the land are we come,.... Not to obtain possessions and inheritances, as if natives, and to abide there always, but to continue for a little time; for they kept in mind that the land of Canaan was given to them as an inheritance, and would be possessed by then, in due time, and therefore had no thought for the present of continuing here long: 

for thy servants have no pasture for their flocks, for the famine is sore in the land of Canaan: they say nothing of the want of corn for themselves, because they could have it from Egypt, fetching it, and paying a price for it, but of pasture for their cattle; for the land of Canaan lying higher, was so scorched with the heat of the sun, and parched with drought, that scarce any grass grew upon it; whereas Egypt, and especially the land of Goshen, lying lower, and being marshy and fenny places, near the Nile, had some grass growing on it, even when the Nile did not overflow to make it so fruitful as it sometimes was: 

now therefore, we pray thee, let thy servants dwell in the land of Goshen: which request Joseph, no doubt, directed them to make, it being the spot he had chosen for them in his own mind, and even had promised it to his father; and which his brethren, by their short stay in it as they came along, saw would be very convenient for them, and was the true reason why Joseph instructed them to be particular in the account of their trade and business, that Pharaoh might be inclined of himself to propose it to them or however to grant it when requested. 

Verse 5
And Pharaoh spake unto Joseph,.... Who was present at the conversation that passed between him and his brethren: 

saying, thy father and thy brethren are come unto thee; which is observed, not for Joseph's information, but to lead on to what he had to say further. 

Verse 6
The land of Egypt is before thee,.... To choose what part of it he should judge most suitable and agreeable to his father and brethren: 

in the best of the land make thy father and brethren to dwell, in the land of Goshen let them dwell; as is requested; and which was, as Pharaoh here suggests, the best part of the land, the most fertile and fruitful, and the fittest for cattle, being full of pastures through the river Nile and the canals of it, and Goshen being the most fertile portion in the land of Rameses, as in Genesis 47:11; this, Dr. Shaw observesF11Travels, p. 306. , could be no other than what lay within two or three leagues at the most from the Nile, because the rest of the Egyptian Arabia, which reaches beyond the influence of this river to the eastward, is a barren inhospitable wilderness: 

and if thou knowest any man of activity among them; strong in body, and of great parts, and endowments of mind, and of great skill, and diligence, and industry in the management of flocks and herds: 

then make them rulers over my cattle; or "rulers of cattle over those that are mine"F12שרי מקנה על אשר לי "magistros pecuariae super illos, qui sunt mihi", Junius & Tremellius, Piscator; so Schmidt and Answorth. : that is, over his shepherds, to take care that they do their work well and faithfully: from whence it appears that Pharaoh had flocks and herds and shepherds; and therefore it cannot be thought that the Egyptians in those times abstained from eating of animals, or that all shepherds, without exception, were an abomination to them, only foreign ones that lived on spoil and plunder, and made excursions into their country for such purposes: the office he assigned to men of skill and industry was like that which Doeg the Edomite was in, who was the chief of the herdsmen of Saul, 1 Samuel 21:7. 

Verse 7
And Joseph brought in Jacob his father,.... That is, some time after he had introduced his five brethren, and had gotten the grant of Goshen for them, when he sent, for his father from thence, or he came quickly after to Tanis or Memphis, where Pharaoh's court was: 

and set him before Pharaoh; presented Jacob to him, and placed his father right before Pharaoh, perhaps in a chair, or on a seat, by Pharaoh's order, because of his age, and in honour to him: 

and Jacob blessed Pharaoh; wished him health and happiness, prayed for his welfare, and gave him thanks for all his kindness to him and his; and he blessed him not only in a way of civility, as was usual when men came into the presence of princes, but in an authoritative way, as a prophet and patriarch, a man divinely inspired of God, and who had great power in prayer with him: the Targum of Jonathan gives us his prayer thus,"may it be the pleasure (i.e. of God) that the waters of the Nile may be filled, and that the famine may remove from the world in thy days.' 

Verse 8
And Pharaoh said unto Jacob, how old art thou? Or, "how many are the days of the years of thy life?" which way of speaking Jacob takes up, and very pertinently makes use of in his answer that follows: Dr. LightfootF13Works, vol. 1. p. 667. thinks Pharaoh had never seen so old a man before, so grave a head, and so grey a beard, and in admiration asked this question. 

Verse 9
Jacob said unto Pharaoh, the days of the years of my pilgrimage are an hundred and thirty years,.... He calls his life a "pilgrimage"; as every good man's is; they are not at home in their own country, they are seeking a better, even an heavenly one: Jacob's life was very emphatically and literally a pilgrimage; he first dwelt in Canaan, from thence he removed to Padanaram, and sojourned there awhile, and then came to Canaan again; for some time he dwelt at Succoth, and then at Shechem, and after that at Hebron, and now he was come down to Egypt, and he had spent one hundred and thirty years of his life in this way: and with this perfectly agrees the account of Polyhistor from DemetriusF14Apud Euseb. Praepar. Evangel. l. 9. c. p. 21. p. 425. , an Heathen writer, who makes the age of Jacob when he came into Egypt one hundred and thirty, and that year to be the third year of the famine, agreeably to Genesis 45:6, 

few and evil have the days of the years of my life been; see Job 14:1; he calls his days but "few", in comparison of the long lives of the patriarchs in former times, and especially in comparison of the days of eternity: and "evil", because of the many afflictions he had met with; as from Esau, from whose face he was obliged to flee lest he should kill him, Genesis 27:41; and in Laban's house, where he served for a wife fourteen years, and endured great hardships, Genesis 31:41; and at Shechem, where his daughter was ravished, Genesis 34:2, and his sons made that slaughter of the Shechemites, Genesis 34:25, which he feared would cause his name to stink, Genesis 34:30; and at Ephrath, where he buried his beloved Rachel, Genesis 35:16; and at Hebron, where his sons brought him such an account as if they believed his beloved son Joseph was destroyed by a wild beast, Genesis 37:32, 

and have not attained unto the days of the years of the life of my fathers in the days of their pilgrimage; his grandfather Abraham lived to be one hundred amnd seventy five years of age, Genesis 25:7, and his father Isaac lived to the age of one hundred and eighty, Genesis 35:28. 

Verse 10
And Jacob blessed Pharaoh, and went out from before Pharaoh. When he took his leave of him, he blessed him, in like manner as when he came into his presence, by wishing all happiness to him, and giving him thanks for the honour he had done him, and the favours he had conferred on him and his. 

Verse 11
And Joseph placed his father and his brethren, and gave them a possession in the land of Egypt,.... Houses to dwell in, lands to till, and pastures to feed their flocks and herds in: 

in the best of the land, in the land of Rameses, as Pharaoh commanded; according to Jarchi and Aben Ezra, the land of Rameses was a part of the land of Goshen: JeromF15De locis Heb. fol. 94. A. says, that Rameses was a city the children of Israel built in Egypt, and that the province was formerly so called in which Jacob and his sons dwelt; but if it is the same with the city which was built by them, it is here called so by anticipation: but Aben Ezra is of opinion that it is not the same, and indeed the names are differently pointed and pronounced; that built by the Israelites is Raamses, and was one of the treasure cities of Pharaoh, and never inhabited by the Israelites; the Targums of Jonathan and Jerusalem call this land the land of Pelusium; but this part of the country lay not in the Pelusiac, but rather in the Heliopolitan home: Sir John Marsham is of opinionF16Canon. Chron. Aegypt, &c. p. 90. that Rameses is the name of Pharaoh, the then present king of Egypt, as there were several of the kings of Egypt of that name; and therefore he thinks this land was the king's land, the land of King Rameses, which Joseph placed his father and brethren in by the order of Pharaoh: but it seems rather to be the name of a place, and is thought by Dr. ShawF17Travels, p. 307. Ed. 2. to be the same with Cairo: a very learned manF18Jablonski de Terra Goshen, Dissert. 4. sect. 7. takes this to be the name of the land of Goshen, after the coming of the Israelites into it, and observes, that, in the Egyptian language, "Remsosch" signifies men that live a pastoral life, and so this country was called Ramses or Remsosch, as being the country of the shepherds; and the same learned writerF19Ib. Dissert. 3. sect. 2. is of opinion, that the land of Goshen is the same with the Heracleotic nome, or district, which lies in the great island the Nile makes above Memphis, and which is now called by the Arabs Fioum, it being the best and most fruitful part of all Egypt; which is confirmed by the testimony of Strabo, who saysF20Geograph. l. 17. p. 556. it excels all the rest of the nomes, or districts; that it is the only one that produces olives, large and perfect, with fine fruit, which, if well gathered, make good oil, but all the rest of Egypt is without oil; moreover it produces wine not a little (whereas Herodotus saysF21Euterpe, sive, l. 2. c. 77. vines were wanting in Egypt, i.e. in other parts of it), also corn and pulse, and other seeds: and that Fioum, as it is now called, is the most fruitful, and is the most pleasant part of all Egypt, having vines, olives, figs, and fruits of all sorts, the most excellent, and some of which are not to be found in other parts of the country, the same, writer proves from various travellers and historiansF23Paulus Lucas, Wilhelm. Tyrius, &c. apud Jablonski, ibid. sect. 7. ; particularly Leo Africanus saysF24Descriptio Africae, l. 8. p. 666,669. , that the Sahidic nome, in which he places Fium, excels all the other parts of Egypt in plenty of pulse, as peas, beans, &c. and of animals and linen, though all Egypt is very fruitful: and VanslebF25Relation of a Voyage to Egypt, p. 148,154,155. says, the province of Fium has been always esteemed one of the most excellent in all Egypt, because of its fruitful fields, its great riches, and pleasant gardens,--all that grows here is of a better taste than in other provinces: here are fields full of rose trees, and woods of fig trees, which are not in other parts of Egypt; the gardens are full of all manner of trees, pears, oranges, lemons, peaches, plums, and apricots:--in Fium only, says he, of all the provinces of Egypt, are vineyards--nor is any province so much cut into channels as this: they all proceed from Joseph's river, and have bridges over them, made with burnt bricks very strong; and tradition says they were built in the days of the Pharaohs; and it is the opinion of the Coptics, that these kings employed the Israelites in making: bricks for those bridges, which is very probable, from the infinite number of men needful to make such a prodigious quantity: this part of Egypt where Israel dwelt, by all relations, being so excellent, the impudence of CelsusF26Apud Origen. contr. Cels. l. 4. p. 195. the Heathen is very surprising, when he affirms that the nation of the Jews, becoming numerous in Egypt, were ordered to dwell apart as sojourners, and to feed their flocks in places vile and despicable. 

Verse 12
And. Joseph nourished his father, and his brethren, and his father's household, with bread,.... For though there might be in Rameses pasture sufficient for their cattle, yet not corn for their families, the famine still continuing; during which time Joseph, as a dutiful and affectionate son, and as a kind brother, supplied them with all necessary provision, signified by bread: 

according to their families; according to the number of them, some of his brethren having more and others less in their families; and in proportion to their number he distributed food unto them, so that there was no want: or "according to the mouth of an infant"F1לפי הטף "ad os parvuli", Montanus, Schmidt. ; he nourished them like infants, he put as it were the bread into their mouths, and fed them with as much care and tenderness as infants are fed; and they had no more care to provide food for themselves than children have, such a full and constant supply was handed forth to them: in this Joseph was an eminent type of Christ, who supplies the wants of his people. 

Verse 13
And there was no bread in all the land,.... The land of Egypt and the parts adjacent, but in Pharaoh's storehouses, all being consumed that were in private hands the first two years of the famine: 

for the famine was very sore; severe, pressed very hard: 

so that the land of Egypt, and all the land of Canaan, fainted by reason of the famine; that is, the inhabitants of both countries, their spirits sunk, as well as their flesh failed for want of food: or "raged"F2תלה "insanivit vel acta fuit in rahiem", Vatablus; "furebat", Junius & Tremellius, Piscator. ; became furious, and were like madmen, as the word signifies; according to KimchiF3In Sepher Shorash rad להה; so Ben Melech in loc. , they were at their wits' end, knew not what to do, as Aben Ezra interprets it, and became tumultuous; it is much they had not in a violent manner broke open the storehouses of corn, and took it away by force; that they did not must be owing to the providence of God, which restrained them, and to the care and prudence of Joseph as a means, who, doubtless, had well fortified the granaries; and very probably there were a body of soldiers placed everywhere, who were one of the three parts or states of the kingdom of Egypt, as Diodorus SiculusF4Bibliothec. l. 1. p. 67. relates; to which may be added, the mild and gentle address of Joseph to the people, speaking kindly to them, giving them hopes of a supply during the famine, and readily relieving them upon terms they could not object to. 

Verse 14
And Joseph gathered up all the money,.... Not that he went about to collect it, or employed men to do it, but he gathered it, being brought to him for corn as follows: even all 

that was found in the land of Egypt, and in the land of Canaan, for the corn which they bought: by which means those countries became as bare of money as of provisions: 

and Joseph brought the money into Pharaoh's house: into his repository, as the Targum of Jonathan, into his treasury, not into his own house or coffers, in which he acted the faithful part to Pharaoh; for it was with his money he bought the corn, built storehouses, kept men to look after them to sell the corn; wherefore the money arising from thence belonged to him; nor did he do any injury to the people: they sold their corn in the time of plenty freely; he gave them a price for it, it then bore, and he sold it out again to them, at a price according to the season; nor was it ever complained of, that it was an exorbitant one; it was highly just and necessary it should be at a greater price than when it was bought in, considering the great expense in the collection, preservation, and distribution of it: it must be a vast sum of money he amassed together, and Dr. HammondF5Annotat. on Acts vii. 43. thinks it probable that this Pharaoh, who, by Joseph's advice, got all this wealth, is the same with Remphis, of whom Diodorus SiculusF6Bibliothec. l. 1. p. 56. says, that he spent his time in minding the taxes and heaping up riches from all quarters, and left more behind him than any of the kings that reigned before, even in silver and gold four million talents, the same that HerodotusF7Euterpe, sive, l. 2. c. 121. calls Rhampsinitus, who, he says, had the greatest quantity of money of any of the kings of Egypt. 

Verse 15
And when money failed in the land of Egypt, and in the land of Canaan,.... It had been all spent in the third, fourth, and fifth years of the famine; for it seems to be at the end of the fifth, or beginning of the sixth year of the famine, that this was the case, since we after read of a second or following year, which was very plainly the last, since seed was given them to sow the land with, which shows the time of drought to be near at an end: 

all the Egyptians came unto Joseph, and said, give us bread; freely, for nothing, since they had no money to buy any with: no mention is made of the Canaanites, who could not presume to come and ask for corn on such a footing: 

for why should we die in thy presence? before his eyes, he not relieving them when it was in his power to do it; they knew such an argument as this would work upon a mind so humane, tender, and generous as was Joseph's: 

for the money faileth; all was gone, they had none left to purchase corn with; or they suggest they should not have desired to have had it at free cost. 

Verse 16
And Joseph said, give your cattle,.... Oxen, sheep, horses, asses, as follows: 

and I will give you for your cattle, if money fail; that is, corn for cattle, if they had no money to give. 

Verse 17
And they brought their cattle unto Joseph,.... Which they might the more readily do, since there was scarce any grass to feed them with; and though some of them were creatures used for food, yet might be so lean and poor for want of grass, as not to be fit to eat; and besides, they could do better without flesh than without bread: 

and Joseph gave them bread in exchange for horses; with which Egypt abounded, to which many places of Scripture have respect, Deuteronomy 17:16, 

and for the flocks, and for the cattle of the herds; the sheep and the oxen; which shows that these creatures were bred and fed by them, and were, no doubt, slain, and used for food: 

and for the asses; which were used for carrying burdens: 

and he fed them with bread for all their cattle, for that year; which seems to be the sixth year of the famine: one would wonder what Joseph should do with all their cattle, where put them, and feed them, in such a time of drought; though it is probable the number was not exceeding large, since they only fetched one year's provision of bread. 

Verse 18
When the year was ended, they came unto him the second year,.... Which seems to be the seventh and last year of the years of famine; not the second year of the famine, as Jarchi, but the second year of their great distress, when having spent all their money they parted with their cattle; for it cannot be thought that they should be drained of their money and cattle too in one year: 

and said unto him, we will not hide it from my lord, how that our money is spent; my lord also hath our herds of cattle; both these were well known to Joseph, and therefore cannot be the things which they say they would not hide: Musculus thinks it should be rendered in the past tense, "we have not hid"; this they told him the last year, that their money was gone, and he knew he had their cattle for their last year's provision: the sense seems to be this, that seeing their money was spent, and their cattle were in the hands of Joseph, they would not, and could not conceal from him what follows: 

there is not enough left in the sight of my lord, but our bodies and our lands; and the one were starving and the other desolate. 

Verse 19
Wherefore shall we die before thine eyes, both we and our land?.... Beholding their miserable condition, and not helping them; die they must unless they had bread to eat, and their land die also if they had not seed to sow; that is, would become desolate, as the Septuagint version renders it; so Ben Melech observes, that land which is desolate is as if it was dead, because it produces neither grass nor fruit, whereas when it does it looks lively and cheerful: 

buy us and our land for bread; they were willing to sell themselves and their land too for bread to support their lives, nothing being dearer to a man than life: 

and we and our land will be servants unto Pharaoh; both should be his; they would hold their land of him, and be tenants to him: 

and give us seed, that we may live, and not die, that the land may not be desolate; entirely so; some parts of it they could sow a little upon, as on the banks of the Nile, or perhaps that river might begin to overflow, or they had some hopes of it, especially from Joseph's prediction they knew this was the last year of famine, and therefore it was proper to sow the ground some time in this, that they might have a crop for the provision of the next year; and they had no seed to sow, and if they were not furnished with it, the famine must unavoidably continue, notwithstanding the flow of the Nile. 

Verse 20
And Joseph bought all the land of Egypt for Pharaoh,.... Not for himself, nor did he entail it on his posterity, but for Pharaoh, who became sole proprietor of it: 

for the Egyptians sold every man his field, because the famine prevailed over them; everyone that had a field sold it to buy bread for his family, so great was the famine; no mention is made of their houses, either because these went with their lands, or they were so mean that they were of little account, and would scarce bear any price; for as Diodorus SiculusF8Bibliothec. l. 1. p. 47. reports of the Egyptians, they were less careful of the structure of their houses, and exceeded all bounds in the magnificence of their sepulchres: 

so the land became Pharaoh's; not only with respect to dominion and government, so it was before, but with respect to property; before, every man's field, and garden, and vineyard were his own, and he was in possession thereof for his own use, but now being sold, were Pharaoh's; and they held them of him, and paid a rent for them in a manner hereafter directed by a law. 

Verse 21
And as for the people, he removed them,.... From the places where they dwelt, that it might appear they had no more property there, and might forget it, and be more willing to pay rent elsewhere; and their posterity hereafter could have no notion of its being theirs, or plead prescription; and besides, by such a removal and separation of the inhabitants of cities, some to one place, and some to another, sedition and mutiny might be prevented: he had them 

to cities, from one end of the borders of Egypt, even unto the other end thereof; according to the Targums of Jonathan and Jerusalem, those that dwelt in provinces, or in country towns and villages, he removed to cities, and those that dwelt in cities he removed into provinces, and placed them at the utmost distance from their former habitations, for the reasons before given; and the above Targums suggest another reason, to teach the Egyptians not to reproach the Israelites with being exiles and strangers, when they were all of them removed from their native places, and were strangers, where they were. 

Verse 22
Only the land of the priests bought he not,.... Not from any special affection for them, or any superstitious veneration of them, which can never be thought of so good a man, but for a reason following, which shows they had no need to sell them: 

for the priests had a portion assigned them, by Pharaoh, and did eat their portion which Pharaoh gave them; they had a certain allowance by the day of provision granted them, on which they lived; so Herodotus saysF9Euterpe, sive, l. 2. c. 37. of the priests of Egypt, that they spend nothing of their own, but sacred food is provided for them, and great plenty of the flesh of geese and oxen is given daily to everyone of them. And this was a delicate affair, which Joseph could not intermeddle with, but in prudence must leave it as he found it, and do as had been used to be done; this depending on the will and pleasure of Pharaoh, if not upon the constitution of the land, as it seems to be from Diodorus SiculusF11Ut supra, (Bibliothec. l. 1.) p. 66. , who divides Egypt into three parts; and the first part he assigns to the priests, who, according to him, were maintained out of their own revenues. Some understand this of "princes"F12אדמת הכהנים "agros praesidum", Junius & Tremellius, Piscator. , the word sometimes being used of them, and interpret it of the officers and courtiers of Pharaoh, his nobles, that dwelt in his palace, and had their portion of food from him; but the former sense seems best: 

wherefore they sold not their lands; they were not obliged to it, having provision from the king's table, or by his appointment. 

Verse 23
Then Joseph said unto the people,.... After he had bought their land, and before the removal of them to distant parts: 

behold, I have bought you this day, and your land, for Pharaoh: which he observes to them, that they might take notice of it, and confirm it, or object if they had anything to say to the contrary: 

lo, here is seed for you, and ye shall sow the land: by which it should seem that they were not removed from the spot where they lived, but retained their own land under Pharaoh, and had seed given them to sow it with, which may seem contrary to Genesis 47:21; wherefore that must be understood of a purpose and proposal to remove them, and not that it was actually done; or, as Musculus gives the sense, Joseph by a public edict called all the people from the extreme parts of Egypt to the cities nearest to them, and there proclaimed the subjection of them, and their lands to Pharaoh, but continued them to them as tenants of his; unless it should be said, that in those distant parts to which they were sent, land was put into their hands to till and manure for the king, and have seed given them to sow it with; but this seems to be said to them at the same time the bargain was made. 

Verse 24
And it shall come to pass, in the increase,.... When the land shall produce an increase, and it shall be gathered in: 

that you shall give the fifth part unto Pharaoh; a fifth part of the increase: 

and four parts shall be your own; for the following uses, one part 

for seed of the field: to sow again with for the next year: a second part 

for your food; for food for themselves: a third part 

for them of your household; their servants and maids: and the fourth part 

for food for your little ones; for their children, be they young or old; or however four parts of five he proposed they should have for their own use, and for the maintenance of their families, which was a kind and generous proposal, when all might have been demanded, and they and theirs treated as slaves. 

Verse 25
And they said, thou hast saved our lives,.... Preserved them from death through famine, by laying up stores of corn, which he had sold out to them for their money, cattle, and land, or otherwise they must have perished, they and theirs, and this favour they thankfully acknowledge: 

let us find grace in the sight of my lord, and we will be Pharaoh's servants; signifying, that they esteemed it a great favour to be so on the foot of the bargain made with them, and they desired a continuance in it. 

Verse 26
And Joseph made it a law over the land of Egypt unto this day,.... With the consent of Pharaoh, his nobles, and all the people of the land, who readily came into it; and so it became, a fundamental law of their constitution, and which continued to the times of Moses, the writer of this history: 

that Pharaoh should have the fifth part; that is, of the increase the whole land of Egypt produced: 

except the land of the priests only, which became not Pharaoh's; it not being bought by him; so Diodorus SiculusF13Ut supra. (Bibliothec. l. 1. p. 47.) , as he assigns the first part of the land to the priests, so he says they were free from all taxes and tribute, and next to the king were possessed of honour and authority. 

Verse 27
And Israel dwelt in the land of Egypt, in the country of Goshen,.... The historian returns to the account of the Israelites, having before observed the placing of them in Goshen by Joseph, at the direction of Pharaoh, in compliance with their own request; and here they continued until they were grown more numerous, when they were obliged to spread themselves further in this same country: 

and they had possessions therein; fields and vineyards, as the Targum of Jonathan; all the land was Pharaoh's, and they rented of him as his people did, it may be supposed: 

and grew, and multiplied exceedingly; even in Jacob's lifetime they grew rich and numerous. 

Verse 28
And Jacob lived in the land of Egypt seventeen years,.... He lived just the same term of years with Joseph in Egypt as he had lived with him in Syria and Canaan, Genesis 37:2; about two hours' walk from Fium are now to be seen the ruins of an ancient town, which the Coptics say was inhabited by the patriarch Jacob, and for this cause they name it, yet, Modsellet Jacub, or the tabernacle of JacobF14Vansleb's Relation of a Voyage to Egypt, p. 167. , which place is supposed to be in the land of Goshen, see Genesis 47:11, 

so the whole age of Jacob was an hundred forty and seven years; he was one hundred and thirty when he stood before Pharaoh, Genesis 47:9; and now had lived in Egypt seventeen years, as in the above clause, which together make up the sum; and this exact time of the years of his life is given by Polyhistor from Demetrius, an Heathen writerF15Apud Euseb. Praepar. Evangel. l. 9. c. 21. p. 425. . 

Verse 29
And the time drew nigh that Israel must die,.... As all men must, by the appointment of God, even good men, the Israel of God; though they shall not die a spiritual death, nor an eternal one, yet a corporeal one, which is for their good, and is a blessing to them; the sting being removed, and so not a penal evil, which is owing to Christ's dying for them, who has abolished death as such; and there is a time fixed for their death, beyond which they must not live, and before which they must not die, but when the time comes there is no avoiding it; the time of Jacob's death was drawing on, as he perceived by the great decline of his natural strength, and perhaps by a divine impulse on his mind: 

and he called his son Joseph; sent for him, by a messenger, to come to him: 

and said unto him; when he was come: 

if now I have found grace in thy sight; which is not spoken in a way of submission, as from an inferior to a superior, as the phrase is sometimes used; or as signifying what would be esteemed as a favour should it be granted, but it is as if he should say, if thou hast any filial affection for me as a parent, and art willing to show love and respect to me, do as follows: 

put, I pray thee, thy hand under my thigh: a gesture in swearing, as Jarchi observes, Genesis 24:2; adding, for explanation's sake: 

and deal kindly and truly with me; "kindly", by promising and swearing to do what he after desires; and "truly", by observing his oath, and fulfilling his promise: 

bury me not, I pray thee, in Egypt; not choosing to lie among idolaters at death, with whom he cared not to have any fellowship in life. 

Verse 30
But I will lie with my fathers,.... Abraham and Isaac, whose bodies lay in the land of Canaan, where Jacob desired to be buried; partly to express his faith in the promised land, that it should be the inheritance of his posterity; and partly to draw off their minds from a continuance in Egypt, and to incline them to think of removing thither at a proper time, and to confirm them in the belief of their enjoyment of it; as well as to intimate his desire after, and faith in the heavenly glory he was going to, of which Canaan was a type: 

and thou shalt carry me out of Egypt; into the land of Canaan: 

and bury me in their burying place; in the burying place of his fathers, in the cave of Machpelah, near Hebron; see Genesis 49:30, 

and he said, I will do as thou hast said; Joseph promised his father to fulfil his request, and do as he had desired of him. 

Verse 31
And he said, swear unto me,.... This he required, not from any distrust of Joseph, but to show his own eagerness, and the intenseness of his mind about this thing, how much he was set upon it, and what an important thing it was with him; as also, that if he should have any objections made to it, or arguments used with him to divert him from it, by Pharaoh or his court, he would be able to say his father had bound him by an oath to do it, which would at once stop their mouths, and be judged a sufficient reason for what he did, see Genesis 50:5, 

and he sware unto him; not only gave his promise, but confirmed it with an oath: 

and Israel bowed himself upon the bed's head: not in a way of civil respect to Joseph, giving him thanks for the assurance he had given him, that he would bury him, not in Egypt, but in Canaan; but in a religious way to God, giving thanks to him that he had lived to see his son Joseph, who, according to the promise, would close his eyes, and that he had inclined his heart to fulfil his request; though some think that no more is meant, than that after Jacob had spent himself in discoursing with Joseph, he sunk down and reclined on his pillow at his bed's head, to take some rest; for as for what the apostle says in Hebrews 11:21; that refers to another thing at another time; See Gill on Hebrews 11:21. 

48 Chapter 48 

INTRODUCTION TO GENESIS 48 

Joseph, hearing that his father Jacob was sick, paid him a visit, Genesis 49:1; at which time Jacob gave him an account of the Lord's appearing to him at Luz, and of the promise he made unto him, Genesis 49:3; then he adopted his two sons, Ephraim and Manasseh, and blessed them, and Joseph also, Genesis 49:5; and whereas he crossed his hands when he blessed the sons of Joseph, putting his right hand on the youngest, and his left hand on the eldest, which was displeasing to Joseph, he gave him a reason for so doing, Genesis 49:17; and then assured him that God would bring him, and the rest of his posterity, into the land of Canaan, where he assigned him a particular portion above his brethren, Genesis 49:21. 

Verse 1
And it came to pass after these things,.... Some little time after Jacob had sent for Joseph, and conversed with him about his burial in the land of Canaan, and took an oath to bury him there, for then the time drew nigh that he must die: 

that one told Joseph, behold, thy father is sick; he was very infirm when he was last with him, and his natural strength decaying apace, by which he knew his end was near; but now he was seized with a sickness which threatened him with death speedily, and therefore very probably dispatched a messenger to acquaint Joseph with it. Jarchi fancies that Ephraim, the son of Joseph, lived with Jacob in the land of Goshen, and when he was sick went and told his father of it, but this is not likely from what follows: 

and he took with him his two sons, Manasseh and Ephraim; to see their grandfather before he died, to hear his dying words, and receive his blessing. 

Verse 2
And one told Jacob,.... The same that came from Jacob to Joseph might be sent back by him to, his father, to let him know that he was coming to see him, or some other messenger sent on purpose; for it can hardly be thought that this was an accidental thing on either side: 

and said, behold, thy son Joseph cometh unto thee; to pay him a visit, and which no doubt gave him a pleasure, he being his beloved son, as well as he was great and honourable: 

and Israel strengthened himself, and sat upon his bed; his spirits revived, his strength renewed, he got fresh vigour on hearing his son Joseph was coming; and he exerted all his strength, and raised himself up by the help of his staff, and sat upon his bed to receive his son's visit; for now it was when he blessed the sons of Joseph, that he leaned upon the top of his staff and worshipped, as the apostle says, Hebrews 11:21. 

Verse 3
And Jacob said unto Joseph,.... Being come into his bedchamber, and sitting by him, or standing before him: 

God Almighty appeared unto at Luz in the land of Canaan; the same with Bethel, where God appeared, both at his going to Padanaram, and at his return from thence, Genesis 28:11; which of those times is here referred to is not certain; very likely he refers to them both, since the same promises were made to him at both times, as after mentioned: 

and blessed me; promised he would bless him, both with temporal and spiritual blessings, as he did as follows. 

Verse 4
And said unto me, behold, I will make thee fruitful,.... In a spiritual sense, in grace and good works; in a literal sense, in an increase of worldly substance, and especially of children: 

and multiply thee; make his posterity numerous as the sand of the sea: 

and I will make of thee a multitude of people; a large nation, consisting of many tribes, even a company of nations, as the twelve tribes of Israel were: 

and I will give this land unto thy seed after thee, for an everlasting possession; the land of Canaan, they were to possess as long as they were the people of God, and obedient to his law; by which obedience they held the land, even unto the coming of the Messiah, whom they rejected, and then they were cast out, and a "Loammi" (i.e. not my people, Hosea 1:9) written upon them, and their civil polity, as well as church state, at an end: and besides, Canaan was a type of the eternal inheritance of the saints in heaven, the spiritual Israel of God, which will be possessed by them to all eternity. 

Verse 5
And now thy two sons, Ephraim and Manasseh,.... Ephraim was the youngest, but is mentioned first, as he afterwards was preferred in the blessing of him: 

which were born unto thee in the land of Egypt, before I came unto thee into Egypt; and therefore must be twenty years of age, or upwards: for Jacob had been in Egypt seventeen years, and he came there when there had been two years of famine, and Joseph's sons were born to him before the years of famine began, Genesis 41:50; of these Jacob says, they 

are mine: as Reuben and Simeon, they shall be mine; that is, by adoption; should be reckoned not as his grandchildren, but as his children, even as his two eldest sons, Reuben and Simeon; and so should be distinct tribes or heads of them, as his sons would be, and have a distinct part and portion in the land of Canaan; and thus the birthright was transferred from Reuben, because of his incest, to Joseph, who in his posterity had a double portion assigned him. 

Verse 6
And thy issue, which thou begettest after them, shall be thine,.... The children of Joseph, that either were, or would be begotten after Ephraim and Manasseh; though whether ever any were is not certain; and this is only mentioned by way of supposition, as Jarchi interprets it, "if thou shouldest beget", &c. these should be reckoned his own, and not as Jacob's sons, but be considered as other grandchildren of Jacob's were, and not as Ephraim and Manasseh: 

and shall be called after the name of their brethren in their inheritance; they should not have distinct names, or make distinct tribes, or have a distinct inheritance; but should be called either the children of Ephraim, or the children of Manasseh, and should be reckoned as belonging either to the one tribe, or the other, and have their inheritance in them, and with them, and not separate. 

Verse 7
And as for me, when I came from Padan,.... From Syria, from Laban's house: 

Rachel died by me in the land of Canaan; his beloved wife, the mother of Joseph, on whose account he mentions her, and to show a reason why he took his sons as his own, because his mother dying so soon, he could have no more children by her; and she being his only lawful wife, Joseph was of right to be reckoned as the firstborn; and that as such he might have the double portion, he took his two sons as his own, and put them upon a level with them, even with Reuben and Simeon. By this it appears, as by the preceding account, that Rachel came with him into the land of Canaan, and there died: 

in the way, when yet there was but a little way to come unto Ephrath; about a mile, or two thousand cubits, as Jarchi observes: 

and I buried her there in the way of Ephrath; where she died, and dying in childbed, could not be kept so long as to carry her to Machpelah, the burying place of his ancestors; and especially as he had his flocks and herds with him, which could move but slowly; and what might make it more difficult to keep her long, and carry her thither, it might be, as Ben Melech conjectures, summertime; and the Vulgate Latin adds to the text, without any warrant from the original, "and it was springtime"; however, she was buried in the land of Canaan, and which is taken notice of, that Joseph might observe it: it follows: 

the same is Bethlehem; that is, Ephrath; and so Bethlehem is called Bethlehem Ephratah, Micah 5:2; whether these are the words of Jacob, or of Moses, is not certain, but said with a view to the Messiah, the famous seed of Jacob that should be born there, and was. 

Verse 8
And Israel beheld Joseph's sons,.... Ephraim and Manasseh, of whom he had been speaking as if they were absent, and he might not know until now that they were present, for his eyes were dim that he could not see clearly, Genesis 49:10; he saw two young men standing by Joseph, but knew not who they were, and therefore asked the following question: 

and said, who are these? whose sons are they? the Targum of Jonathan is,"of whom were these born to thee?'as if he knew them to be his sons, only inquired who the mother of them was; but the answer shows he knew them not to be his sons, and as for his wife, he could not be ignorant who she was. 

Verse 9
And Joseph said unto his father, they are my sons, whom God hath given me in this place,.... In the land of Egypt; he accounts his sons as the gifts of God, as children are, Psalm 127:3; and it was not only a sentiment of the Jews, that children are the gift of God; hence the names of Mattaniah, Nathaniel, &c. but of Heathens, as the Greeks and Romans, among whom are frequent the names of men which show it, as Theodorus, Deodatus, Apollodorus, Artemidorus, &c. 

and he said, bring them, I pray thee, unto me, and I will bless them; not in a common way, barely wishing them prosperity and happiness, but as a patriarch and prophet, under the influence and inspiration of the Spirit of God, declaring what would befall them, and what blessings they should be partakers of, in time to come. 

Verse 10
Now the eyes of Israel were dim for age,.... Or "heavy"F16כבדו "graves erant", Pagninus, Montanus, Junius & Tremellius, Piscator, &c. , that he could not lift them up easily and see clearly; his eyebrows hung over, his eyes were sunk in his head, and the humours pressed them through old age, that it was with difficulty he could perceive an object, at least not distinctly: 

so that he could not see; very plainly, otherwise he did see the sons of Joseph, though he could not discern who they were, Genesis 49:8, 

and he brought them near unto him; that he might have a better sight of them and bless them: 

and he kissed them, and embraced them: as a token of his affection for them. 

Verse 11
And Israel said unto Joseph, I had not thought to see thy face,.... Some years ago he never expected to have seen him any more; he had given him up for lost, as a dead man, when his sons brought him his coat dipped in blood; and by reason of the long course of years which passed before ever he heard anything of him: 

and, lo, God hath showed me also thy seed; it was an additional favour to see his offspring; it can hardly be thought, that in a course of seventeen years he had been in Egypt, he had not seen them before, only he takes this opportunity, which was the last he should have of expressing his pleasure on this occasion. 

Verse 12
And Joseph brought them out from between his knees,.... Either from between his own, where they were kneeling, as he was sitting, in order that they might be nearer his father, to receive his blessing by the putting on of his hands; or rather from between his father's knees, he, as Aben Ezra observes, sitting on the bed, having kissed and embraced them, they were still between his knees; and that they might not be burdensome to his aged father, leaning on his breast, and especially, in order to put them in a proper position for his benediction, he took them from thence, and placed them over against him to his right and left hand: 

and he bowed himself with his face to the earth; in a civil way to his father, and in reverence of him; in a religious way to God, expressing his thankfulness for all favours to him and his, and as supplicating a blessing for his sons through his father, under a divine influence and direction. 

Verse 13
And Joseph took them both, Ephraim in his right hand toward Israel's left hand,.... He took Ephraim his youngest son in his right hand, and led him up to his father, by which means he would stand in a right position to have his grandfather's left hand put upon him: 

and Manasseh in his left hand toward Israel's right hand; Manasseh his eldest son he took in his left hand, and brought him to his father, and so was in a proper position to have his right hand laid upon him, as seniority of birth required, and as he was desirous should be the case: 

and brought them near unto him; in the above manner, so near as that he could lay his hands on them. 

Verse 14
And Israel stretched out his right hand,.... Not directly forward, but across, or otherwise it would have been laid on Manasseh, as Joseph designed it should by the position he placed him in: 

and laid it upon Ephraim's head, who was the younger, the right hand being the strongest and most in use, as it was reckoned most honourable to sit at it, so to have it imposed, as being significative of the greater blessing: 

and his left hand upon Manasseh's head; who was the older: 

guiding his hands wittingly; this was not done accidentally, but on purpose: or made his "hands to understand"F17שכל את ידיו "intelligere fecit suas manus", Paguinus, Montanus, Vatablus, Drusius, Cartwright. , they acted as if they understood what he would have done, as Aben Ezra; as if they were conscious of what should be, or would be; though he could not see clearly and distinctly, yet he knew, by the position of them before him, which was the elder and which was the younger: he knew that Joseph would set the firstborn in such a position before him as naturally to put his right hand on him, and the younger in such a position as that it would be readiest for him to put his left hand on him; and therefore, being under a divine impulse and spirit of prophecy, by which he discerned that the younger was to have the greater blessing, he crossed his bands, or changed them, and put his right hand on Ephraim, and his left hand on Manasseh: 

for Manasseh was the firstborn; or rather, thoughF18כי "tametsi", Tigurine version; "quamvis", Piscator; so some in Fagius. he was the firstborn, as Aben Ezra. 

Verse 15
And he blessed Joseph,.... In his sons who were reckoned for him, and became the heads of tribes in his room: 

and said, God before whom my fathers Abraham and Isaac did walk; in whom they believed, whom they professed, and whom they feared, served, and worshipped, and with whom they had communion: 

the God which fed me all my long unto this day; who had upheld him in life, provided for him all the necessaries of life, food and raiment, and had followed him with his goodness ever since he had a being, and had fed him as the great shepherd of the flock, both with temporal and spiritual food, being the God of his life, and of his mercies in every sense. 

Verse 16
The Angel which redeemed me from all evil, bless the lads,.... Ephraim and Manasseh, now about twenty years old or upwards: this is not to be understood of a created angel he wishes to be their guardian, but of an eternal one, the Son of God, the Angel of God's presence, the Angel of the covenant; the same with the God of his father before mentioned, as appears by the character he gives him, as having "redeemed him from all evil"; not only protected and preserved him from temporal evils and imminent dangers from Esau, Laban, and others; but had delivered him from the power, guilt, and punishment of sin, the greatest of evils, and from the dominion and tyranny of Satan the evil one, and from everlasting wrath, ruin, and damnation; all which none but a divine Person could do, as well as he wishes, desires, and prays, that he would "bless" the lads with blessings temporal and spiritual, which a created angel cannot do; and Jacob would never have asked it of him: 

and let my name be named on them, and the name of my fathers Abraham and Isaac; having adopted them, he foretells they would be called not only the sons of Joseph, but the children of Israel or Jacob, and would have a name among the tribes of Israel, and be heads of them, as well as would be called the seed of Abraham and of Isaac, and inherit their blessings: and let them grow into a multitude in the midst of the earth; where they increased as fishes, as the word signifiesF19וידגו "et instar piscium sint", Pagninus, Montanus; so Junius & Tremellius, Piscator, Ainsworth, and the Targum of Onkelos, and Jarchi. , and more than any other of the tribes; even in the times of Moses the number of them were 85,200 men fit for war, Numbers 26:34; and their situation was in the middle of the land of Canaan. 

Verse 17
And when Joseph saw that his father laid his right hand upon the head of Ephraim, it displeased him,.... To see the younger preferred to the elder; parents, generally speaking, having the greatest regard to the firstborn with respect to honour and estate, and to them, in those times, the patriarchal blessing particularly was thought to belong; but it did not always go to them, but to the younger, as in Jacob's own case: 

and he held up his father's hand, to remove it from Ephraim's head unto Manasseh's head; he took him by the right hand, and lifted it up from the head of Ephraim, and held it in order that he might put it by his direction on the head of Manasseh. 

Verse 18
And Joseph said unto his father, not so, my father,.... It is not right, it should not so be, that the right hand should be put on the youngest, and the left hand on the eldest: 

for this is the firstborn; directing him to Manasseh, and seeking to guide his hand towards him: 

put thy right hand upon his head; Joseph was for proceeding according to the order of birthright, but Jacob was directed by a spirit of prophecy, as follows. 

Verse 19
And his father refused,.... To have any alteration made, and therefore, though Joseph lifted it up from. Ephraim's head and held it over it, Jacob put it on again and went on with the blessing: 

and said, I know it, my son, I know it; he knew what he did, and he repeats it to confirm it, as well as to show the vehemency of his mind, and his resolution to abide by what he had done; he knew on whom he laid his right hand, and he knew that Manasseh was the firstborn: so the Targum of Jonathan: 

and he also shall become a people; a tribe or nation: 

and he also shall be great; in number, riches, and honour: 

but truly his younger brother shall be greater than he; more numerous, as the tribe of Ephraim was, than that of Manasseh, when they came out of Egypt; for in numbering them there appeared to be 8300 more in the one tribe than in the other, Numbers 1:33, as well as more honourable; Ephraim's standard was placed before Manasseh's, Numbers 2:18; and upon the division of the tribes in Rehoboam's time, as Jeroboam was of the tribe of Ephraim, that tribe was at the head of the ten tribes, and the seat of the kingdom was in it, and the whole kingdom of Israel often goes by the name of Ephraim: 

and his seed shall become a multitude of nations; that is, of families, for as nations are called families, Amos 3:1; so families may be called nations; the Targum of Onkelos is,"his sons shall be rulers among the people,'so Joshua, who was of the tribe of Ephraim, conquered and subdued the nations of the Canaanites, and Jeroboam of this tribe ruled over the ten tribes or nations of Israel: it may be rendered, "his seed shall fill the nations"F20יהיה מלא הגוימ "implebit nationes", Munster; "erit plenitudo gentium", Pagninus, Montanus, Schmidt; "impletio gentium", Tigurine version. , or be "the fulness" of them; which Jarchi interprets of the whole world being filled with the fame and renown of Joshua, who was of this tribe, when the sun and moon stood still in his days; but it is best to understand this of the large share he should have of the land of Canaan among the rest of the tribes or nations of Israel. 

Verse 20
And he blessed them that day,.... That Joseph visited him, and this be did "by faith"; believing that what he had said concerning them would be accomplished, as the apostle observes, Hebrews 11:21, 

saying, in thee shall Israel bless; in Joseph, as the Targum of Jonathan, that is, in his seed, in his sons Ephraim and Manasseh, when the Israelites blessed any, they should make use of their names: 

saying, God make thee as Ephraim and Manasseh: as great and honourable, as rich and wealthy, as fruitful and prosperous as they; and the Targum says, this custom continues with the Jews to this day, to put their hands on persons to bless them; if a son, they say,"God make thee as Ephraim and Manasseh;'if a daughter,"God make thee as Sarah and Rebekah:" 

and he set Ephraim before Manasseh; not only in this form of benediction, but in all that he had said and done before; he preferred him to Manasseh by putting his right hand upon him, and giving him the superior blessing: and it is no unusual thing for the younger to be set before the elder, both by God and man, but especially by the Lord, who seeth not as man seeth, and proceeds not according to carnal descent, or those rules men go by: there had been many instances before this, as Abel was preferred to Cain, Shem to Japheth, Abraham to Nahor, Isaac to Ishmael, and Jacob to Esau; as there were after it, as Moses to Aaron, and David to his brethren. 

Verse 21
And Israel said unto Joseph, behold, I die,.... Expected to die very shortly; and he not only speaks of it as a certain thing, and what would quickly be, but with pleasure and comfort, having no fear and dread of it on him, but as what was agreeable to him, and he had made himself familiar with: 

but God shall be with you; with Joseph and his posterity, and with all his brethren, and theirs, to comfort and support them, to guide and counsel them, to protect and defend them, to carry them through all they had to endure in Egypt, and at length bring them out of it; he signifies he was departing from them, but God would not depart from them, whose presence would be infinitely more to them than his; and which, as it made him the more easy to leave them, so it might make them more easy to part with him: 

and bring you again unto the land of your fathers; the land of Canaan, where their fathers, Abraham, Isaac, and Jacob, had dwelt, and which was given to them and theirs for an inheritance, and where Joseph and his brethren had lived, and would be brought thither again, as the bones of Joseph were, and as all of them in their posterity were in Joshua's time. 

Verse 22
Moreover, I have given to thee one portion above thy brethren,.... The word for "portion" is "Shechem", and which some take to be, not an appellative, as we do, but the name of a city, even Shechem; so the Targum of Jonathan and Jarchi interpret it; and though that is not directly meant, yet there is a reference had to it, and it seems to be enigmatically understood; for this portion or parcel spoken of was near to Shechem, and not only that, but the city itself, and all the adjacent country, came to the lot of Ephraim, and were possessed by that tribe: 

which I took out of the hand of the Amorite with my sword and with my bow; not referring, as some think, to the taking and spoiling of the city of Shechem by his sons, and so said to be done by him in them; for Jacob would never make that his act and deed, which he so much abhorred and detested, and still did, as appears by what he says of it in the following chapter; nor was this taken from the Amorite, but from the Hivite, and not by his sword and bow, whether taken literally or metaphorically, and so interpreted of his prayer and supplication, as by Onkelos; but he was so far from assisting in that affair by supplication, that his imprecations fell on Levi and Simeon, for that fact of theirs: if this is to be understood of the city of Shechem, what Aben Ezra and Ben Gersom propose seems most agreeable, that this is said by way of anticipation, the past tense being put for the future; Jacob, under a spirit of prophecy, foreseeing and declaring that his sons, and he in his sons in future time, would take it out of the hands of the Amorites, the principal of the Canaanitish nations, and then it should be given to Joseph's seed; but the first and special regard is to the part or parcel of ground which lay near Shechem; and this Jacob is said to take by his sword and bow, which some interpret of his money, which were his arms and defence, and which he had got by much labour; and if it could be proved that his money was marked with a sword and bow upon it, as the Persian Darics were with an archer with his bow and arrow, and therefore called sagittaries or archersF21Vid. Heidegger. Hist. Patriarch. tom. 2. Exercit. 22. sect. 12. p. 690. , it would countenance this sense; though even then it could not with propriety be said that he by this means obtained it of the Amorite, since he bought it of the children of Hamor the Hivite; but it seems more likely, that after Jacob departed from Shechem to Hebron, the Amorite came and seized on this parcel of ground; which he hearing of, went with his sons and servants, and recovered it out of their hands by his sword and bow; though this warlike action of his is nowhere recorded in Scripture, the Jewish writersF23Shalshalet Hakabala, fol. 5. 1. say, that Jacob and his sons had very grievous war with the Amorites on account of the slaughter and captivity of the Shechemites: by giving to Joseph this portion above his brethren, it appears that the birthright was become his, he having the double portion, and indeed all that Jacob had of his own in the land of Canaan; and hence Joseph's bones were buried here, it being his own ground; see Joshua 24:32. 

49 Chapter 49 

INTRODUCTION TO GENESIS 49 

This chapter contains a prophecy of future things, relating to the twelve sons of Jacob, and to the twelve tribes, as descending from them, and which he delivered to his sons on his death bed, having called them together for that purpose, Genesis 49:1, he begins with Reuben his firstborn, whose incest he takes notice of, on which account he should not excel, Genesis 49:3, next Simeon and Levi have a curse denounced on them for their cruelty at Shechem, Genesis 49:5, but Judah is praised, and good things prophesied of him; and particularly that Shiloh, or the Messiah, should spring from him, the time of whose coming is pointed at, Genesis 49:7, the predictions concerning Zebulun, Issachar, and Dan, follow, at the close of which Jacob expresses his longing expectation of God's salvation, Genesis 49:13 and after foretelling what should befall Gad, Asher, and Naphtali, Genesis 49:19, a large account is given of Joseph, his troubles, his trials, and his blessings, Genesis 49:22, and Benjamin the youngest son is taken notice of last of all, all the tribes being blessed in their order according to the nature of their blessing, Genesis 49:27, and the chapter is closed with a charge of Jacob's to his sons to bury him in Canaan, which having delivered, he died, Genesis 49:29. 

Verse 1
And Jacob called upon his sons,.... Who either were near at hand, and within call at the time Joseph came to visit him, or if at a distance, and at another time, he sent a messenger or messengers to them to come unto him: 

and said, gather yourselves together; his will was, that they should attend him all together at the same time, that he might deliver what he had to say to them in the hearing of them all; for what he after declares was not said to them singly and alone, but when they were all before him: 

that I may tell you that which shall befall you in the last days; not their persons merely, but their posterity chiefly, from that time forward to the coming of the Messiah, who is spoken of in this prophecy, and the time of his coming; some things are said relating to temporals, others to spirituals; some are blessings or prophecies of good things to them, others curses, or foretell evil, but all are predictions delivered out by Jacob under a spirit of prophecy; some things had their accomplishment when the tribes of Israel were placed in the land of Canaan, others in the times of the judges, and in later times; and some in the times of the Messiah, to which this prophecy reaches, whose coming was in the last days, Hebrews 1:1 and Nachmanides says, according to the sense of all their writers, the last days here are the days of the Messiah; and in an ancient writing of the Jews it is saidF24Zohar in Gen. fol. 126. 1. , that Jacob called his sons, because he had a mind to reveal the end of the Messiah, i.e. the time of his coming; and Abraham SebaF25Tzeror Hammor, fol. 57. 4. & 58. 1. observes, that this section is the seal and key of the whole law, and of all the prophets prophesied of, unto the days of the Messiah. 

Verse 2
Gather yourselves together,.... This is repeated to hasten them, and to suggest that he had something of importance to make known unto them, which he chose to do, when they were together: 

and hear, ye sons of Jacob, and hearken to Israel your father: these words are used and doubled to excite their attention to what he was about to say, and which is urged from the near relation there was between them. 

Verse 3
Reuben, thou art my firstborn,.... Jacob addressed himself to Reuben first, in the presence of his brethren, owned him as his firstborn, as he was, Genesis 29:31 did not cashier him from his family, nor disinherit him, though he had greatly disobliged him, for which the birthright, and the privileges of it, were taken from him, 1 Chronicles 5:1. 

my might, and the beginning of my strength; begotten by him when in his full strengthF26"Nate. meae vires. --------" Virgil. , as well as the first of his family, in which his strength and glory lay; so the Septuagint, "the beginning of my children"; and because he was so, of right the double portion belonged to him, had he not forfeited it, Deuteronomy 21:17. Some versions render the words, "the beginning of my grief", or "sorrow"F1ראשית אוני κεφαλαιον λυπης μου, Aquila; αρχη οδυνης, Symmachus apud Drusium; "principium doloris mei", V. L. Tigurine version. , the word "Oni" sometimes so signifying, as Rachel called her youngest son "Benoni", the son of my sorrow; but this is not true of Reuben, he was not the beginning of Jacob's sorrow, for the ravishing of Dinah, and the slaughter and spoil of the Shechemites, by his sons, which gave him great sorrow and grief, were before the affair of Reuben's lying with Bilhah: 

the excellency of dignity, and the excellency of power; that is, to him of right belonged excellent dignity, power, and authority in the family, a preeminence over his brethren, a double portion of goods, succession in government, and, as is commonly understood, the exercise of the priesthood; and so the Targums interpret it, that he should, had he not sinned, took three parts or portions above his brethren, the birthright, priesthood, and kingdom. Jacob observes this to him, that he might know what he had lost by sinning, and from what excellency and dignity, grandeur and power, he was fallen. 

Verse 4
Unstable as water,.... Which is not to be understood of the levity of his mind, and his disposition to hurt, and the impetuous force of that breaking forth like water, and carrying him into the commission of it; but rather of his fall from his excellency and dignity, like the fall of water from an high place; and of his being vile, mean, and contemptible, useless and unprofitable, like water spilled on the ground; and of his weak and strengthless condition and circumstances, being deprived of the prerogatives and privileges of his birthright, and having lost all his honour and grandeur, power and authority. The word in the Arabic language signifiesF2"superbivit, semet extulit gloria fastuque", Golius, col. 1767. so Castel. col. 2980. to be proud and haughty, to lift up one's self, to swell and rise like the turgent and swelling waters: but though he did thus lift himself, yet it follows: 

thou shall not excel; not have the excellency of dignity and power which belonged to him as the firstborn; the birthright and the double portion were given to Joseph, who had two tribes descending from him, when Reuben had but one; the kingdom was given to Judah, and the priesthood to Levi, as both the Targums of Jonathan and Jerusalem observe: as he did not excel his brethren in honour and dignity, so neither in wealth and riches, nor in numbers; see Deuteronomy 33:6 where the word "not" is wrongly supplied; nor in his share in the land of Canaan, his posterity being seated on the other side of Jordan, at their request; nor did any persons of note and eminence spring from his tribe: because thou wentest up to thy father's bed, then defiledst thou it; referring to his incest with Bilhah, his father's concubine wife, Genesis 35:22 which, though done forty years ago, was now remembered, and left an indelible spot on Reuben's character, and his posterity: 

he went up to my couch: turning himself to his other sons, to take notice of the crime, as very abominable and detestable; affirming the truth of it, and speaking of it with some vehemency, his affections being moved; and it may be could not bear to look at Reuben, but turned himself to his brethren; though he had forgiven the sin, and very probably Reuben had repented of it, and had forgiveness of God, which he might have, though in some sense vengeance was taken on this sinful invention of his, Psalm 99:8. There are various senses given of this phrase; some, as Aben Ezra, "my bed departed from me"; that is, he departed from his bed; or, as KimchiF3Sepher Shorash. rad. עלה. , "it ceased to be my bed"; he left it, he abstained from the bed of Bilhah upon its being defiled by Reuben: and others separate these words, and read עלה, singly, "it went up"F4עלה "ascendit", i.e. "abiit" "et evanuit", Vatablus. ; either the excellency of Reuben went up, vanished and disappeared like smoke; or, as Ben Melech connects it with the beginning of the verse, "unstable as water", giving the sense, "it", the inundation of water, "ascended" and prevailed over thee; as waters ascend, meaning his lust ascended, and got the prevalence over him; but the accents will not admit of such a separation of the words; it is best to understand them in the first sense. As to the manner of the expression, of going up to a bed, it may be observed, that not only their beds in those times might be raised higher than ours, but that they were placed in an higher part of the room, and so there was an ascent to them: and Dr. ShawF5Travels, p. 209. Ed. 2. says this is the custom of the eastern people to this day,"at one end of each chamber there is a little gallery, raised three, four, or five feet above the floor, with a balustrade in the front of it, with a few steps likewise leading up to it, here they place their beds.' 

Verse 5
Simeon and Levi are brothers,.... Not because they were so in a natural sense, being brethren both by father and mother's side, for there were others so besides them; but because they were of like tempers, dispositions, and mannersF6"--------par nobile fratrum Nequitia et nugis pravorum et amore gemellum." Horat. Sermon. l. 2. Satyr. 3. , bold, wrathful, cruel, revengeful, and deceitful, and joined together in their evil counsels and evil actions, and so are joined together in the evils predicted of them: 

instruments of cruelty are in their habitations: or vessels, utensils, household goods gotten by violence and rapine, and through the cruel usage of the Shechemites; these were in their dwellings, their houses were full of such mammon of unrighteousness, or spoil; or, as others, "instruments of cruelty" are "their swords"F7מכרתיהם "Machaerae eorum", Montanus, Tigurine version, Schmidt; and so R. Sol. Urbin Ohel Moed, fol. 31. 2. ; what they should only have used in their own defence, with these they shed the blood of the Shechemites very barbarously, Genesis 34:25. Some think the word here used is the Greek word for a sword; and the Jews sayF8Pirke Eliezer, c. 38. that Jacob cursed the swords of Simeon and Levi in the Greek tongue; and others say it is Persic, being used by Xenophon for Persian swords; but neither of them seems probable: rather this word was originally Hebrew, and so passed from thence into other languages; but perhaps the sense of it, which Aben Ezra gives, may be most agreeable, if the first sense is not admitted, that it signifies covenants, compacts, agreementsF9So Castell. Lexic. col. 2058. Junius & Tremellius, Piscator. , such as these men made with the Shechemites, even nuptial contracts; for the root of the word, in the Chaldee language, signifies to espouseF11מכר Chald. & Syr. "despondit", "desponsavit", Schindler. Lex. col. 998. ; and these they abused to cruelty, bloodshed, and slaughter, in a most deceitful manner: in the Ethiopic language, the word signifies counsels; so De Dieu takes it here. 

Verse 6
O my soul, come not thou into their secret,.... Their cabinet counsels, combinations and conspiracies; this Jacob said, as abhorring the wicked counsel they had took of slaying the Shechemites; and lest any should think he was concerned in it, or connived at it, he expressed a detestation of the fact on his dying bed: the future tense may be put for the past; and so Onkelos renders it, "my soul was not in their secret"; and so the other two Targums paraphrase it, that when they got and consulted together, his soul was not pleased and delighted with their counsel, but abhorred it; or "my soul shall not come", which Jarchi thinks prophetical refers to the case of Zimri, the son of Salu, of the tribe of Simeon, as the following clause to the affair of Korah, of the tribe of Levi, as foreseeing and disapproving them, and desiring they might not be called by his name, or his name called upon them, Numbers 25:14. 

unto their assembly, mine honour, be not thou united; the same thing expressed in different words; by his "honour or glory" he means his soul, the more honourable part of man, or his tongue, with which man glorifies God; and hereby Jacob intimates, that he did not in thought, and much less in express words, give any consent unto, and approbation of the deed of those two sons of his, and that he never was, nor never desired to be with them in their meetings and consultations: 

for in their anger they slew a man; Hamor or Shechem, together with all the males of the city; and so "man" may be put for "men", the singular for the plural, as is frequent. The Targum of Jonathan is, a king and his governor; and the Targum of Jerusalem, kings with governors: 

and in their selfwill they digged down a wall; not the wall of the city of Shechem, which does not appear to be walled, by their easy access into it; and if it was, they do not seem to have had proper instruments for such an undertaking, nor a sufficient number for such work, and which would have required longer time than they used, unless it was a poor wall indeed: rather the wall of Shechem's house, or the court before it, which they dug down, or broke through to get in and slay Hamor and Shechem, and take away their sister; though the word, as here pointed, always signifies an ox; and so the Samaritan and Septuagint versions render it, they hamstringed a bull, or houghed an ox, just in like manner as horses are said to be houghed, Joshua 11:6 and which some understandF12R. Jacob Ben Eleazer in Ben Melech, in loc. figuratively of a prince or ruler; so great personages are called bulls of Bashan, Psalm 22:12 and interpret it either of Hamor or of Shechem, who was a prince among his people, and furious in his lust towards Dinah, and so this clause is much the same with the former: and besides, him they enervated by circumcision, and took the advantage of this his condition at the worst, and slew him, which seems to be the true sense of the text, agreeably to Genesis 34:25 but the Jerusalem Targum paraphrases it of Joseph, whom his brethren sold, who was like unto an ox; and so Jarchi interprets it of him, whom they designed to slay, see Deuteronomy 33:17 but it is better to take the words in a literal sense, either of the oxen that Simeon and Levi took from the Shechemites, which they plucked or drove away from their mangers, as some render the wordsF13עקרו שור "avulserunt boves", Junius & Tremellius, Piscator; others, "enervarunt bovem", Schmidt; so Ainsworth. ; and some of them they might hough or hamstring, that they might not get away from them, see Genesis 34:28 or rather of Shechem himself, who was שר, "a prince", a word which has some likeness and affinity to this in the text. 

Verse 7
Cursed be their anger, for it was fierce,.... It was sinful anger in the nature of it, and so criminal and detestable; it was strong, fierce, and furious in its operation and effects, and so justly cursed; not their persons, but their passions: 

and their wrath, for it was cruel; it issued in the cruel and barbarous slaughter of the inhabitants of Shechem; the same thing as before in other words repeated, to express his great abhorrence of their wrath and rage. Aben Ezra thinks that the words may be considered either as a prophecy or a prayer, that their anger might cease: what follows is certainly a prophecy: 

I will divide them in Jacob, and scatter them in Israel; which he is said to do, because he foretold it would be done; as Jeremiah is said to root out and pull down kingdoms, because he prophesied thereof, Jeremiah 1:10 and this was fulfilled in the tribes of Simeon and Levi; as for the tribe of Simeon, that had not a distinct part by itself in the land of Canaan, but had their inheritance out of the portion, and within the inheritance of the tribe of Judah, Joshua 19:1 and their cities did not join to one another, as Aben Ezra observes, but lay scattered up and down in the tribe of Judah; and when they were increased and straitened for room, many of them went without the land, to the entrance of Gedor, where they of Ham, or the Egyptians, had dwelt, and others to Mount Seir in Edom, 1 Chronicles 4:39 and it is a notion which prevails with the Jews, and which Jarchi takes notice of, that a great many of this tribe were scribes and teachers of the law, and even teachers of children, and by which they lived among the several tribes; and so the Jerusalem Targum,"I will divide the tribe of Simeon, that they may be scribes and teachers of the law in the congregation of Jacob.'And as for the tribe of Levi, it is well known that they had no inheritance in the land of Canaan, but had forty eight cities assigned them in the several tribes here and there; and thus Jacob's prophecy had an exact accomplishment. 

Verse 8
Judah, thou art he whom thy brethren shall praise,.... His name signifies praise, and was given him by his mother, her heart being filled with praises to God for him, Genesis 29:35 and is here confirmed by his father on another account, because his brethren should praise him for many excellent virtues in him; and it appears, by instances already observed, that he had great authority, and was highly esteemed among his brethren, as his posterity would be in future times for their courage, warlike expeditions and success, and being famous for heroes, such as David, and others; and especially his famous seed the Messiah, and of whom he was a type, should be praised by his brethren, who are so through his incarnation, and by divine adoption, and who praise him for the glories and excellencies of his person, and the blessings of his grace: 

thine hand shall be in the neck of thine enemies; pressing them down by his superior power, subduing them, and causing them to submit to him, and which was verified in David, who was of this tribe, Psalm 18:40 and especially in the Messiah, in a spiritual sense, who has conquered and subdued all his and his people's enemies, sin, Satan, the world and death: 

thy father's children shall bow down before thee; before the kings that should spring from this tribe, and should rule over all the rest, as David and Solomon, to whom civil adoration and respect were given by them; and before the King Messiah, his son and antitype, in a way of religious worship, which is given him by the angels, the sons of God, and by all the saints and people of God, who are his father's children by adoption; these bow before him, and give him religious adoration as a divine Person, and submit to his righteousness as Mediator, and bow to the sceptre of his kingdom, and cast their crowns at his feet, and give him the glory of their whole salvation. This in some Jewish writingsF14Zohar in Gen. fol. 127. 2. is applied to the time of the Messiah's coming. 

Verse 9
Judah is a lion's whelp,.... Or as one; the note of similitude being wanting, as Aben Ezra and Ben Melech observe; he was comparable to a young lion for his strength, courage, and generosity; and it may refer to the infant state of this tribe in the times of the judges, who first went up against the Canaanites and overcame them, Judges 1:1. 

from the prey, my son, thou art gone up; alluding to the lion going up to the mountains, where it chiefly resides, after it has found its prey and satiated itself with it: 

he stooped down, he couched as a lion, and as an old lion; one that is grown up, and has arrived to its full strength, such an one is a proper emblem of David king of Israel, of his royalty, courage, valour and conquests; and who having subdued the nations round about him, couched like a lion, and had rest from all his enemies; and especially this was verified in the times of Solomon his son, when he had peace on all sides, and Judah and Israel dwelt safely under their vines and fig trees, 1 Kings 4:24. 

who shall rouse him up? a lion grown up and in its full strength, or a lioness, as some choose to interpret it, and which is the fiercest, and therefore the most dangerous to rouse up when laid down, either in its den, or with its prey in its paws: so dangerous it was to provoke the tribe of Judah, as its enemies after found, especially in the times of David: all this may be applied to Christ, the lion of the tribe of Judah; the lion being the king of beasts, and the strongest among them, may denote the kingly power and authority of Christ, his great strength as the mighty God and mighty Saviour, his courage in engaging with all the powers of darkness, and valour in vanquishing all enemies; his generosity and lenity to those that stoop to him, and his fierceness to his adversaries, who took the prey from the mighty, and then ascended on high, leading captivity captive; where he sat down at the right hand of God at rest and ease, and who will dare to rouse him up, or be able to stand before him when once he is angry? This verse in some ancientF15Raya Mehimna in Zohar in Exod. fol. 49. 3. 4. writings of the Jews is interpreted of Messiah the son of David. 

Verse 10
The sceptre shall not depart from Judah,.... Which some understand of the tribe, that Judah should not cease from being a tribe, or that it should continue a distinct tribe until the coming of the Messiah, who was to be of it, and was, and that it might appear he sprung from it; but this was not peculiar to this tribe, for the tribe of Benjamin continued, and so did the tribe of Levi unto the coming of Christ: besides, by Judah is meant the tribe, and to say a tribe shall not depart from the tribe, is not only a tautology, but scarcely sense; it rather signifies dominion, power, and authority, as the sceptre always does, it being an emblem of it, see Numbers 24:17 and this intends either the government, which was in the heads and princes of the tribe, which commenced as soon as it became a tribe, and lasted as long as it remained one, even unto the times of the Messiah; or kingly power and government, which the sceptre is generally thought to be an emblem of, and which first commenced in David, who was of the tribe of Judah, and continued unto the Babylonish captivity, when another sort of governors and government took place, designed in the next clause: 

nor a lawgiver from between his feet; which may be rendered disjunctively, "or a lawgiver"; any ruler or governor, that has jurisdiction over others, though under another, as the word is used, Judges 5:14 and the sense is, that till the Messiah came there should be in the tribe of Judah, either a king, a sceptre bearer, as there was unto the captivity; or a governor, though under others, as there were unto the times of Christ under the Babylonians, Persians, Grecians, and Romans; such as Gedaliah, Zorobabel, &c. and particularly the sanhedrim, a court of judicature, the members of which chiefly consisted of the tribe of Judah, and the נשיא, or prince of it, was always of that tribe, and which retained its power to the latter end of Herod's reign, when Christ was come; and though it was greatly diminished, it had some power remaining, even at the death of Christ, but quickly after had none at all: and if by the "lawgiver" is meant a scribe or a teacher of the law, as all the Targums, Aben Ezra, Ben Melech, and others interpret it, who used to sit at the feet of a ruler, judge, or prince of the sanhedrim; it is notorious there were of these unto, and in the times of the Messiah: in short, it matters not for the fulfilment of this prophecy what sort of governors those were after the captivity, nor of what tribe they were; they were in Judah, and their government was exercised therein, and that was in the hands of Judah, and they and that did not depart from thence till Shiloh came; since those that were of the other tribes, after the return from the captivity all went by the name of Judah: 

until Shiloh come; which all the three Targums interpret of the Messiah, as do many of the Jewish writers, ancient and modernF16Zohar in Gen. fol. 32. 4. & in Exod. fol. 4. 1. & in Numb. fol. 101. 2. Bereshit Rabba, fol. 98. sect. 85. 3. Jarchi & Baal Hatturim, in loc. Nachmanidis Disputat. cum Paulo, p. 53. Abarbinel. Mashmiah Jesbuah, fol. 10. 1. R. Abraham Seba, Tzeror Hammor, fol. 36. 4. & 62. 2. ; and is the name of the Messiah in their TalmudF17T. Bab. Sanhedrin, fol. 98. 2. , and in other writingsF18Echa Rabbati, fol. 50. 2. ; and well agrees with him, coming from a root which signifies to be "quiet", "peaceable", and "prosperous"; as he was of a quiet and peaceable disposition, came to make peace between God and men, and made it by the blood of his cross, and gives spiritual peace to all his followers, and brings them at length to everlasting peace and happiness; having prospered and succeeded in the great work of their redemption and salvation he undertook: 

and unto him shall the gathering of the people be; not of the Jews, though there were great gatherings of them to hear him preach, and see his miracles; as there were of all his people to him at his death, and in him as their head and representative, Ephesians 1:10 but of the Gentiles; upon his death, the Gospel being preached to all nations, multitudes among them were converted to Christ, embraced his doctrines, professed his religion, and abode by him, see Isaiah 11:10 some render it, the obedience of the peopleF19יקהת עמים "obedientia populorum", Montanus, Junius & Tremellius, Piscator, Cocceius, Ainsworth; with which agree the Targums of Onkelos and Jerusalem, Aben Ezra, Kimchi in Sepher Shorash. rad. יקה , from the use of the word in Proverbs 30:17, which sense agrees with the former; for those who are truly gathered by the ministry of the word yield an obedience to his doctrines and ordinances; and others read, "the expectation of the people"F20 προσδοκια εθνων, Sept Theodotion; "expectatio Gentium", V. L. ; the Messiah being the desire of all nations, Haggai 2:6 this, with what goes before, clearly shows that the Messiah must be come, since government in every sense has departed from Judah for 1900 years or thereabout, and the Gentiles have embraced the Messiah and his Gospel the Jews rejected: the various contradictory senses they put upon this prophecy show the puzzle and confusion they are in about it, and serve to confirm the true sense of it: some apply it to the city Shiloh, others to Moses, others to Saul, others to David; nay, some will have Shiloh to be Jeroboam, or Ahijah the Shilonite, and even Nebuchadnezzar: there are two senses they put upon it which deserve the most notice, the one is, that "Shebet", we render "sceptre", signifies a "rod"; and so it does, but such a rod as is an ensign of government, as it must here, by what follows, see Ezekiel 19:11, but they would have it to signify either a rod of correctionF21R. Joel Ben Sueb apud Menasseh, Ben Israel. Conciliator in Gen. Quaest. 65. sect. 8. , or a staff of support; but what correction or affliction has befallen the tribe of Judah peculiar to it? was it not in a flourishing condition for five hundred years, under the reign of David's family? and when the rest of the tribes were carried captive and never returned, Judah remained in its own land, and, when carried captive, after seventy years returned again to it; add to which, that this is a prediction, not of affliction and distress, that should abide in the tribe of Judah, but of honour and glory to it: and besides, Judah has had a far greater share of correction since the coming of the true Messiah than ever it had before: and what support have the Jews now, or have had for many hundred years, being out of their landF22Written about 1750. Ed. , destitute of their privileges, living among other nations in disgrace, and for the most part in poverty and distress? the other sense is this, "the sceptre and lawgiver shall not depart from Judah for ever, when Shiloh comesF23Vid. Menasseh, ib. sect. 3. "; but this is contrary to the accents which separate and divide the phrase, "between his feet", from that, "for ever", as this version renders the word; though עד never signifies "for ever", absolutely put, without some antecedent noun or particle; nor does כי signify "when", but always "until", when it is joined with the particle עד, as it is here; besides, this sense makes the prophecy to pass over some thousands of years before any notice is taken of Judah's sceptre, which, according to the Jews, it had thousands of years ago, as well as contradicts a received notion of their own, that the Messiah, when he comes, shall not reign for ever, but for a certain time, and even a small time; some say forty years, some seventy, and others four hundredF24T. Bab. Sanhedrin, fol. 99. 1. . 

Verse 11
Binding his foal unto the vine, and his ass's colt unto the choice vine,.... Which may be understood either of the tribe of Judah, and signify that vines should grow in such plenty, and so large and strong, that a man might fasten his ass to one of them, and if it ate and destroyed it, it would give no great concern, since the country abounded with them; or they would be so full of clusters that a man might load an ass from one of them. Some parts of the tribe of Judah were famous for vines, especially Engedi; hence we read of the vineyards of Engedi, Song of Solomon 1:14 or else of Shiloh the Messiah, which some interpret literally of him, when the prophecy in Zechariah 9:9 was fulfilled, as is recorded in Matthew 21:2 but others better, figuratively, of Christ's causing the Gentiles, comparable to an ass's colt, for their impurity, ignorance of, and sluggishness in spiritual things, to cleave to him the true vine, John 15:1 in the exercise of faith, hope, and love, or to join themselves to his church and people, sometimes compared to a vine or vineyard, Isaiah 5:1. 

and he washed his garments in wine, and his clothes in the blood of grapes: an hyperbolical expression, setting forth the great abundance of wine in this tribe, of which there was such plenty, that if they would, they might have used it instead of water to wash their clothes in, but not that they did do so, only might if they would; and may denote the great quantity of spiritual blessings flowing from the love of God, which come by Christ; and of his word and ordinances, which are comparable to wine and milk, and are a feast of fat things, of wine on the lees, well refined, Isaiah 26:6 and may be applied to Christ, to the garment of his human nature, which, through his sufferings and death, was like a vesture dipped in blood, and he became red in his apparel, Isaiah 63:1 or to his church and people, which cleave to him as a garment, and whose garments are washed and made white in the blood of the Lamb, Revelation 1:5 these words are interpreted of the Messiah in the Targums of Jonathan and Jerusalem, and are applied to him and his times in the TalmudF25T. Bab. Berac. fol. 57. 1. , and in other Jewish writingsF26Zohar in Gen. fol. 127. 3. & 128. 2, 3. : so wine is called the blood of the grape by the son of Sirach in the Apocrypha:"The principal things for the whole use of man's life are water, fire, iron, and salt, flour of wheat, honey, milk, and the blood of the grape, and oil, and clothing.' (Sirach 39:26)"He stretched out his hand to the cup, and poured of the blood of the grape, he poured out at the foot of the altar a sweetsmelling savour unto the most high King of all.' (Sirach 50:15) 

Verse 12
His eyes shall be red with wine,.... Signifying, not the intemperance of this tribe, and their immoderate use of wine, and the effect of it on them; but the goodness and generosity of their wine, that if drank plentifully of, and especially to excess, would have such an effect, see Proverbs 23:29 and, as applied to the Messiah, the antitype of Judah, and who was of this tribe, it may denote not so much the beauty of his eyes, as the Targums paraphrase it; as the joy and pleasure that sparkled in his eyes when he shed his blood on the cross, enduring that, and despising the shame of it, for the joy of the salvation of his people; or the clearness of his sight in beholding the actions of his enemies, and especially of the fierceness and fury of his wrath against them, whose eyes are said to be an flames of fire, Revelation 1:14. 

and his teeth white with milk; denoting the fruitfulness of his land, producing fine pastures, on which flocks and herds fed, and gave abundance of milk; and so Onkelos paraphrases the whole verse,"his mountains shall be red with his vineyards, and his hills shall drop wine, and his valleys shall be white with corn and flocks of sheep;'and much the same are the Targums of Jonathan and Jerusalem: the mystical sense may respect Christ and his people, and be expressive of the purity of his nature, life, and doctrine, and of the holiness of his members, their faith and conversation; or the clauses may be rendered, redder than wine, whiter than milk; but though whiteness recommends teeth, yet not redness the eyes; wherefore someF1Danzius apud Stockium, p. 334. by transposing the first letters of the word for "red", make it to signify black, as it does with the Arabs, and that colour of the eye is reckoned beautiful. 

Verse 13
Zebulun shall dwell at the haven of the sea,.... Of the sea of Galilee, sometimes called the sea of Tiberias and of Gennesaret; and of the Mediterranean sea; and accordingly we find that the border of this tribe, when settled in the land of Canaan, was toward the sea, Joshua 19:10 and this was done, not at the discretion of Joshua, or at the choice of this tribe, but by lot; and which shows that Jacob said this under a spirit of prophecy, and which had its fulfilment two hundred years after; and is a full proof of the prescience and providence of God; and who, as he sets the bounds of the people, or of the nations of the world, and of the tribes of Israel, so the bounds of the habitations of particular persons, Acts 17:26 and he shall be for an haven of ships; shall have good ports commodious for ships to station in, and to cover them from storms and tempests; this tribe being situated by the sea shoreF2לחוף ימים "in litore maris", V. L. "ad litus marium", Drusius, Cocceius, Schmidt. : 

and his border shall be unto Zidon; not the city Zidon, for the tribe of Zebulun reached no further than Carmel, as Josephus observes;"the Zebulunites (says he) obtained the land from Carmel, and the sea to the lake of Gennesaret.'Now Carmel was forty miles at least from Zidon; but Phoenicia is meant, of which Zidon was the chief city; and so the Septuagint in Isaiah 23:2 put Phoenicia instead of Zidon; and whereas Carmel was the border of this tribe that way, it is also said by JeromF4Comment. in Amos, 9. 3. to be the border of Phoenicia; so that Zebulun reaching to Carmel, its border may be truly said to be to Zidon or Phoenicia. 

Verse 14
Issachar is a strong ass,.... Or as one, the note of similitude being wanting, as Ben Melech observes; "a bony"F5חמר גרם "Asinus osseus", Montanus, Tigurine version, Munster, Vatablus, Drusius, Piscator, Cartwright. one, as the word signifies; not one that is lean, and nothing but skin and bones, as some interpret it, but that is strong and robust, able to carry burdens; and this tribe is compared to an ass, not for stupidity and sluggishness, but for its strength, and its use in husbandry, in which this tribe was chiefly occupied: the Targums of Jonathan and Jarchi interpret this figuratively, of his being strong to bear the yoke of the law: and it is a notion of the Jews, that this tribe were skilful in the doctrines of the law, and the intercalation of years, &c. from 1 Chronicles 12:32 couching down between two burdens: one hanging on one side, and another on the other; which Kimchi and Ben Melech interpret of bales of goods; and may as well be understood of sacks of corn, or anything else, carried by these creatures, which, when they come into a good pasture, and for the sake of that and ease, will lie down with their burdens on them, and rise up again with them: the Targums of Onkelos and Jerusalem paraphrase it, "between two borders"F6בין המשפתים "inter terminos", V. L. "inter terminos duos", Pagninus, Montanus, Drusius, Cartwright; so Ainsworth, "inter duos finos", Tigurine version. , or the borders of his brethren, as Jonathan, Zebulun and Dan, between which this tribe lay; and this is the reason Aben Ezra gives why Issachar, who was older than Zebulun, is mentioned after him, and between him and Dan, because his land lay between them; and so it may be observed, that in the division of the land in Joshua's time, Issachar's lot came up after Zebulun's, Joshua 19:10 but Doctor Lightfoot thinksF7Works, vol. 1. p. 698. it refers to the two kingdoms, between which it lay, that of Phoenicia on one side, and that of Samaria on the other. 

Verse 15
And he saw that rest was good,.... Not the house of the sanctuary, and attendance there, and the service of that, as the Targum of Jerusalem; nor the rest of the world to come, the happiness of a future state, as that of Jonathan; but rather, as Onkelos, the part and portion of the good land allotted him; he saw that a quiet industry exercised in a diligent cultivation and manuring his land was preferable to the hurry of a court, or the fatigue of a camp, or the dangers of the seas: 

and the land that it was pleasant; a fine delightful country, which, if well looked after and improved, would produce plenty of pleasant fruits; and within this tribe were the rich vale of Esdraelon or Jezreel, and the fruitful mountains of Gilboa: of the former it is agreed by all travellers the like has never been seen by them, being of vast extent and very fertile, and formerly abounded with corn, wine, and oil; See Gill on Hosea 1:5 and the latter were famous for their fruitfulness, through the dews that descended on them, 2 Samuel 1:21. 

and bowed his shoulders to bear; the fatigues of ploughing and sowing, and reaping, and carrying in the fruits of the earth: 

and became a servant unto tribute; which greatly arises from agriculture and the fruits of the earth; and this tribe chose rather to pay more tribute than the rest, that they might abide at home and attend the business of their fields, when others were called to go forth to war. 

Verse 16
Dan shall judge his people as one of the tribes of Israel. There is an elegant paronomasia, or an allusion to the name of Dan in those words, which signifies to judge, and the sense of them is, there should be heads, rulers, and judges of it, as the other tribes had; and this is the rather mentioned of him, because he is the first of the children of concubine wives as yet taken notice of; and what is here said of him is also to be understood of the rest of the sons of the concubines; for the meaning is not, that a judge should arise out of him as out of the other tribes, that should judge all Israel, restraining it to Samson, who was of this tribe, as the Targums and Jarchi; for no such judge did arise out of all the tribes of Israel; nor was Samson such a judge of Israel as David, who, according to Jarchi, is one of the tribes of Israel, namely, of Judah; for David did not judge as Samson, nor Samson as David, their form of government being different. 

Verse 17
Dan shall be a serpent by the way, an adder in the path,.... Or be like that sort of serpents called the adder; or rather, that which has the name of Cerastes, which lies among sand, and being of the same colour is not easily discerned, and is often trampled upon unawares, and bites at once, unexpected; as BothartF8Hierozoic. par. 2. l. 3. c. 12. col. 418, 419, 420. from various writers has shown; particularly Diodorus SiculusF9Bibliothec. l. 3. p. 183. says, of this kind of serpents, that their bites are deadly, and being of the same colour with the sand, few discern them, so that many ignorantly treading on them fall into danger unawares; and so Onkelos paraphrases it, that lies in wait by the way; and is by another writerF11R. Sol. Urbin. Ohel Moed. fol. 57. 1. interpreted, a very grievous and hurtful serpent as the adder is: 

that biteth the horse heels, so that his rider shall fall backward; for this sort of serpents lying in horse ways and cart ruts, snaps at and bites horses as they pass along, which bites affecting their legs and thighs, cause them to fall and throw their riders: this, by the Jewish writers, who are followed by many Christian interpreters, is applied to Samson, who by craft and policy managed the Philistines, as in the affair of the foxes, and especially in his last enterprise, when he got placed between the two pillars of the house, which answer, as some think, to the horse heels, as the multitude on the roof of the house to the riders: but though this may be illustrated in a particular person in this tribe, as a specimen of the genius and disposition of the whole tribe, yet the prophecy respects the whole tribe, and points at the situation of it, which was "by the way", at the extreme part of the country; so that they had need of craft and policy as well as power to defend themselves against encroachers and invaders, and describes the general temper and disposition of this tribe, of which an instance may be seen in Judges 18:1 and it may have respect to the stumblingblocks and offences laid in this tribe to the rest of the tribes, by the idol of Micah, and more especially by the golden calf set up in Dan by Jeroboam. 

Verse 18
I have waited for thy salvation, O Lord. Jacob finding his spirits faint and flag, stops and breathes awhile before he proceeded any further in blessing the tribes; and as he found he was a dying man, and knew not how soon he should expire, expresses what he had been thoughtful of and concerned about in time past, and still was; that he had been waiting and hoping for, and expecting a state of happiness and bliss in another world, where he should be saved from sin and Satan, and the world, and from all his enemies, and out of all his troubles; and this he firmly believed he should enjoy, and hoped it would not be long ere he did; and especially he may have a regard to the Messiah, the promised Saviour, and salvation by him he had knowledge of, faith in, and expectation of; who may be truly called the salvation of God, because of his contriving, providing, and appointing, whom he had promised and spoken of by all the prophets; and whom in the fulness of time he would send into the world to work out salvation for his people; and to him all the Targums apply the words, which are to this purpose:"said our father Jacob, not for the salvation of Gideon, the son of Joash, which is a temporal salvation, do I wait; nor for the salvation of Samson the son of Manoah, which is a transitory salvation; but for the salvation of Messiah the son of David, (which is an everlasting one,) who shall bring the children of Israel to himself, and his salvation my soul desireth:'and though Jacob might be affected with the evils he foresaw would rise up in the tribe of Dan, he had last mentioned, and with the troubles that should come upon all the tribes; and had some pleasing sights of the deliverances and salvations, that should be wrought for them, by judges and saviours that should be raised up; yet his chief view was to the Messiah, and salvation by him. 

Verse 19
Gad, a troop shall overcome him,.... There is a paronomasia, or an allusion to the name of Gad almost in every word of the verse, which signifies a troop: the whole is a prediction that this tribe would be a warlike one, and have the common fate of war, sometimes be conquered, and at other times conquer, but however should be at last entirely victorious; all the three Targums refer this to this tribe passing over Jordan at the head of the armies of Israel, into the land of Canaan, in Joshua's time, which, when they had subdued, they returned to their own inheritance on the other side Jordan, Joshua 1:12 and so Jarchi; but it rather seems to refer to what befell them in their own tribe, which being seated on the other side Jordan was exposed to the incursions and spoils of the Moabites and Amonites; who came upon them like troops of robbers, and seized upon their possessions and retained them for some years; as in the times of the judges, see Judges 10:7 and in after times we find the Ammonites in possession of their country, Jeremiah 49:1 whereby this part of the prophecy had its accomplishment: 

but he shall overcome at the last; as the Gadites with the Reubenites and half tribe of Manasseh did overcome the Hagarites and Arabians, the war being of God, and succeeded, and they dwelt in their stead until the captivity of the ten tribes, 1 Chronicles 5:18 and thus it is with the people of God in their present warfare state, who are often foiled with sin, Satan, and the world, their spiritual enemies; but at last they are more than conquerors over them all through Christ that has loved them. 

Verse 20
Out of Asher his bread shall be fat,.... Which signifies that this tribe would have a sufficiency of food out of their own land, without being obliged to others, and that it would be of the best sort; it occupied a tract of land, as AndrichomiusF12Theatrum Terrae sanctae, p. 1. says, reaching from great Zidon to Carmel of the sea, a space of twenty miles in length; and in breadth, from the great sea to Asor, and even to Naason, a space of nine miles; the land of this tribe is very fat, he says, and exceeding fruitful in wine and oil, especially in the best wheat: and in this tribe, as the same writerF13lb. p. 13. observes, among other very fruitful places was the valley of Asher, called the fat valley, which began five miles from Ptolemais, and reached to the sea of Galilee, and contained more than ten miles in length; the soil of which was exceeding fat and fruitful, and produced the most delicate wine and wheat, and might be truly called the fat valley, see Deuteronomy 33:24. 

and he shall yield royal dainties; food fit for kings, of all sorts, flesh, fish, and fowl: here King Solomon had one of his purveyors to provide food for him and his household, 1 Kings 4:16. Asher's country answered to his name, which signifies happy or blessed: in those parts Christ was much in the days of his flesh on earth; in Cana of this tribe he turned water into wine and in this country discoursed concerning the bread of life himself, who is the best of bread and royal dainties. 

Verse 21
Naphtali is a hind let loose,.... Onkelos applies it to the tribe itself, and to the goodness of its land,"as for Naphtali, his lot fell in a good land, and his inheritance a fruit bearing one,'as it was; for in it was the most fruitful country of Gennesaret, which gave name to a sea or lake by it, and which abounded with gardens, with palm trees, fig trees, and olive trees; and which, Josephus saysF14De Bello Jud. l. 3. c. 9. sect. 3. one might call the ambition of nature; and StraboF15Geograph. l. 16. p. 519. , an Heathen writer, says of it, that it was an happy blessed country, and bearing all sorts of good things; and Jarchi on the place observes, this is the vale of Gennesaret, which is as quick to bring forth fruit, as a hind is swift to run. Some will have this prophecy to be fulfilled in Barak, as Ben Gersom, Abendana, and others, who was of this tribe, and who at first was fearful like the hind, and backward to go out to war when called, but afterwards readily went out with Deborah, and at last gave goodly words in the song they both sung: but it better describes the genius, disposition, and manners of the tribe, who were kind and loving, swift and expeditious in their affairs; lovers of liberty, well spoken persons, humane, affable, courteous, of a good address and pleasing language, as follows: 

he giveth goodly words; to those he converses with; and it may be applied, particularly to Christ and his disciples, and to the inhabitants of this tribe in his time, among whom they much were, see Matthew 4:13 he himself is compared to the hind of the morning, Psalm 22:1 in the title, and to a roe or a young hart, Song of Solomon 2:9 Song of Solomon 8:14 for his amiableness and loveliness in himself, and for his lovingness to his people, and for his swiftness to do the will and work of his father, being sent outF16Hierozoic. par. 1. l. 3. c. 18. col. 896. , as the word here used signifies, by him into this world, on the business of man's salvation: and so his disciples, who were Galilaeans, were swift to obey his call, and left all and followed him, and were sent out by him to preach his Gospel; and both he and they may be said to "give goodly words", as the doctrines of the Gospel are, words of grace, truth, and life; wholesome, comfortable, pleasant and delightful; good tidings of good things, of peace, pardon, righteousness, salvation and eternal life by Christ: and the inhabitants of this country in Christ's time were swift to run after him, and hear him; panted after him as the hart after the water brooks, and both received and gave out the goodly words of the Gospel, and were made free thereby, and so like an hind let loose. Bochart gives a different version of these words, which is countenanced by the Septuagint version, Naphtali is a tree full of shoots, or "a tree shot out, sprouting out beautiful branches"; but as this is contrary to the points, and coincides with the next verse, it is rejected by many learned men. 

Verse 22
Joseph is a fruitful bough,.... Or as one, like the bough or branch of a tree laden with fruit, as he was with children; one of which he called Ephraim from his fruitfulness, and both his sons became numerous, and the heads of two tribes in Israel; and with other temporal fruits and blessings, as riches, honour, &c. and especially with the fruits of grace and righteousness: 

even a fruitful bough by a well; those are the most fruitful that are near a well or fountain of water, as such trees are which are planted by rivers of water, see Psalm 1:3 this being repeated may have respect to the two boughs or branches of Joseph's family, or the two fruitful and numerous tribes that sprung from him: 

whose branches run over the wall; as such trees that are set against one, and by the reflected heat of the sun grow the more, and become more fruitful. The word for "branches" is "daughters", which some refer to the daughters of Manasseh and Zelophehad, who received their inheritance on both sides of Jordan; and others interpret it of the cities of the tribes of Ephraim and Manasseh, as cities are sometimes called. 

Verse 23
The archers have sorely grieved him, and shot at him, and hated him. His brethren who grieved him with their ill usage, shot out bitter words against him, and hated him for his dreams, and because his father loved him; and they could not speak peaceably to him, they mocked at him, conspired to kill him, stripped him of his clothes, cast him into a pit, and then sold him; in all which he was a type of Christ, as used by the Jews. His mistress also, and Satan by her, grieved him with her temptations and solicitations to sin, which were as fiery darts shot at him; but being resisted, her impure love was turned into hatred to him, and she shot her lies, calumnies, and reproaches, as so many darts at him; and, as the Targum of Jonathan, the magicians of Egypt, who envied him for his superior knowledge, and perhaps many others in Pharaoh's court, who were displeased at his preferments, might bring accusations to Pharaoh against him, out of hatred to him; and Satan and his principalities and powers, whose temptations are compared to fiery darts, are not to be exempted, which they shoot at and grieve the people of God, who are hated by them. Perhaps reference may be had to the wars of the posterity of Joseph under Joshua, who was of the tribe of Ephraim, with the Canaanites. 

Verse 24
But his bow abode in strength,.... For as his enemies were archers, and had bows and arrows, so had he, and repelled force by force; but then his bow and arrows were of a different sort, the virtues and graces that he was possessed of, as innocence and integrity, chastity, fortitude, wisdom, prudence and patience, faith, hope, and the like, which remained unmoved, and in their full exercise, notwithstanding the powerful attacks made upon them; and so his posterity were unmoved and unshaken, and stood firm and undaunted, notwithstanding the powerful enemies they had to deal with, until they were wholly subdued: 

and the arms of his hands were made strong by the hands of the mighty God of Jacob; so that he held his bow, and drew it with great strength against his enemies, as an archer being used to the bow, his nerves become strong, and he is not weakened by drawing it, nor weary of using it; but Joseph had not his strength of himself, but from the Lord, the mighty One, that had strengthened his father Jacob, and supported him under all his trouble: saints, like Joseph, have their strength, as well as their righteousness, in and from Christ; and when they are weak in themselves, they are strong in him, to exercise grace and perform duty: 

from thence is the shepherd, the stone of Israel; from Jacob descended Joseph; or from the God of Jacob it was that Joseph through divine Providence was sent into Egypt to be as a shepherd, to feed his father's family, and as a stone to uphold and support it; in which he was a type of Christ, the great and good Shepherd of the flock, and the stone that is laid in Zion, on which the whole spiritual Israel of God is built; the foundation stone on which they are laid, and are safe, and the corner stone which knits them together. And some think that Christ is principally meant, who in his office capacity was from the mighty God of Jacob, a Shepherd of his providing and appointing, and a stone of his laying; and so Nachmahides says, the stone here made mention of is the same as in Psalm 118:22. 

Verse 25
Even by the God of thy father, who shall help thee,.... The same with the mighty God of Jacob, by whom his hands had been made strong, and he would be still helped, protected, and defended against his powerful enemies; and by whom Christ, the antitype, was helped as man and Mediator against his enemies, and to do all the work he engaged in; and by whom all the Lord's people are helped to fight his battles with their spiritual enemies, to withstand temptations, exercise every grace, and do the will and work of God: 

and by the Almighty, who shall bless thee with blessings of heaven above; with those blessings which may be ascribed to the sun, moon, and stars, and their influences as means, and to the rain and dew which descend from thence; and as with such temporal blessings, so with spiritual ones in heavenly things in Christ: 

blessings of the deep that lieth under; of rivers, fountains and springs that rise out of the earth from below, which water and make fruitful: 

blessings of the breasts, and of the womb an increase of children, and of cattle, and those healthy, thriving, and prosperous, which are great temporal mercies; as are the word and ordinances spiritual ones, those breasts of consolation, which such that are born again partake of, and grow thereby. 

Verse 26
The blessings of thy father have prevailed above the blessings of my progenitors,.... Jacob's blessings were greater and more numerous, both those which he himself had, and bestowed upon his offspring, than those that Abraham and Isaac had, he having more children than they, and blessings for everyone of them; whereas they each of them had but two, and one of these two were excluded the blessing: and besides, though these blessings were the same in substance bestowed on his progenitors, and by them on him, yet these were more clearly and distinctly given out by him to his posterity, and were nearer their accomplishment: 

unto the utmost bounds of the everlasting hills, they shall be on the head of Joseph: that is, continue on him as long as the everlasting hills continue, particularly those of a spiritual kind, for they endure for ever. The word for "bounds" signifies "desire"; and Onkelos paraphrases the words,"which the princes that were of old desired:'meaning either the angels who desire to look into heavenly things, or the patriarchs, who were desirous of the coming of the Messiah, and salvation by him; and so the Vulgate Latin version is, "until the desire of the everlasting hills should come"; that is, Christ, who is the desire of all nations, in whom all nations of the earth are to be blessed, and therefore desirable; blessings of all kinds are upon the head of the just, as they were on Joseph, Proverbs 10:6. 

and on the crown of the head of him that was separate from his brethren; who shunned company and conversation with him, and at length sold him into Egypt, where he was parted from them, and remained separate for many years; and when they came to dwell in the land of Egypt, they lived in Goshen, and he at Pharaoh's court, where he was distinguished with peculiar honours, and advanced above them. Of Christ his antitype, see Hebrews 7:26. 

Verse 27
Benjamin shall ravin as a wolf,.... All the three Targums apply this prophecy to the priests offering the daily sacrifice, morning and evening, in the temple, which stood in the lot of Benjamin, and dividing what was left, and eating it. But it respects the tribe itself, compared to a wolf for its fortitude, courage, and valour, as well as for its rapaciousness, it being a warlike tribe; and the Jewish writersF17Targum Jon. Aben Ezra & Gersom, in loc. say, that it is compared to a wolf, because of its strength. Wolves, said to be devoted to Mars, are called "martial" wolves by VirgilF18Virgil. Aeneid. 9. and HoraceF19Horat. Carmin. l. 1. Ode. 17. ; and we have an early instance of the valour and success of this tribe in a war waged with all the other tribes, and in two pitched battles, in one with 26,000 men it beat 400,000, Judges 20:15, and if this tribe is compared to a wolf for rapaciousness, this may be illustrated by the remainder of those, after the loss of a third battle, catching and carrying away the daughters of Shiloh, and making them their wives, Judges 21:23. Some apply this to particular persons of this tribe, as to Saul the first king of Israel, who was of Benjamin; and who as soon as he took the kingdom of Israel, in the morning, in the beginning of that state, fought against all his enemies on every side, against Moab, Ammon, Edom, the kings of Zobah, and the Philistines, and the Amalekites, 1 Samuel 14:47 and to Mordecai and Esther, who were of the same tribe, who after the captivity, and in the evening of that state, divided the spoil of Haman, Esther 8:1 this is observed by Jarchi, Aben Ezra, and Ben Gersom. Some of the Christian fathers have applied the prophecy to the Apostle Paul, who was of the tribe of Benjamin; who in the morning of his youth was a fierce and ravenous persecutor, and made havoc of the church of God: and in the evening, or latter part of his life, spent his days in dividing the spoil of Satan among the Gentiles, taking the prey out of his hands, turning men from the power of Satan unto God, and distributed food to the souls of men. In a spiritual sense he was a warlike man, a good soldier of Christ, and accoutred as such, had a warfare to accomplish, and enemies to fight with; and did fight the good fight of faith, conquered, and was more than a conqueror through Christ, and is now crowned: and why may it not be applied to Christ himself, seeing the blessing of Benjamin by Moses, Deuteronomy 33:12 seems to belong to him? he is God's Benjamin, the son and man of his right hand, as dear to him as his right hand, in whom his power has been displayed, and who is exalted at his right hand; and may as well be compared to a wolf as to a lion, as he is the lion of the tribe of Judah, and as God himself is compared to a lion and bear, Hosea 13:7 and who is expressly said to divide the spoil with the strong, Isaiah 53:12 spoiled principalities and powers, delivered his people as a prey out of the hands of the mighty, and will make an utter destruction of all his and their enemies. Some of these things were done in the morning of the Gospel dispensation, and others will be done in the evening of it, Colossians 2:15. 

Verse 28
All these are the twelve tribes of Israel,.... The twelve sons of Jacob before mentioned were heads of twelve tribes, who were afterwards seated, and had their part in the land of Canaan; there were indeed thirteen tribes, two springing from Joseph; but then the tribe of Levi had no part in the land of Canaan, which was divided into twelve parts; this shows that the above predictions respect not the persons of the patriarchs, but their tribes: 

and this is it that their father spake unto them, and blessed them: the above is the sum and substance of what he had delivered in his patriarchal benediction of them, a little before his death; and though some of them, as Reuben, Simeon, and Levi, may seem rather to be cursed than blessed, yet the greater part of them were clearly and manifestly blessed; and what he said by way of correction and rebuke to the others, might be blessed to them for their good; nor is it improbable, that after he had delivered out the above predictions, he might wish for and implore a blessing on them all; and certain it is, that they all had a part in the blessing of Abraham, Isaac, and Jacob, as it related to the land of Canaan: 

everyone according to his blessing he blessed them; according to the blessing which was appointed to them of God, and was in later times bestowed on them, Jacob under a spirit of prophecy was directed to bless them with, or to foretell what blessings should come upon them, and which accordingly did. 

Verse 29
And he charged them, and said unto them,.... The same charge he had given to Joseph he here renews, and lays it upon his sons, who were everyone of them to go along with Joseph to bury him in Canaan: 

I am to be gathered unto my people; the people of God, the spirits of just men made perfect, the souls of all the saints who before this time had departed this life, and were in a state of happiness and bliss; called his people, because he and they were of the same mystical body the church, belonged to the same general assembly, and church of the firstborn; the company of God's elect, who were in the same covenant of grace, and partakers of the same blessings and promises of grace: this shows that the souls of men are immortal; that there is a future state after death, which is a state of happiness, and into which saints immediately enter as soon as they die, and where Jacob expected to be in a short time: 

bury me with my fathers; the other part of himself, his body, which should not be gathered to his people, as his soul would be, he orders to be interred with his fathers Abraham and Isaac: 

in the cave that is in the field of Ephron the Hittite; which is more particularly described in the following verse, being the place of his father's sepulchre. 

Verse 30
In the cave that is in the field of Machpelah, which is before Mamre, in the land of Canaan,.... This is so exactly described, that there might be no mistake about the place, see Genesis 23:17, 

which Abraham bought with the field of Ephron the Hittite, for a possession of a burying place; this is observed if any of the successors of Ephron, or any of the Hittites, should lay any claim unto it, or dispute the right of Jacob's sons to bury him there. 

Verse 31
There they buried Abraham and Sarah his wife,.... Abraham buried Sarah there himself, and his two sons, Isaac and Ishmael, buried him there: 

there they buried Isaac and Rebekah his wife; we have no other account of the death of Rebekah, and her burial, but here; it is probable she died before Isaac, and that Isaac buried her in this cave; and here Esau and Jacob buried him: 

and there I buried Leah; of whose death and burial we also read nowhere else but here; it is probable she died before Isaac, and that Isaac buried her in this cave; and here Esau and Jacob buried him: 

Verse 32
The purchase of the field, and of the cave that is there, was from the children of Heth. Which is repeated for the certainty of it, and that it might be taken notice of, that both the field and cave were bought by Abraham of Ephron the Hittite, and that the children of Heth were witnesses of the bargain, and of the payment of the money, and by whom the estate was made sure to Abraham; all which might be urged, if any controversy should arise about it; see Genesis 23:16 

Verse 33
And when Jacob had made an end of commanding his sons,.... Had given all the proper directions and instructions concerning his interment in the land of Canaan: he gathered up his feet into the bed; on which he sat while he blessed his sons, and gave orders to them about his burial; but now he gathered up his feet into the bed, laid himself along, and composed himself in a proper posture to die. What authority the Targums of Jonathan and Jerusalem on Genesis 49:21 had for saying this bed was a bed of gold, I know not: 

and he yielded up the ghost; he expired, he died an easy death, without any pain or sickness: which Ben Melech says this phrase is expressive of. He died in the year of his age one hundred and forty seven, and not one hundred and forty four, as a Jewish chronologerF20Ganz. Tzemach David, par. 1. fol. 6. 2. wrongly puts it, and in the year of the world 2315, and before Christ 1689, according to Bishop UsherF21Annales Vet. Test. A. M. 2315. : and was gathered unto his people: 

See Gill on Genesis 49:29. 

50 Chapter 50 

INTRODUCTION TO GENESIS 50 

This chapter contains a short account of what happened from the death of Jacob to the death of Joseph, and is chiefly concerned with the funeral of Jacob; it first gives an account how Joseph was affected with his father's death, of his orders to the physicians to embalm him, and of the time of their embalming him, and of the Egyptians mourning for him, Genesis 50:1, next of his request to Pharaoh to give him leave to go and bury his father in Canaan, and his grant of it, Genesis 50:4 and then of the grand funeral procession thither, the mourning made for Jacob, and his interment according to his orders, Genesis 50:7 upon the return of Joseph and his brethren to Egypt, they fearing his resentment of their former usage of him, entreat him to forgive them; which they said they did at the direction of their father, to which Joseph readily agreed, and comforted them, and spoke kindly to them, and bid them not fear any hurt from him, for whatever were their intention, God meant it, and had overruled it for good, Genesis 50:14 and the chapter is concluded with an account of Joseph's age and death, and of his posterity he saw before his death, and of the charge he gave to his brethren to carry his bones with them, when they should depart from Egypt, Genesis 50:22. 

Verse 1
And Joseph fell upon his father's face,.... Laid his own face to the cold face and pale cheeks of his dead father, out of his tender affection for him, and grief at parting with him; this shows that Joseph had been present from the time his father sent for him, and all the while he had been blessing the tribes, and giving orders about his funeral: 

and wept upon him; which to do for and over the dead is neither unlawful nor unbecoming, provided it is not carried to excess, as the instances of David, Christ, and others show: 

and kissed him; taking his farewell of him, as friends used to do, when parting and going a long journey, as death is. This was practised by Heathens, who had a notion that the soul went out of the body by the mouth, and they in this way received it into themselves: so Augustus Caesar died in the kisses of Livia, and Drusius in the embraces and kisses of CaesarF23Vid. Kirchman. de Funer. Rom. l. 1. c. 5. . Joseph no doubt at this time closed the eyes of his father also, as it is said he should, and as was usual; see Genesis 46:4. 

Verse 2
And Joseph commanded his servants, the physicians, to embalm his father,.... Which he did, not merely because it was the custom of the Egyptians, but because it was necessary, his father's corpse being to be carried into Canaan to be interred there, which would require time; and therefore it was proper to make use of some means for the preservation of it, and these men were expert in this business, which was a branch of the medicinal art, as PlinyF24Plin. Nat. Hist. l. 11. c. 37. and MelaF25De Orbis Situ, l. 1. c. 9. suggest; and of these Joseph had more than one, as great personages have their physicians ready to attend them on any occasion, as kings and princes, and such was Joseph, being viceroy of Egypt. HerodotusF26Euterpe, sive, l. 2. c. 84. says the Egyptians had physicians peculiar to every disease, one for one disease, and another for another; and HomerF1Odyss. 4. speaks of them as the most skilful of all men; though the Septuagint render the word by ενταφιασται, the "buriers", such who took care of the burial of persons, to provide for it, and among the rest to embalm, dry, and roll up the bodies in linen: 

and the physicians embalmed him; the manner of embalming, as HerodotusF2lbid. c. 86. relates, was this,"first with a crooked iron instrument they extracted the brain through the nostrils, which they got out partly by this means, and partly by the infusion of medicines; then with a sharp Ethiopian stone they cut about the flank, and from thence took out all the bowels, which, when they had cleansed, they washed with palm wine (or wine of dates), and after that again with odours, bruised; then they filled the bowels (or hollow place out of which they were taken) with pure myrrh beaten, and with cassia and other odours, frankincense excepted, and sewed them up; after which they seasoned (the corpse) with nitre, hiding (or covering it therewith) seventy days, and more than that they might not season it; the seventy days being ended, they washed the corpse, and wrapped the whole body in bands of fine linen, besmearing it with gum, which gum the Egyptians use generally instead of glue.'And Diodorus SiculusF3Bibliothec. l. 1. p. 81,82. , who gives much the same account, says, that every part was retained so perfectly, that the very hairs of the eyebrows, and the whole form of the body, were invariable, and the features might be known; and the same writer tells us, that the expense of embalming was different; the highest price was a talent of silver, about one hundred and eighty seven pounds and ten shillings of our money, the middlemost twenty pounds, and the last and lowest were very small. The embalmers he calls ταριχευται, and says they were in great esteem, and reckoned worthy of much honour, and were very familiar with the priests, and might go into holy places when they pleased, as the priests themselves. 

Verse 3
Forty days were fulfilled for him,.... Were spent in embalming him: 

for so are fulfilled the days of those that are embalmed; so long the body lay in the pickle, in ointment of cedar, myrrh and cinnamon, and other things, that it might soak and penetrate thoroughly into it: and so Diodorus SiculusF4lBibliothec. l. 1. p. 82. says, that having laid more than thirty days in such a state, it was delivered to the kindred of the deceased: 

and the Egyptians mourned for him seventy days; during the time of their embalming him; for longer than seventy days the body might not lie in the pickle, as before observed, from Herodotus. According to Diodorus SiculusF5lbid. p. 65. , the Egyptians used to mourn for their kings seventy two days: the account he gives is, that"upon the death of a king, all Egypt went into a common mourning, tore their garments, shut up their temples, forbid sacrifices, kept not the feasts for seventy two days, put clay upon their headsF6Vid. Pompon. Mela de Situ Orbis, l. 1. c. 9. , girt linen clothes under their breasts; men and women, two or three hundred together, went about twice a day, singing in mournful verses the praises of the deceased; they abstained from animal food, and from wine, and all dainty things; nor did they use baths, nor ointments, nor lie in soft beds, nor dared to use venery, but, as if it was for the death of a beloved child, spent the said days in sorrow and mourning.'Now these seventy days here are either a round number for seventy two, or two are taken from them, as Quistorpius suggests, to make a difference between Jacob, and a king of theirs, who yet being the father of their viceroy, they honoured in such a manner. Jarchi accounts for the number thus, forty for embalming, and thirty for mourning; which latter was the usual time for mourning with the Jews for principal men, and which the Egyptians added to their forty of embalming; see Numbers 20:29. 

Verse 4
And when the days of his mourning were past,.... The forty days before mentioned, in which both the Egyptians and Jacob's family mourned for him. An Arabic writerF7Elmacinus, p. 43. apud Hottinger. Smegma, c. 8. p. 380. says, the Egyptians mourned for Jacob forty days, which was the time of embalming; but the text is express for sventy days: 

Joseph spake unto the house of Pharaoh; to the court of Pharaoh, the principal men there; so the Targum of Jonathan and the Septuagint version, to the great men or princes of the house of Pharaoh: it may seem strange that Joseph, being next to Pharaoh in the administration of the government, should make use of any to speak for him to Pharaoh on the following account. It may be, that Joseph was not in so high an office, and in so much power and authority, as in the seven years of plenty and the seven years of famine; and it is certain that that branch of his office, respecting the corn, must have ceased; or this might have been a piece of policy in Joseph to make these men his friends by such obliging treatment, and by this means prevent their making objections to his suit, or plotting against him in his absence; or if it was the custom in Egypt, as it afterwards was in Persia, that no man might appear before the king in a mourning habit, Esther 4:2 this might be the reason of his not making application in person: moreover, it might not seem so decent for him to come to court, and leave the dead, and his father's family, in such circumstances as they were: besides, he might speak to them not in person, but by a messenger, since it is highly probable he was now in Goshen, at a distance from Pharaoh's court; unless it can be supposed that these were some of Pharaoh's courtiers who were come to him in Goshen, to condole his father's death: 

saying, if now I have found grace in your eyes, speak, I pray you, in the ears of Pharaoh; however, as these men had the ear of Pharaoh, and an interest in him, Joseph entreats the favour of them to move it to him: 

saying, as follows, in his name. 

Verse 5
My father made me swear, saying, lo, I die,.... Having reason to believe he should not live long, he sent for Joseph, and took an oath of him to do as follows; this Joseph would have observed to Pharaoh, to show the necessity of his application to him, and the reasonableness of his request. The words of dying men are always to be regarded; their dying charge is always attended to by those who have a regard to duty and honour; but much more when an oath is annexed to them, which among all nations was reckoned sacred: 

in the grave which I have digged for me in the land of Canaan, there shalt thou bury me; it was usual with persons in their lifetime to prepare graves or sepulchres for themselves, as appears from the instances of Shebna, Joseph of Arimathea, and others, and so Jacob provided one for himself; and when he is said to "dig" it, it is not to be supposed that he dug it himself, but ordered it to be dug by his servants, and very probably this was done at the time he buried Leah. Onkelos renders it, "which I have bought", possessed or obtained by purchase; and so the word is used in Hosea 3:2 but the cave of Machpelah, in which Jacob's grave was, was not bought by him, but by Abraham; for to say, as some Jewish writersF8R. David Kimchi Sepher Shorash. rad. כרה Ben Melech in loc. suggest, that he bought Esau's part in it with a mess of pottage, is without foundation; it is better to take the words in the first sense. And now, since it was Jacob's desire, yea, his dying charge, to be buried in the grave he had provided for himself, the mention of this to an Egyptian king could not fail of having its desired effect; since the Egyptians, as the historianF9Diodor. Sic. Bibliothec. l. 1. p. 47. says, were more careful about their graves than about their houses: 

now therefore let me go up, I pray thee; to the land of Canaan, which lay higher than Egypt: 

and bury my father; there, in the grave he has provided for himself: 

and I will come again: to the land of Egypt; this he would have said, lest it should be thought he only contrived this to get an opportunity of going away to Canaan with all his wealth and riches. 

Verse 6
And Pharaoh said,.... To Joseph, by the courtiers that waited upon him at Joseph's request, who having delivered it to him had this answer: 

go up, and bury thy father, as he made thee swear; the oath seems to be the principal thing that influenced Pharaoh to grant the request, it being a sacred thing, and not to be violated; otherwise, perhaps, he would not have chosen that Joseph should have been so long absent from him, and might have thought a grave in Egypt, and an honourable interment there, which he would have spared no cost to have given, might have done as well, or better. 

Verse 7
And Joseph went up to bury his father,.... According to his request; having obtained leave of Pharaoh, and being desirous of paying his last respects, and doing his last office to so dear a parent, with all the honour and decency this service could be done with: 

and with him went up all the servants of Pharaoh; a great number of them, some must be left to wait upon him; who these were the next words explain: 

the elders of his house: his senators and counsellors, his courtiers and principal officers of state: 

and all the elders of the land of Egypt; governors of provinces and cities, the chief officers, civil and military; all which was done by the orders of Pharaoh, out of respect to Joseph and his family, and to make the funeral procession grand and honourable. 

Verse 8
And all the house of Joseph, and his brethren, and his father's house,.... Joseph and his two sons, and his servants, and his eleven brethren and their sons that were grown up, and as many of his father's domestics as could be spared attended the funeral: 

only their little ones, and their flocks, and their herds, they left in the land of Goshen; there must be some servants left, though they are not mentioned, to take care of the little ones, and of the flocks and herds; and these being left behind, plainly show they intended to return again, and did not make this an excuse to get out of the land. 

Verse 9
And there went up with him both chariots and horsemen,.... Which was done both for the sake of honour and grandeur, and for safety and defence, should they be attacked by robbers in the deserts, or opposed by the Canaanites, and be refused the use of the cave of Machpelah, and the right to it disputed: 

and it was a very great company; both for quantity and quality; the attendants at this funeral were very numerous, and many of them great personages, and upon the whole was a very honourable company, as the wordF11כבד "honorabilis"; so Abendana. signifies, and made a very great figure and grand appearance: 

or a very great armyF12המחנה "exercitus ille"; Junius & Tremellius, Piscator, Drusius, Schmidt. , consisting of chariots and horsemen fit for war; if there should be any occasion for it: and the JewsF13T. Bab. Sotah, fol. 13. 1. Targum Jon. in ver. 13. Pirke Eliezer, c. 39. Shalshalet Hakabala, fol. 5. 1. pretend that Esau came out with a large army, and met Joseph at the cave of Machpelah, and endeavoured to hinder the burial of Jacob there, where he lost his life, having his head struck off with the sword of Chushim, the son of Dan: some say it was Zepho, the grandson of Esau, with the sons of Esau, that made the disturbance there, on which a battle ensued, in which Joseph was the conqueror, and Zepho was taken captive; see Gill on Genesis 36:11, the JewsF14R. Bechai apud Hottinger. Smegma, c. 8. p. 381. give us the order and manner of the above procession thus; first Joseph, next the servants of Pharaoh, or the princes, then the elders of the court of Pharaoh, then all the elders of the land of Egypt, then the whole house of Joseph, next to them the brethren of Joseph, who were followed by their eldest sons, and after them were the chariots, and last of all the horses. 

Verse 10
And they came to the threshingfloor of Atad,.... Which was either the name of a man the owner of it, or of a place so called from the thorns and brambles which grew here, and with which the threshingfloor was surrounded, as Jarchi says, see Judges 9:14 and it was usual to make a hedge of thorns round about a threshingfloorF15T. Bab. Sotah, fol. 13. 1. & Gloss. in ib. Aruch in voc. גרן fol. 39. 4. , that it might be preserved; mention is made in the TalmudF16T. Hieros. Nedarim, fol. 40. 1. of the wilderness of Atad, perhaps so called from the thorns and brambles in it: Jerom saysF17De locis Heb. fol. 87. G. it was three miles from Jericho and two from Jordan, and was in his time called Bethagla, the place of a circuit, because there they went about after the manner of mourners at the funeral of Jacob. This, according to someF18Bunting's Travels, p. 79, 80. , was two hundred and forty miles from On, where Joseph was supposed to live, sixteen from Jerusalem, and forty from Hebron, where Jacob was buried: nay, AustinF19Quaest. is Gen. l. 1. p. 54. "inter opera ejus", tom. 4. says it was above fifty miles from that place, as affirmed by those who well knew those parts: 

which is beyond Jordan; as it was to those that came out of Egypt: 

and there they mourned with a great and very sore lamentation; being now entered into the country where the corpse was to be interred; and perhaps they might choose to stop here and express tokens of mourning, that the inhabitants might be apprised of their design in coming, which was not to invade them and make war upon them, only to bury their dead: this mourning seems to be made chiefly by the Egyptians, which was done in an external way, and it may be by persons brought with them for that purpose; since both the name of the place after given was from their mourning there, and the mourning of Joseph is next observed as distinct from theirs: 

and he made a mourning for his father seven days; which was the time of mourning, afterwards observed by the Jews, see 1 Samuel 31:13, this Joseph ordered and observed after he had buried his father, as Aben Ezra says, is affirmed by their ancient Rabbins, and perhaps might be at this same place upon their return. 

Verse 11
And when the inhabitants of the land, the Canaanites,.... Who were at this time in the possession of the country where the threshingfloor of Atad was: when they 

saw the mourning in the floor of Atad; for so large a company of people, and such a grand funeral procession, brought multitudes from all the neighbouring parts to see the sight; and when they observed the lamentation that was made, saw their mournful gestures and actions, and heard their doleful moan: 

they said, this is a grievous mourning to the Egyptians; they concluded they must have lost some great man, to make such a lamentation for him: 

wherefore the name of it was called Abelmizraim, which is beyond Jordan; they changed the name of the place, and gave it another upon this occasion, which signifies the mourning of Egypt or of the Egyptians, they being the principal persons that used the outward and more affecting tokens of mourning; though the whole company might be taken for Egyptians by the Canaanites, because they came out of Egypt. 

Verse 12
And his sons did unto him according as he commanded them. Not only Joseph, but all the sons of Jacob were concerned in the burial of him, being all charged by him with it, and who were obedient to his commands as follows; see Genesis 49:29. 

Verse 13
For his sons carried him into the land of Canaan,.... That is, they took care that he was carried there, as he desired to be; for it cannot be thought that they carried him on their shoulders thither, in like manner as the devout men carried Stephen to his burial, Acts 8:2. 

and buried him in the cave of the field of Machpelah, &c. the very place where he chose to be buried, Genesis 47:29. 

Verse 14
And Joseph returned into Egypt,.... As he promised he would, Genesis 50:5. 

he and his brethren; the eleven sons of Jacob; for though they had not made the same promise, nor Joseph for them, yet they returned, having left their little ones, flocks and herds, in Egypt: 

and all that went up with him to bury his father; the elders and great men of the land of Egypt, with their attendants: 

after he had buried his father; in the land of Canaan, which, though given to the seed of Jacob, the time was not come for them to possess it, nor the time of their departure out of Egypt thither, which was to be a good while hence, and after another manner. 

Verse 15
And when Joseph's brethren saw that their father was dead,.... And buried; for this and what follows were after their return to Egypt, from the burial of their father; though some think it was before, and as soon as they saw their father was dead, when they thought it a proper time, while Joseph's heart was tender and affected with his father's death, to compromise matters with him: but there is no reason to invert the order of the narration, for this "seeing" is not to be understood of their bodily sight, but of the contemplation of their minds; they considered with themselves that their father was now dead and buried, they had lost an affectionate parent, who was concerned for the welfare and peace of all his family, but what a turn things would now take they knew not: 

they said, Joseph will peradventure hate us, and will certainly requite us all the evil which we did unto him; their sin came fresh to their remembrance, guilt arose in their consciences and flew in their faces, and this caused fear and distrust where there was no reason for it, and led them to treat Joseph's character very ill; who was far from being of such a temper and disposition suggested by them, as if he retained hatred in his breast, and was of a revengeful spirit, only hid it during his father's life, because he would not grieve him. 

Verse 16
And they sent a messenger unto Joseph,.... Not Bilhah, as the Targums of Jonathan and Jerusalem, nor her sons, Dan and Naphtali, as Jarchi, grounding it on Genesis 37:1 though it is not improbable that some from among themselves were deputed, who were most interested in Joseph; since it is not very likely they would commit such an affair to a stranger or to a servant; and the most proper persons to be sent on such an errand seem to be Judah and Benjamin, the latter as having had no concern in the affair of selling him, and was his own brother by father and mother's side, and very dear to him; and the former, because he saved his life, when the rest, excepting Reuben, were for shedding his blood, and had endeared himself also to Joseph, by his tender concern both for his father and his brother Benjamin; however, they thought fit first to sound Joseph by a messenger, how he stood affected to them, before they appeared in a body in person, to whom they gave a charge, as the words may be rendered, "they commanded unto Joseph"F20ויצוו אל־יוסף "et mandaverunt ad Joseph", Montanus; "nuntio misso", Pagninus; "aliquos ad Josephum", Junius & Tremellius, Piscator. ; that is, they commanded those that were deputed by them to him: 

saying, thy father did command before he died; some think, this was no better than a lie, which their fear prompted them to; and that they framed the following story, the more to work upon the mind of Joseph, and dispose it in their favour; seeing it is a question whether Jacob ever knew anything of the affair of their ill usage to Joseph; since otherwise it would have been, in all likelihood, taken notice of in his last dying words, as well as the affair of Reuben, and that of Simeon and Levi; and besides, had he been apprised of it, he knew such was the clemency and generosity of Joseph, that he had nothing to fear from him, nor could he entertain any suspicion of a malevolent disposition in him towards his brethren, or that he would ever use them ill for former offences: 

saying, as follows: 

Verse 17
So shall ye say unto Joseph, forgive, I pray thee now, the trespass of thy brethren, and their sin,.... Their very great sin, and therefore more words than one are used to express it: unless this repetition should be intended, and signifies that their crime was a trespass against God, and a sin against their brother; and however they are directed to ask forgiveness for it, and urge the relation they stood in to Joseph, in order to obtain it, which they were ready to acknowledge as a very great evil, and of which they repented: 

and now, we pray thee, forgive the trespass of the servants of the God of thy father; they urge not only the common relation they stood in to Jacob, but what they stood in to the God of Jacob, being his servants, his worshippers, as Joseph also was; and therefore, being his brethren not only in nature but in religion and grace, they hoped he would forgive their trespass: 

and Joseph wept when they spake unto him; by their messenger; being troubled that they should be in such anxiety and distress of mind, which he had a fellow feeling with, and that they should have no better opinion of him, but entertain such distrust of him, notwithstanding all the kindness he had shown them, as to imagine that he should ever deal hardly with them for their former ill usage of him, which was forgiven and forgotten by him long ago. 

Verse 18
And his brethren also went,.... The messengers being returned to them, and acquainting them with what Joseph had said, they took courage and went from Goshen to Joseph's house or palace, be it where it may: 

and fell down before his face; in an humble suppliant manner: 

and they said, behold, we be thy servants; they were content to be so, would he but forgive their sin, and not resent their ill behaviour to him; thus they further fulfilled his dream of the eleven stars making obeisance to him, Genesis 37:9. 

Verse 19
And Joseph said unto them, fear not,.... That any hurt would be done by him to them, or that he would use them ill for their treatment of him: 

for am I in the place of God? to receive such homage from you, that you should be my servants, as Saadiah Gaon gives the sense; or rather to take vengeance for injury done, which belongs to God alone: or, "am I not under God"F21התחת אלהים אני "annon enim sub Deo sum?" Vatablus. ? subject to him, a servant of his, and why should you be mine? nor is it in my power, if I had a will to it, to change his purposes, to alter his providences, or contradict his will, and do hurt to those whom God hath blessed; and so may have regard to the late patriarchal benediction of his father, under the direction of the Holy Spirit: or, "am I in the place of God?" and under him a father of them, as he had been a provider for them, and a supporter of them, and still would be. 

Verse 20
But as for you, ye thought evil against me,.... That must be said and owned, that their intentions were bad; they thought to have contradicted his dreams, and made them of none effect, to have token away his life, or however to have made him a slave all his days: 

but God meant it unto good; he designed good should come by it, and he brought good out of it: this shows that this action, which was sinful in itself, fell under the decree of God, or was the object of it, and that there was a concourse of providence in it; not that God was the author of sin, which neither his decree about it, nor the concourse of providence with the action as such supposes; he leaving the sinner wholly to his own will in it, and having no concern in the ataxy or disorder of it, but in the issue, through his infinite wisdom, causes it to work for good, as follows: 

to bring to pass, as it is this day, to save much people alive; the nation of the Egyptians and the neighbouring nations, as the Canaanites and others, and particularly his father's family: thus the sin of the Jews in crucifying Christ, which, notwithstanding the determinate counsel of God, they most freely performed, was what wrought about the greatest good, the salvation of men. 

Verse 21
Now therefore, fear ye not,.... Which, is repeated to dispossess them of every fear they might entertain of him on any account whatever: 

I will nourish you, and your little ones; provide food for them, and their families, not only for themselves and their sons, now grown up, but their grandchildren and even the youngest and latest of their families should share in his favours: 

and he comforted them, and spake kindly to them; even "to their heart"F23על לבם "ad cor eorum", Pagninus, Montanus, Drusius, &c. ; such things as were quite pleasing and agreeable to them, served to banish their fears, revive their spirits, and afford comfort to them. Just so God and Christ do with backsliding sinners, and would have done with his own people by his servants; see Isaiah 40:1. 

Verse 22
And Joseph dwelt in Egypt, he, and his father's house,.... Comfortably, quietly, and in great prosperity, not only he, but his brethren and their families, as long as he lived: 

and Joseph lived one hundred and ten years; and all but seventeen of them in Egypt, for at that age it was when he was brought thither: thirteen years he lived in Potiphar's house, and in prison, for he was thirty years of age when he was brought to Pharaoh, and stood before him, and fourscore years he lived in the greatest honour and prosperity that a man could well wish for. 

Verse 23
And Joseph saw Ephraim's children of the third generation,.... His great grandchildren's children; and which shows, as most interpreters observe, that Jacob's prediction, that Ephraim should be the greatest and most numerous, very early began to take place: 

and the children also of Machir, the son of Manasseh, were brought up upon Joseph's knees; Machir had but one son by his first wife, whose name was Gilead; but marrying a second wife, he had two sons, Peresh and Sheresh; see 1 Chronicles 7:14 who might be born before the death of Joseph, and be said to be brought up upon his knees, being educated by him, and often took up in his lap, and dandled on his knees, as grandfathers, being fond of their grandchildren, are apt to do. 

Verse 24
And Joseph said unto his brethren, I die,.... Some time before his death he called them together, and observed to them, that he expected to die in a little time, as all must: 

and God will surely visit you; not in a way of wrath and vindictive justice, as he sometimes does, but in a way of love, grace, and mercy: 

and bring you out of this land; the land of Egypt, in which they then dwelt: 

unto the land which he sware to Abraham, to Isaac, and to Jacob; meaning the land of Canaan, which he swore to those patriarchs that he would give to their posterity. 

Verse 25
And Joseph took an oath of the children of Israel,.... Not of his brethren only, but of their posterity, as many of them as were now grown up, that so it might be communicated from one to another, and become well known to that generation which should depart out of Egypt: 

saying, God will surely visit you; which he repeats for the certainty of it, and that it might be observed: 

and ye shall carry up my bones from hence; when they should go from thence to Canaan's land; he did not desire them to carry him thither when he should die, which he knew would give umbrage to the Egyptians, and they would not be so able to obtain leave to do it as he had for his father. This was accordingly done; when Israel went out of Egypt, Moses took the bones of Joseph with him, and they were buried in Shechem; see Exodus 13:19. 

Verse 26
So Joseph died, being an hundred and ten years old,.... The exact age assigned him by PolyhistorF24Apud Euseb. Praepar. Evangel. l. 9. c. 21. p. 425. , from Demetrius an Heathen. The Jewish writersF25Shalshalet Hakabala, fol. 4. 1. & T. Bab. Sotah, fol. 13. 2. say, that he died the first of the twelve patriarchs, though he was the youngest of them; he died, according to Bishop UsherF26Annalea Vet. Test. A. M. 2369. , in the year of the world 2369, and before Christ 1635: 

and they embalmed him; his servants, the physicians, according to the manner of the Egyptians, and as his father Jacob had been embalmed; see Gill on Genesis 50:2, 

and he was put into a coffin in Egypt; in an ark or chest, very probably into such an one in which the Egyptians had used to put dead bodies when embalmed; which HerodotusF1Euterpe, sive, l. 2. c. 86, 91. calls a θηκα, or chest, and which they set up against a wall: in what part of Egypt this coffin was put is not certain, it was most likely in Goshen, and in the care and custody of some of Joseph's posterity; so Leo Africanus saysF2Descriptio Africae, l. 8. p. 722. , that he was buried in Fioum, the same with the Heracleotic nome, supposed to be Goshen; See Gill on Genesis 47:11, and was dug up by Moses, when the children of Israel departed. The Targum of Jonathan says, it was sunk in the midst of the Nile of Egypt; and an Arabic writerF3Patricides, p. 24. apud Hottinger. Smegma Oriental. c. 8. p. 379. says, the corpse of Joseph was put into a marble coffin, and cast into the Nile: the same thing is said in the TalmudF4T. Bab. Sotah, c. 1. fol. 13. 1. , from whence the story seems to be taken, and where the coffin is said to be a molten one, either of iron or brass; which might arise, as Bishop Patrick observes, from a mistake of the place where such bodies were laid; which were let down into deep wells or vaults, and put into a cave at the bottom of those wells, some of which were not far from the river Nile; and such places have been searched for mummies in late times, where they have been found, and the coffins and clothes sound and incorrupt. And so some of the Jewish writers sayF5Sepher Hajaschar, p. 118. apud Wagenseil Sotah, p. 300. he was buried on the banks of the river Sihor, that is, the Nile; but othersF6In T. Bab. Sotah, ut supra. (c. 1. fol. 13.1.) say he was buried in the sepulchre of the kings, which is much more likely. 

